
Introduction 

We're going to begin now Megillas Esther perek aleph (chapter one). Before we actually 
begin, I'm going to give just a quick word of introduction. There are tremendous yesodos 
(principles) within the Megillah. Let me begin with one observation. The first 
observation that any child realizes is that you will not be able to find the name Hashem 
in the Megillah. If you're substituting, you go into a second-grade class and challenge 
them, okay fellows, the first boy in the class who finds the name of Hashem in the 
Megillah gets a $10 bill. Obviously you know you'll be able to keep your $10 well in your 
pocket, because the name of Hashem does not appear in the entire Megillah.  

The Gemara (Talmud) explains to us the reason for this is because Megillas Esther is 
actually a play on the word Esther from hester panim (hidden providence). That in the 
galus (exile), while Hashem constantly does miracles for us, it's always b'hester panim, 
it's always hidden. And in fact, all of the various nisim (miracles) that Hashem did 
throughout the time of the Megillah are always behind the scenes. You could look at the 
events as just a palace intrigue, just an interesting event with Achashveirosh, with 
Haman, with Esther and just strange coincidences that occur. But the reality is that it's 
Hashem behind the scenes running the show. The Megillah, which was written by Esther 
and Mordechai b'ruach hakodesh (Divine inspiration), was written with the 
understanding of teaching the bnei Yisrael (Jews) this yesod that Hashem works behind 
the scenes. Let's begin with pasuk aleph (verse one). 

Chapter 1 -  אפרק  

There are many observations on the first pasuk. The first point that's worth 
understanding is Rashi comments on "hu Achashveirosh." Typically people 
misunderstand who Achashveirosh was. If you'll ask a young child learning the Megillah 
for the first time they assume that Achashveirosh was a melech tipeish (a foolish king). 
Rashi comments openly, "hu Achashveirosh" means "hu b'risho," he was in his 
wickedness, "mi'techilaso ve'ad sofo," from beginning to end. He was a wicked 
individual. Do not make a mistake, says Rashi. He was neither a simpleton nor a fool. He 
was a rasha (wicked) from beginning to end. And as the story unfolds we'll see more and 
more exactly the extent of his rish'us (wickedness).  

 .ְמִדיָנה ּוֵמָאה ְוֶעְׂשִרים ֶׁשַבע ּכּוׁש ְוַעד ֵמֹהּדּו ַהֹּמֵל� ֲאַחְׁשֵורֹוׁש הּוא ֲאַחְׁשֵורֹוׁש ִּביֵמי ַוְיִהי. א

1. It was in the days of Achashveirosh, he is Achashveirosh who reigned from Hodu to Kush, 127 
provinces. 



The Gra tells us, interestingly, that this Achashveirosh was actually the second 
Achashveirosh in history. We're told by Rashi that the time period that we're in over 
here is the end of the 70 years of galus(exile). The Beis Hamikdash was destroyed, we 
were sent into galus Bavel, for 70 years we sat in the exile in Bavel, and at the end of 
this time period Achashveirosh reins. He is not the first Achashveirosh; there was an 
Achashveirosh previously who had a son Daryaveish. Daryaveish actually allowed the 
Beis Hamikdash to be rebuilt. This Achashveirosh took over from Koresh, who was the 
king of the Persian empire, and he now begins his rulership in this time period.  

Now, one thing that's very important to note is that throughout the story we're going to 
see the unfolding hidden observations of Hashem's hashgachah (Divine providence). 
One of the amazing hashgachas is the fact that he ruled over 127 medinos (provinces). 
The Gemara tells us that there were four men who were slated to rule over the entire 
kipa (inhabited Planet Earth). One of these men was Achashveirosh.  

As a matter of fact, the Megillah opens up in the third year of his meluchah (reign), and 
prior to this he had been king over the entire planet. When the Megillah opens up he 
now rules over 127 medinos. The Megillas Setarim, the Nesivos on the Megillah, tells us 
that actually this should have been a time of mourning for him. He had previously ruled 
over the entire planet, which includes another over 100 medinos. Almost half of his 
monarchy had been taken from him, and he was only left with 127 medinos. He should 
have been by all rights in absolute depression. And yet, he made a mishteh (party).  

The Megillas Setarim tells us the reason for this is because he took this as a sign of 
Divine providence. What had happened was he had ruled over the entire Earth. 
Rebellions began and he lost almost half his monarchy. Yet he found an amazing 
coincidence. Every single province in which Jews lived remained under his control. It was 
almost as if you could tell, if there were Jews left in that city-state area, it was left within 
his control, if there were no Jews it was taken from him. It was like a laser was cutting 
out his meluchah. So by the time it was done he was left with 127 medinos, only half of 
the world, but within that half was every single Jew alive.  

He took this as a sign -- it was a siman shamayim (sign from Heaven) -- that Hashem was 
allowing him to kill the Jewish People. Why is this? Because we know that from the time 
of the first exile Hashem always scatters the Jewish People amongst different kings so 
that if one king turns wicked and decides to kill the Jews in his region, there will still be a 
she'eiris hapleitah (remnant), there will be some Jews left in another reign. Historically, 
that's what happened. Throughout history you'll find the Jews were exiled, but there 
were always Jews spread amongst different kingdoms. The hashgachah that allowed all 
of the Jews to remain under one king's rulership he took as a sign that Hashem wanted 
to destroy His nation and was giving it over to him.  



In any case, at this point he rules over the 127 medinos, from Hodu ad Kush. There's a 
machlokes whether Hodu and Kush are very close and he ruled over them with an iron 
fist or Hodu and Kush are very far. In any case, he was a very powerful king and he now 
rules over these 127 medinos. 

Obviously because this Megillah was written b'ruach hakodesh, there's no reason for 
any extra words. And every time you'll see a word or expression in the Megillah, you 
know and understand that it's telling us something.  

The Gra is bothered by the fact that we don't have to know that his kisei malchus (royal 
throne) was in Shushan habirah. Shushan was the capital, that's very nice. His throne 
was in Shushan, that's very nice. Why does the pasuk have to tell us? 

The Gra says actually there is a very interesting lesson from this. And that is that 
historically the kings of the world were jealous of the throne of Shlomo Hamelech (King 
Solomon). Shlomo Hamelech had this gigantic platform type of throne that was very 
intricate and amazingly complex. What would happen is he would walk up to the first 
level, and two animals would stick out their paws. He would step on it, and that would 
lift him to the next level. Then two other animals would lift their paws, bring them out, 
he would step onto it and it would lift him up. When he got to the top of these seven 
steps of animal after animal, session after session, he would sit down onto the throne. 
Another animal would take the crown and place it on his head. Another animal would 
release certain besomim (fragrances). It was such an amazing scene to witness The King, 
Shlomo Hamelech, sitting on his throne, that all of the kings of the various nations were 
jealous of it.  

If you remember historically there was one king who tried to sit on that throne. That 
was the king of Egypt. He became known as Paraoh the Lame. Because when he first 
stepped on to the first level, one of the animals, understanding that it's not Shlomo 
Hamelech, struck his leg. And from that point on this Paraoh was not able to walk 
without a limp. Therefore, none of the kings would dare sit on the throne. Now, this 
throne was actually now under the dominion of Achashveirosh. However, he dared not 
sit on it. What he did instead was he erected his own throne. He hired the greatest 
artists of the time to try to duplicate in some way the throne of Shlomo Hamelech. They 
did not come within miles of the sophistication and the beauty of it, but they did make 
for him a major, major throne.  

 .ַהִּביָרה ְּבׁשּוַׁשן ֲאֶׁשר ַמְלכּותֹו ִּכֵּסא ַעל ֲאַחְׁשֵורֹוׁש ַהֶּמֶל� ְּכֶׁשֶבת ָהֵהם ַּבָּיִמים. ב

2. In those days when the King Achashveirosh sits on his royal throne which was in Shushan the 
capital. 



However, these artisans lived in Shushan. Once his huge throne, which was not just a 
throne, but an entire very large platform, taking up almost a whole room, once it was 
completed the problem they found was they could not transport it. They couldn't 
transport it out of Shushan, because it was too big. So because of this he actually moved 
the seat of monarchy from Bavel, where it was, to Shushan. Shushan Habirah was not 
the capital of the kingdom of Achashveirosh. The capital had been in Bavel. He actually 
moved his capital city to Shushan because he was supposed to be here.  

We'll soon see that this was a major, major change in hashgachah. Why? Because who 
were the people who lived in Shushan? It happens to be the Sanhedrin (supreme 
religious court), Mordechai, and most of the Jews who had been exiled from Bavel now 
lived in Shushan. And through the various hashgachah of building this throne and 
actually changing his seat of monarchy to Shushan, it ended up that he, The King, now 
lived in Shushan, which was never where he used to be, but now was where he resided, 
together with the Sanhedrin and together with the rest of the Jews.  

It was during this time period when he sits on his throne.  

Now, Paras and Madai was in fact his powerbase. He was the Persian king. Koresh was 
the king of Paras U'Madai, the Persian empire, and Achashveirosh ascended that throne 
from Koresh.   

Again, by all rights he should have been depressed. He should have been very broken. 
But he made this party in the third year of his reign. The purpose of this party is very 
important. Actually, ironically enough, Bavel had been at war with Persia for many, 
many years. What actually happened was Nevuchadnetzar destroyed the Beis 
Hamikdash. Seventy years prior to this time, Nevuchadnetzar was the king of Bavel. 
Bavel at the time was the ruling power of the area of Iraq, Iran, somewhere in that area. 
Bavel was effectively the ruling power of the earth. Nevuchadnetzar was the most 
powerful man alive. Nevuchadnetzar, after destroying the Beis Hamikdash, reigned for 
another 23 years, but after he died there was a major war in the time of Balshetzar, 
between the Persian Empire and Nevuchadnetzar's remaining empire, Bavel. What 
happened was the Persian forces won, and Achashveirosh, who took over from Koresh, 
effectively became the ruler of the earth. Not just the Persian Empire, but because 
Persia had vanquished the Babylonian, the Bavel empire as well. He now ruled over the 
earth.  

 .ְלָפָניו ַהְּמִדינֹות ְוָׂשֵרי ַהַּפְרְּתִמים ּוָמַדי ָּפַרס ֵחיל ַוֲעָבָדיו ָׂשָריו ְלָכל ִמְׁשֶּתה ָעָׂשה ְלָמְלכֹו ָׁשלֹוׁש ִּבְׁשַנת. ג

3. In the third year of his reign he made a party for all of his servants and his slaves, the officers 
of Paras and Madai, for the servants and the officers of the provinces before him.  



However, he was faced with a major problem. Because it was such a wide area, at one 
point the entire earth, and even now 127 medinos, and there were many people who 
were loyal to Bavel still, he had a problem controlling and ruling the full area 
completely. This party was actually part of a major political coup to establish him as 
complete ruler over the 127 medinos.  

According to the Gra and other meforshim (commentaries), this party was not just an 
invitation to the various officers of Paras U'Madai to come; this was actually his 
wedding party. According to the Gra and other meforshim, he married Vashti at this 
mishteh. Vashti, who is actually a daughter of Balshetzar, thereby a granddaughter of 
Nevuchadnetzar, was the princess and heir to the Babylonian throne. What 
Achashveirosh was doing by this move was marrying a woman who would join together 
the Paras U'Madai forces together with the Babylonian forces, thereby solidifying his 
monarchy.  

Now, it happens to be, coincidentally, that Vashti was one of the most beautiful women 
alive, but it doesn't seem apparent that that's the sole reason he married her. More 
importantly she was the heiress to the Bavel dynasty. And what he did now was solidify 
his powerbase. No longer can any of the people loyal to the Babylonian monarchy say 
we don't accept your rulership, because by marrying Vashti he wed together the two, 
Bavel and Paras U'Madai kingships, and this wedding feast was the sign that he was 
fully, completely in power, and he made a huge party. The pasuk tells us, in fact, that 
the party lasted for quite a while. 

This party was to last 180 days — half a year. Now, the Gra tells us if you look at the 
pasuk there are a few extra words here. The pasuk uses six expressions. It says osher 
kevod malchuso, the great wealth of his glory of his kingdom, yekar tiferes gedulaso. 
These six words are very telling, says the Gra. Achashveirosh merited a tremendous, 
tremendous treasure house. Nevuchadnetzar, when he was king, effectively the most 
powerful man on the planet, had amassed an untold amount of wealth. The Gemara 
tells us that it comprised 1,008 store houses of treasures. It was a huge, almost 
unfathomable amount of wealth. Before he died he buried those treasures. He was 
afraid that they would be taken from him. So along the Nahar Pras, the Euphrates River, 
he buried them. Much of that wealth was discovered by Achashveirosh. Some of it, later 
we'll see, was actually discovered by Haman. But in any case, he discovered the 1,008 

 .יֹום ּוְמַאת ְׁשמֹוִנים ַרִּבים ָיִמים ְּגדּוָּלתֹו ִּתְפֶאֶרת ְיָקר ְוֶאת ַמְלכּותֹו ְּכבֹוד ֹעֶׁשר ֶאת ְּבַהְרֹאתֹו. ד

4. At the party he showed wealth, the glory of his kingship, and the glory of his greatness many 
days, 180 days.  



treasure houses of Nevuchadnetzar. Or actually whether it was he or Koresh, that he 
inherited them from. In any case, Achashveirosh had huge wealth, and each day he 
showed six of those storehouses to the people at the party. For 180 days straight, six 
times 180 ends up being 1,008. Each day he showed off another six of the treasure 
houses of his wealth for everyone to come and see.  

The Gemara tells us who is the am (nation)? All the pasuk tells us is that at the 
completion of these days The King made a party for the entire nation that are found in 
Shushan Habirah. The Gemara tells us that this am refers to Mordechai and the 
Sanhedrin. Basically, Shushan was effectively what you would call the Boro Park of the 
Paras U'Madai dynasty. The Sanhedrin, the whole am, were invited to this party.  

As a matter of fact, the Megillas Setarim tells us he had a very particular aim and 
purpose in this party. Why did he first invite the 180 day party all of the officers of Paras 
U'Madai and only now did he invite ha'am, the nation, hanimtzaim b'Shushan Habirah? 
His intention was one point. His intention was to get Klal Yisrael (the Jewish Nation) to 
sin. At this party, we'll soon see, he did everything in his power to get the Jewish Nation 
to sin. But the whole purpose of this party was to invite Klal Yisrael, and particularly 
migadol ve'ad katan, from great to small. He wanted the gedolim (great ones) down to 
the lowest Jew. He wanted all at this party, because again, this was all part of his plot, 
which we'll see in just a minute as it unfolds.  

It begins describing the different ornaments that were on at the party. Now, obviously 
the pasuk is telling us something very important. The question is why do we need to 
know the different tapestries? Why do we need to know that they were purple wool 
held back by butz? Says the Megillas Setarim, the Nesivos on the Megillah, there's 
actually a very, very important part of the Purim story that is being revealed to us here. 

 ִׁשְבַעת ִמְׁשֶּתה ָקָטן ְוַעד ְלִמָּגדֹול ַהִּביָרה ְּבׁשּוַׁשן ַהִּנְמְצִאים ָהָעם ְלָכל ַהֶּמֶל� ָעָׂשה ָהֵאֶּלה ַהָּיִמים ּוִבְמלֹואת. ה
 .ַהֶּמֶל� ִּביַתן ִּגַּנת ַּבֲחַצר ָיִמים

5. At the completion of these days, The King made for all of the nation who were found in 
Shushan the capital, from great to small, a party for seven days in the courtyard of The King's 
garden.  

 ַּבַהט ִרְצַפת ַעל ָוֶכֶסף ָזָהב ִמּטֹות ֵׁשׁש ְוַעּמּוֵדי ֶכֶסף ְּגִליֵלי ַעל ְוַאְרָּגָמן בּוץ ְּבַחְבֵלי ָאחּוז ּוְתֵכֶלת ַּכְרַּפס חּור. ו
 .ְוֹסָחֶרת ְוַדר ָוֵׁשׁש

6. There were various tapestries that were purple, held back by linen sashes and various 
tapestries on the walls and purple wool on pillars of silver and pillars of marble, golden and silver 
beds on a floor of different types of marble and different types of tiles.  



Achashveirosh was a bona fide anti-Semite. But he was very sophisticated in his anti-
Semitism. He understood that there was no way that he could kill the Jewish Nation. 
Despite the fact that he had a clear sign min hashamayim (from Heaven) that the 127 
medinos contained all the Jews, despite the fact that he was b'risho mi'techilaso ve'ad 
sofo, he was a wicked man, he dared not to kill the Jews, because he saw what 
happened to people prior to him. He recognized that if he kills the Jews Hashem will kill 
him. His plot here was to get the Jews to sin. Get them to do a sin so that they won't be 
on the same madreigah (level) that they were previously, and thereby he'll be able to 
then kill them out.  

His first plot was in this chatzar ginas bisan hamelech, within the courtyard, to be 
ma'amid zonos (put prostitutes), the idea being trying to get Klal Yisrael to sin. The 
problem he had though was he knew that the main part of Klal Yisrael that he has to get 
are the Sanhedrin, the gedolim. The problem is that Sanhedrin were not going to be 
involved with zonos, they're not even going to look. Hence he put up these ornate 
tapestries, these very complex and sophisticated tapestries, so that the chachamim will 
at least look up and see something. Additionally, he put on the seats shatnez (mixture of 
wool and linen). Argaman vebutz means he put wool and linen. Now, there's at least an 
isur d'rabanan (rabbinical prohibition) to sit on wool and linen. He did everything in his 
power to entrap the Jewish people. We'll soon see that he did everything to make them 
do a sin, but not just a sin, to get them to sin in a way that they will be held responsible.  

The Gemara tells us that at this party he was showing his extraordinary wealth. You 
were served a goblet, you drank from that golden goblet one time and that goblet was 
not brought back to the party. If you were at the seven-day party, each of the seven 
days you were given to drink, each day you were given to drink from other goblets, not 
from the ones that had been used before. Meaning, he was showing an awesome 
amount of wealth.  

You'll note the pasuk says v'cheilim mikeilim shonim, and the ba'al korei (Reader) reads 
this in the trup (tune) of Eichah. The Gemara tells us the reason why we have the 
minhag (custom) to read it in the tune of Eichah is because these keilim shonim actually 
refer to the keilim of the Beis Hamikdash. Achashveirosh came to this party wearing the 
bigdei kehunah (priestly garments), using the keilim (vessels) of the Beis Hamikdash, 

 .ַהֶּמֶל� ְּכַיד ָרב ַמְלכּות ְוֵיין ׁשֹוִנים ִמֵּכִלים ְוֵכִלים ָזָהב ִּבְכֵלי ְוַהְׁשקֹות. ז

7. He gave them to drink with golden vessels and he gave vessels from different vessels, and the 
wine of the royalty was vast and varied in accordance to the wealth of The King.  



which was something remarkably bold and brazen on his part. Why? Because in history 
this was something that kings didn't dare do.  

We know that before Nevuchadnetzar actually destroyed the Beis Hamikdash 70 years 
earlier, Yirmiyah said a nevuah (prophecy) that for 70 years the Jewish People would be 
in galus. However, after 70 years Hashem will redeem them and take His revenge. 
Balshetzar, who was the king who ruled a while after Nevuchadnetzar, made a certain 
calculation. He made a calculation that the 70 years of the prophecy of Yirmiyah were 
up. They counted the 70 years including the 23 years that Nevuchadnetzar reigned, 
including Evil Merodach. At a certain point during the reign of Balshetzar, he calculated 
that the 70 years were up, the Jewish People were not victorious, and he was now the 
ruling party. Balshetzar was now the monarch ruling on the Babylonian throne, he was 
the most powerful man alive, and he calculated that the 70 years were up.  

At that party that night, he decided to make a major bold move. What had happened 
was he was engaged in a war with Paras U'Madai, and he got the news from the 
battlefront that the Paras U'Madai forces had lost; his forces had won. He called 
together all of the people of his medinah, he brought them to a table, and at this table 
he shows up wearing the bigdei kehunah, using the keilim of the Beis Hamikdash. Why? 
He knew the prophecy of Yirmiyah was not going to come true, so he felt bold enough 
to do it.  

If you remember from Daniel, this is the famous handwriting on the wall. At this party, 
they were all sitting there, and an apparition, a form of a hand, comes out and on the 
wall writes four words. You know the expression "I see the handwriting on the wall"? 
This is where the expression comes from. All these dignitaries see this huge hand writing 
four words on the wall. The problem was though that the words were in Aramaic but 
the letters were Hebrew. They were drunk, see this unbelievable apparition, cannot 
read the words, and they start panicking. Balshetzar on his throne and the rest of the 
Babylonian dignitaries are panicking. They quickly call for Daniel. Daniel was an advisor 
to The King and obviously he could read Hebrew. And they asked Daniel what does it 
say? Daniel says it says "minei, minei, d'kal uparkei" weighed, weighed, measured and 
divided. Meaning what you've done Balshetzar, it's been weighed, weighed, it's been 
measured and divided. Your kingdom is to be taken from you; you will no longer reign.  

We find out that that night actually what had happened was his forces were then 
vanquished in battle. The Persian Empire re-attacked and they won the battle. 
Balshetzar and his entire house were killed out. The only one left from that entire house 
was Vashti, a young princess. She was the only one left from the Babylonian Empire, and 
this is the one that Achashveirosh married.  



Now, Achashveirosh, the Gemara tells us, made his own cheshbon (calculation). 
Achashveirosh said Balshetzar made his cheshbon that 70 years were up, and he made 
an error. I made the judgment and I didn't make a mistake. At this point he marries 
Vashti, solidifies his reign, understands that the 70 years of Yirmiyah are fully up, he 
marches out to this party wearing the bigdei kehunah, using the keilim mi'keilim shonim. 
This is how he appears at this party.  

The Gra tells us that in fact he too deserved death. Just like Balshetzar should have died, 
so too he should have died at this party. However, Hashem wanted him alive, so rather 
something else came out because of this act — the actual decree against Vashti came 
about. The Satan was given permission to dance. The Gemara says the Satan was 
mekatreig (prosecute), and the Satan was given permission to control the events. From 
here Vashti was actually killed.  

What Achashveirosh was doing at this party was something very crafty. Again, his main 
objective in the seven-day party was to bring the Jewish Nation to sin. However, to 
accomplish this he had to abolish an old Persian minhag (custom). There had been a 
Persian minhag for many years old that anyone invited to a Persian party had to drink a 
goblet. This was a very large goblet, and you had to drain the contents of this goblet. 
The Persians were party animals, and it was unbecoming if I'm going to be at a party and 
I'm going to be drunk and you're not I'll feel badly, so the rule was everyone had to 
drain this large goblet.  

As an aside, one of the wealthiest men in Persia was the person who the sar hamashkeh 
(officer of drinking), the man who went around with the goblet. Because if you were a 
self-respecting individual and let's say you didn't want to get drunk or you got sick from 
getting drunk, the only way you could not drain the goblet was when the sar hamashkeh 
would bring the goblet, you would have to pay him off money under the table. One of 
the wealthiest men was the sar hamashkeh, from collecting these bribes.  

At this particular party Achashveirosh abolished the Persian minhag. He said there will 
be no cup going around. If you don't want to drink you don't have to drink. Why did he 
do this? Because ein oneis (without force), he wanted no tayna (claim) of oneis. He 
wanted no man to be drunk and be able to say yes, we sinned at the party, but we were 
drunk. He wanted Hashem to be fully angry with the Jewish People. If they sin it's going 

 .ָוִאיׁש ִאיׁש ִּכְרצֹון ַלֲעׂשֹות ֵּביתֹו ַרב ָּכל ַעל ַהֶּמֶל� ִיַּסד ֵכן ִּכי ֹאֵנס ֵאין ַכָּדת ְוַהְּׁשִתָּיה. ח

8. The drink was without force, because so has The King decreed on all the people in charge of 
his house, to do like the will of each and every man.  



to be willingly. I didn't make them drink, I didn't make them drunk. Therefore, ein oneis, 
there's no patur oneis (exemption under duress), and they'll be held accountable.  

La'asos k'retzon ish va'ish, to do like the will of each man, the Gemara tells us k'retzon 
Mordechai, k'retzon Haman (like the will of Mordechai, like the will of Haman). At this 
party you could do as you wanted. You wanted to keep kosher; you could ask the butler 
I want this particular shechitah (slaughter). Only glatt kosher chassidishe shechitah 
(scrupulously kosher slaughter); it was done k'retzon ish va'ish. A butler would come 
along and say what would you like? Tell me the food you like, tell me the way you like it 
prepared. And again, there was no oneis. There was no tayna that Achashveirosh forced 
us to eat treif food. If you wanted not to eat treif food, you didn't have to eat it. You 
could eat whatever you wanted, you could eat the most kosher food, you could eat not 
kosher food. It was done like the will of each man.  

Now, the Gra tells us that this too was part of the hashgachah of Hashem. There was no 
reason for Vashti to make such a party. The reason Achashveirosh made the original 
party of 180 days was as a wedding feast and maybe to solidify his malchus, for him to 
find favor in people's eyes. The second party, the seven-day party, was to bring the Jews 
to sin. But there was no motivation for Vashti to make such a party. And not just to 
make such a party, but to make it mamash (literally) right next to The King's palace. 
There was no reason for it, however, the Gemara tells us it was because of her party 
that she ended up dying. Why? 

The Gemara tells us what happened was everyone was sitting around on the seventh 
day of the party, and they hear the women's voices from nearby. And as soon as that 
happens the conversation turns. One man says the women of Madai are the most 
beautiful. Another man says, what do you mean, the women in my province are the 
most beautiful. There was a whole machlokes (dispute) going on, which are the most 
beautiful. At which point Achashveirosh says what are you talking about, my wife is 
neither from Paras nor from Madai or from any of your cities and she is by far the most 

 .ֲאַחְׁשֵורֹוׁש ַלֶּמֶל� ֲאֶׁשר ַהַּמְלכּות ֵּבית יםָנִׁש  ִמְׁשֵּתה ָעְׂשָתה ַהַּמְלָּכה ַוְׁשִּתי ַּגם. ט

9. Queen Vashti also made a party for the women at The King Achashveirosh's royal palace.  

 ִׁשְבַעת ְוַכְרַּכס ֵזַתר ַוֲאַבְגָתא ִּבְגָתא ַחְרבֹוָנא ִּבְּזָתא ִלְמהּוָמן ָאַמר ַּבָּיִין ַהֶּמֶל� ֵלב ְּכטֹוב ַהְּׁשִביִעי ַּבּיֹום. י
 .ֲאַחְׁשֵורֹוׁש ַהֶּמֶל� ְּפֵני ֶאת ַהְמָׁשְרִתים ַהָּסִריִסים

10. On the seventh day, when The King's heart was glad with wine, he said to Mehuman, Bizsa, 
Charvona, Bigsa and Avagsa, Zeisar and Karkas, the seven officers who serve The King 
Achashveirosh.  



beautiful woman in the world. At which point Achashveirosh told these seven advisors, 
as the next pasuk tells us.  

In fact, she was beautiful. But he told these seven advisors to bring the queen wearing 
her crown. Says the Gemara her crown and her crown only. He asked that Vashti 
Hamalkah be brought naked to the party. The Gra makes an observation. This is a very 
foolish move. First of all, he's embarrassing his wife. This is royalty, his wife. To ask his 
wife to prance naked in front of all of the dignitaries -- can you imagine asking the 
queen of England to come stark naked? It's a bushah (disgrace) to the malchus. It's a 
very, very foolish thing for him to request. Number two, politically it's dumb. He marries 
this woman to solidify his powerbase, to join the Persian Empire together with the Bavel 
Empire. Then what does he do? He invites her in in the most derogatory embarrassing 
manner and makes her walk stark naked like a zonah (prostitute) in front of the entire 
Paras U'Madai. What he's doing is he's enraging all of those people whom he tried to 
appease by marrying her. Obviously that is a dumb thing.  

Says the Gra this is part of the hashgachah. Hashem put a meshugas (craziness) into his 
head, the Satan was given permission to dance, and he made this meshuganah (crazy) 
request to bring in the queen naked.  

Says the Gemara, Vashti would have come, despite the fact that it was an 
embarrassment to her, she would have come stark naked to the party, because af hi 
ladevar aveirah niskavnah, she too had in mind getting the Jewish People to sin, and if 
the Jewish People would have seen her they might have had hirhurim ra'im (bad 
thoughts). She would have gone along with this. There's a machlokes whether she was 
parchah tzara'as (came out with leprosy) or she grew a zanav (tail), but whatever the 
case, she refused to come.  

Ironically, the Gemara tells us that the reason why this happened to her was a middah 
k'negged middah (measure for measure). Because she made the Jewish girls come out 

 ַמְרֶאה טֹוַבת ִּכי ָיְפָיּה ֶאת ְוַהָּׂשִרים ָהַעִּמים ְלַהְראֹות ַמְלכּות ְּבֶכֶתר ַהֶּמֶל� ִלְפֵני ַהַּמְלָּכה ַוְׁשִּתי ֶאת ְלָהִביא. יא
 .ִהיא

11. To bring Vashti the Queen in front of The King wearing the crown to show the nation and the 
princes her beauty, because she was beautiful.  

 .בֹו ָּבֲעָרה ַוֲחָמתֹו ְמֹאד ַהֶּמֶל� ַוִּיְקֹצף ַהָּסִריִסים ְּבַיד ֲאֶׁשר ַהֶּמֶל� ִּבְדַבר בֹואלָ  ַוְׁשִּתי ַהַּמְלָּכה ַוְּתָמֵאן. יב

12. The queen Vashti refused to come as The King requested that was in the hand of the 
servants, and The King became very angry and his anger raged within him.  



naked, it was decreed that she should have to appear naked. Because she made the 
Jewish women who were in her employ work on Shabbos, it was decreed that this day, 
which was Shabbos, she would have to come out. But she refused not because she 
necessarily had any problem coming out that way, but she was so embarrassed about 
the way she looked that she refused. But not only did she refuse, if you note the pasuk 
says two expressions. He was very angry, and his anger flamed within him.  

Says the Gra, it wasn't just that she refused to come, but she actually sent the following 
message: My grandfather Balshetzar's stable boys drank and never made such a 
disgusting request. You drink and you act like a fool, why don't you grow up. She sent 
divrei bizyonos (words of mockery) and deep pain. The reason why The King was so 
angry was not just that she refused, he received back this igeres (letter), these words of 
extraordinary embarrassment, and when he received them he was furious with her for 
having said this.  

The Gra is very clear that Achashveirosh had a tremendous dilemma. On the one hand, 
he was just sent divrei bizyonos from his wife. His wife not only wouldn't come as he 
demanded, but she sent back this igeres embarrassing him. So obviously he had to do 
something. But the bigger problem that Achashveirosh had was he didn't want to kill 
Vashti. And the Gra explains he had two motivations. First of all, she was a beautiful 
woman, there was no one who matched her beauty, but more significantly, he married 
Vashti for political reasons. And as we said before, if he would now kill Vashti, not only 
would he make himself politically worse, he would have undone all of the good favor 
that he gained by the Babylonian kings. Additionally, he might cause an uprising against 
his meluchah. However, the problem he faced was he can't just ignore her statement. 
He can't just ignore the bizyonos she sent to him. The problem was what does he do? 

So he's looking for a way to save face. He's looking for a clever move out. So he goes to 
the chachamim yod'ei ha'itim. Now the Gemara tells us, who are the chachamim yod'ei 
ha'itim? Says the Gemara this is Mordechai and the Sanhedrin. Now keep in mind, this 
man, as most kings during this time period, was a major anti-Semite. He hated Jews, he's 
b'risho mi'techilaso ve'ad sofo, yet he kept the chachamim around for advice, because 
from ancient times the kings knew that the truly wise people were the chachamim. And 
they used to turn to the chachamim for advice. So her turns to the chachamim and asks 
advice, what do I do in this case? 

 .ָוִדין ָּדת ֹיְדֵעי ָּכל ִלְפֵני ַהֶּמֶל� רְּדבַ  ֵכן ִּכי ָהִעִּתים ֹיְדֵעי ַלֲחָכִמים ַהֶּמֶל� ַוּיֹאֶמר. יג

13. The king said to the wise men who know the times, because that is the word of The King in 
front of all of those who know law and justice.  



The Gemara in Megillah tells us that the chachamim immediately had a major dilemma. 
They said to themselves if we tell him to kill his wife, what's going to happen? He's going 
to wake up tomorrow morning out of his drunken stupor, he'll remember that we told 
him to kill his wife, and he'll kill us for having killed his wife. Maybe we'll tell him not to 
kill his wife, he'll get so furious at us now because we're not chas (care) on his kavod 
(honor), we're not afraid of his honor, he'll kill us. Therefore the chachamim recognized 
they couldn't say anything. So their only choice was to say to Achashveirosh as follows: 
from the time that the Beis Hamikdash was destroyed we have not had clear nevuah; 
we cannot tell you.  

All of a sudden now Achashveirosh is turning to the Persian advisors, because in fact the 
chachamim would not answer. So having no choice he turns to these seven Persian 
advisors to know what to do.  

Basically he's asking the same question, but says the Gra if you note he says the word 
bamalkah Vashti, in the Queen Vashti. The Gra says why is he stressing the word Queen 
Vashti? Because she wasn't just a Queen because of marrying Achashveirosh, she was 
the Babylonian heir. And that's why he stressed to them, I can't just kill her, she's the 
heir to the Babylonian dynasty. So what do we do with this woman? 

The Gemara tells us that this Memuchan was actually Haman. However, the Gemara 
says that a hedyot kofetz b'rosh, a plain man will jump to the head. Meaning, of the 

 ַהֶּמֶל� ְּפֵני ֹרֵאי ּוָמַדי ָּפַרס ָׂשֵרי ִׁשְבַעת ְממּוָכן ַמְרְסָנא ֶמֶרס ַתְרִׁשיׁש ַאְדָמָתא ֵׁשָתר ַּכְרְׁשָנא יוֵאלָ  ְוַהָּקֹרב. יד
 .ַּבַּמְלכּות ִראֹׁשָנה ַהֹּיְׁשִבים

14.The ones who were close to him, Karshana, Sheisar, Admasa, Tarshish, Meres, Marsena, 
Memuchan, the seven officers of Paras U'Madai who see the face of The King and sit first in 
kingship.  

 .ַהָּסִריִסים ְּבַיד ֲאַחְׁשֵורֹוׁש ַהֶּמֶל� ַמֲאַמר ֶאת ָעְׂשָתה לֹא ֲאֶׁשר ַעל ַוְׁשִּתי ַּבַּמְלָּכה ַּלֲעׂשֹות ַמה ְּכָדת. טו

15. In order to know what to do with the Queen Vashti because she didn't do the request of the 
King Achashveirosh in the hand of the officers.  

ֹ . טז  ְוַעל ַהָּׂשִרים ָּכל ַעל ִּכי ַהַּמְלָּכה ַוְׁשִּתי ָעְוָתה ְלַבּדֹו ַהֶּמֶל� ַעל לֹא ְוַהָּׂשִרים ַהֶּמֶל� ִלְפֵני ְממּוָכן מומכן אֶמרַוּי
 .ֲאַחְׁשֵורֹוׁש ַהֶּמֶל� ְמִדינֹות ְּבָכל ֲאֶׁשר ָהַעִּמים ָּכל

16. Memuchan answered before The King and the officers, it wasn't to The King alone that the 
Queen Vashti did this terrible thing, but to all of the officers and all of the nations that are in all 
of the kingdoms of the King Achashveirosh.  



seven advisors, Haman was not the head advisor. We're now early on in the meluchah; 
we're in the third year of Achashveirosh's reign. Haman does not become powerful until 
many years later. He was an advisor to the king, but he certainly was not the main 
advisor; he was just one of many advisors that The King had.  

So here he is, despite the fact that he's not the main advisor, jumping ahead with some 
advice. The Gra tells us that in fact the advice that he gave was not only poor advice for 
Achashveirosh, it's advice that Achashveirosh should have ignored and none of the 
sarim should have listened to. What was Haman's plan? Haman alone had a problem. 
Haman had come to power in a way similar to Achashveirosh. Part of the great wealth 
that Nevuchadnetzar had hidden on the Euphrates River was discovered by Haman. 
Haman one time was on the banks of the river and somehow through various 
hashgachah discovered some of the treasures, and he ascended to power because of 
that. As soon as he became wealthy, he married a very fancy woman from a very royal 
family. Soon thereafter he faced a major problem: his wife not only didn't respect him, 
but she was mocking him. She said things to him like look what kind of family you're 
from, you're from the simplest family, you're from a peasant family, why should I listen 
to you, why should I respect you. Haman faced a major domestic issue. His plan was not 
only not in Achashveirosh's interest, it was completely in his self-interest. He decided 
that here was an opportunity for him to gain control over his own house, and in fact 
we'll soon see that the entire plot that he lays out was strictly created so that he should 
be able to rule over his wife.  

One more step also to keep in mind is that we read Parshas Zachor close to Purim 
because we have a mesorah (tradition) that Haman is mi'zera Amalek (children of 
Amalek), and because he's mi'zera Amalek, timcheh es zeicher Amalek (you should wipe 
out the remembrance of Amalek) close to Purim. In fact this Memuchan, the Gemara 
says, is a descendant of Agag, The King.  

Haman says this is what the various women are going to say.  

 ֶאת ְלָהִביא ָאַמר ֲאַחְׁשֵורֹוׁש ַהֶּמֶל� ְּבָאְמָרם ְּבֵעיֵניֶהן ַּבְעֵליֶהן ְלַהְבזֹות ַהָּנִׁשים ָּכל ַעל ַהַּמְלָּכה ְדַבר ֵיֵצא ִּכי. יז
 .ָבָאה ְולֹא ְלָפָניו ַהַּמְלָּכה ַוְׁשִּתי

17. The words of The Queen will go out to all of the women to embarrass their husbands in their 
eyes when they'll say the King Achashveirosh said to bring the Queen Vashti in front of him and 
she didn't come.  



Says the Gra, what he was really saying is that people will no longer refer to the 
princesses of Paras U'Madai, they will no longer say sarei, but they'll start saying saros 
— the women are going to be in charge. What you're going to do is you're going to have 
a rebellion. You're going to bring about an entire women's lib movement over here. 
Why? Because what will happen is these women will say listen, there's no more 
powerful man than Achashveirosh and when he called his wife she said I'm in charge. So 
they're going to learn from her and they're going to do the same. There's going to be a 
tremendous amount of embarrassment.  

Please note that what Haman is saying is that it's not just me. What he's stressing over 
here is that this is a problem, it's not just Achashveirosh's problem, it's not just him, but 
additionally all of the people of the land will have the problem. Now, obviously this 
wasn't true. Achashveirosh didn't have a problem with his wife. The other officers didn't 
have a problem with their wives. So he's saying words that if you think about it really 
don't make a lot of sense. He's saying that everyone is going to have a problem. No one 
else had a problem except for him. No one had situations where the wife was 
embarrassing him in front of him, and yet we're going to see in a minute not only is his 
advice accepted, but it's received very well.  

He goes on to say: 

 .ָוָקֶצף ִּבָּזיֹון ּוְכַדי ַהֶּמֶל� ָׂשֵרי ְלֹכל ַהַּמְלָּכה ְּדַבר ֶאת ָׁשְמעּו ֲאֶׁשר ּוָמַדי ָּפַרס ָׂשרֹות ּתֹאַמְרָנה ַהֶּזה ְוַהּיֹום. יח

18. And this day the princesses of Paras U'Madai will say, who heard the word of the Queen, to 
all of the officers of The King, and it's going to be a tremendous amount of embarrassment.  

 ִלְפֵני ַוְׁשִּתי ָתבֹוא לֹא ֲאֶׁשר ַיֲעבֹור ְולֹא ּוָמַדי ָפַרס ְּבָדֵתי ְוִיָּכֵתב ִמְּלָפָניו ַמְלכּות ְדַבר ֵיֵצא טֹוב ַהֶּמֶל� ַעל ִאם. יט
 .ִמֶּמָּנה ַהּטֹוָבה ִלְרעּוָתּה ַהֶּמֶל� ִיֵּתן ּוַמְלכּוָתּה ֲאַחְׁשֵורֹוׁש ַהֶּמֶל�

19. If it's good for The King the word of The King should go out from before him and it should be 
written in the chronicles of Paras U'Madai and it should never be changed that Vashti would not 
come in front of the King Achashveirosh, and her kingdom The King will give to her peer who is 
better than her.  

 ְוַעד ְלִמָּגדֹול ְלַבְעֵליֶהן ְיָקר ִיְּתנּו ַהָּנִׁשים ְוָכל ִהיא ַרָּבה ִּכי ַמְלכּותֹו ְּבָכל ַיֲעֶׂשה ֲאֶׁשר ַהֶּמֶל� ִּפְתָגם ְוִנְׁשַמע. כ
 .ָקָטן

20. It should be heard the decree of The King, it should be done in his entire kingdom, because 
it's great and all the women should give honor to their husbands, from the smallest to the 
greatest. 



This should be the decree, that all the women should give honor to their husbands.  

Says the Gra you see from here one of the amazing steps of hashgachah of Hashem 
being involved in the events. There is no way that the advice of Haman should have 
been accepted. Not only was it self interest, it was directly opposed to Achashveirosh's 
will. What Achashveirosh was looking for was a way to save The Queen, for political 
reasons because she was the heiress to the dynasty and for personal reasons because 
she was beautiful. The last of the advisors gets up and speaks first, speaks out a problem 
that he's having, namely there will be a women rebellion, which is what he's suffering 
from, he says everyone else is going to have the problem when in fact they don't have 
the problem. And still the matter found favor in The King's eyes and in the eyes of all of 
the sarim.  

The Gra says here is a situation where you see that Hashem changes the nature of 
people's hearts, and as the Gra says mehapeich libo shel adam (Hakadosh Baruch Hu 
changes the heart of a person), because even though it wasn't for their good they 
accepted it as good. And again this was all done for the tzorech haneis (purpose of the 
miracle) to be able to kill Vashti so that eventually Esther should be able to ascend to 
the malchus.  

Each igeres was sent out written in the language of the local custom.  

Again, this was an issue which Haman faced. His wife did not want to speak his 
language, she wanted to speak her language. And in this igeres he convinced 
Achashveirosh to send out this message, that each man should be in charge of his house 
and speak the language of his nation,  

Says the Gemara in Megillah that it is only because of this igeres that the Jewish Nation 
remained in existence. Why is that? Because these igeres, with the official stamp of The 
King, were sent out to every province, to all homes, and it was publicly proclaimed The 

 .ְממּוָכן ִּכְדַבר ַהֶּמֶל� ַוַּיַעׂש ְוַהָּׂשִרים ַהֶּמֶל� ְּבֵעיֵני ַהָּדָבר ַוִּייַטב. כא

21. The matter found favor in the eyes of The King and the officers and The King did as 
Memuchan said.  

 ׂשֵֹרר ִאיׁש ָּכל ִלְהיֹות ִּכְלׁשֹונֹו ָוָעם ַעם ְוֶאל ִּכְכָתָבּה ּוְמִדיָנה ְמִדיָנה ֶאל ַהֶּמֶל� ְמִדינֹות ָּכל ֶאל ְסָפִרים ַוִּיְׁשַלח. כב
 .ַעּמֹו ִּכְלׁשֹון ּוְמַדֵּבר ְּבֵביתֹו

22. They sent out chronicles to all the kingdoms of The King, to each nation in its language and 
each nation in its writing, that each man should rule his house and speak the language of his 
nation.  



King says each man should rule over his home and each man should speak his language 
in his house. To which all the people in the town then said to themselves wait a minute, 
it's already true, the husband is always the king of his house, we anyways only speak the 
language of that area, so the people said mah tipeish hu zeh (what a fool this man is).  

The Gemara says it is because of this igeres that the Jewish Nation existed. Why? 
Because there's a famous question that everyone asks. We know a number of years 
later the igeres to destroy the Jewish People is sent out right around Nisan time; we'll 
see shortly that that's right around Pesach. Haman spun the lots and he found out that 
the most opportune time to kill the Jews was yud-daled Adar. However, what happened 
was he did that in Nisan. The igeres was sent out in Nisan that all the people in the 
Persian dynasty have the right to kill out the Jews in Adar. The time between Nisan and 
Adar is 11 months. That means the igeres were sent out 11 months prior to the actual 
killing of the Jews.  

During those 11 months not a single anti-Semite in the Persian Empire killed a Jew. Now, 
by all rights you would assume if an igeres goes out around Pesach time that 11 months 
from now I want you to stand up and kill every Jew, signed by The King, certainly some 
of the people would say why wait? Obviously The King says it's okay to kill Jews. Now, he 
said to do it in Adar, but nobody is going to be upset if we kill a few Jews earlier; let's get 
to work on it right now. That would be the normal course of events under the 
circumstances, because obviously The King says he doesn't care about the Jews.  

However, not a goy (gentile) in the land dared pick up a sword against a Jew earlier, 
because of this first igeres. They said wait a minute, we see this king, he sends out divrei 
peshutim (simple words) about each man should be the king in his home. Obviously he's 
not too together, he's not with the program. Who knows what this fickle king will do. He 
says now in Nisan we should go ahead in Adar 11 months later and kill Jews, but maybe 
he'll change his mind. Maybe he'll turn around and he'll kill us for it. Therefore, no one 
dared kill a Jew until the actual final time in Adar. And prior to that time, in fact, the 
gezeirah (decree) was annulled. Therefore, again, the Gemara says that because of this 
first igeres the Jewish Nation in fact was saved.  



Chapter 2 -  בפרק  

Says Rashi on this pasuk (verse), what did he remember? Again, after the matters he 
cools down and he remembers Vashti. Says Rashi, zachar es yafyah (he remembered her 
beauty). Meaning, you have to understand that the depth of the relationship was zero. 
He wasn't interested in Vashti and apparently according to Rashi not even politically. His 
whole interest, his whole being involved with his wife was because of her beauty. And 
he was depressed now because he recognized her beauty. And the pasuk speaks 
b'nevuah (in prophecy) — and that which was decreed upon her, decreed upon her is 
mashma (means), says the Gra, not from man, but from G-d. Again, that was because 
Vashti was involved in bringing out the Jewish women and because she brought out the 
Jewish women she made the party herself in beis malchus (the palace). Because of that 
the Satan was given reshus (permission) to be merakeid (dance), and that's why it was 
decreed upon her that she should die. Additionally, Achashveirosh was involved with 
using the bigdei kehunah (priestly garments). Bottom line is it was a gezeirah alehah 
(decree upon her).  

Let's keep in mind, Achashveirosh already had quite a number of wives. They basically 
said to him a piece of advice: you're depressed, you're broken because you don't have 
that beautiful woman, let's create a beauty pageant. Send out officers to all the various 
cities and provinces and bring forth the most beautiful women.  

 .ָעֶליהָ  ִנְגַזר ֲאֶׁשר ְוֵאת ָעָׂשָתה ֲאֶׁשר ְוֵאת ַוְׁשִּתי ֶאת ָזַכר ֲאַחְׁשֵורֹוׁש ַהֶּמֶל� ֲחַמת ְּכֹׁש� ָהֵאֶּלה ַהְּדָבִרים ַאַחר. א

1. After these matters when the anger of King Achashveirosh subsided, he remembered Vashti 
and that which she did and that which was decreed upon her. 

 .ַמְרֶאה טֹובֹות ְּבתּולֹות ְנָערֹות ַלֶּמֶל� ְיַבְקׁשּו יוְמָׁשְרתָ  ַהֶּמֶל� ַנֲעֵרי ַוּיֹאְמרּו. ב

2. The servants of The King said to him what The King should do is find many beautiful virgin 
women.  

 ֶאל ַהִּביָרה ׁשּוַׁשן ֶאל ַמְרֶאה טֹוַבת ְבתּוָלה ַנֲעָרה ָּכל ֶאת ְוִיְקְּבצּו ַמְלכּותֹו ְמִדינֹות ְּבָכל ְּפִקיִדים ַהֶּמֶל� ְויְַפֵקד. ג
 .ַּתְמרּוֵקיֶהן ְוָנתֹון ַהָּנִׁשים ֹׁשֵמר ַהֶּמֶל� ְסִריס ֵהֶגא ַיד ֶאל ַהָּנִׁשים ֵּבית

3. The King sent out officers to all the nations of his kingdom and they gathered together all of 
the women who were virgins who were beautiful to Shushan the capital, to the woman's harem, 
monitored by Hagai, the officer of The King, the guardian of the women, and they were given 
their oils and their anointments.  



Says the Gemara (Talmud) you see the difference between David the tzadik (righteous) 
and Achashveirosh the rasha (wicked). When David Hamelech was old, they said 
yevakshu lamelech na'arah (find a young woman for The King), they wanted to find a 
woman to help David. He cut off the corner of the beged (garment) of Shaul, so he was 
no longer able to be warmed by clothing, so his advisors advised that he should look for 
a young woman. When this happened they made an announcement that The King was 
looking for a bride. Everyone lined up to give their daughters over to The King.  

However, says the Gemara, when they announced in the name of Achashveirosh that 
there's going to be a beauty pageant and to bring forth all beautiful women, all of the 
fathers hid their daughters. Why, says the Gemara? Because the arrangement was very 
simple. There were going to be hundreds, maybe thousands of women, brought to 
Achashveirosh. One of them was to become his wife; one was to become the malkah 
(queen). What was to happen to all the rest of them? Basically each one he would live 
with, but he would live with her one time. If she was selected as the queen, then fine, 
she became the queen. If not, she was sent to the harem. It was not considered 
appropriate for a woman with whom The King lived to then be able to marry somebody 
else. It was considered a bizayon (disgrace) to The King, if you live with a king you can't 
live with anybody else. So she remained in the harem the rest of her life — husbandless.  

A father said to himself as follows. I'm going to present my daughter. If he accepts my 
daughter she'll be queen, but if not, what's going to happen? He'll live with her one 
time, for the rest of her life she'll be an agunah (unable to marry). She'll be in the harem 
without a husband, without children, without a family without anything, live there as an 
old maid for the rest of her days. Hence each father hid his children.  

In fact when the pasuk says vayifkod hamelech pekidim, The King sent out officers, says 
the Gra he had to send out officers. Why? Because no one was sending their daughters 
over. They weren't allowing them to go. Therefore The King had no choice but to send 
out officers to demand that all the beautiful women be brought to the beis hamalchus.  

Says the Megillas Setarim, the Nesivos on the Megillah, that this was a major neis 
(miracle). The Gemara tells us that one of the four most beautiful women who ever 
lived was Esther, who was living in Shushan. Here this king sends out officers to all the 
various places, and yet within his own hometown is one of the four most beautiful 
women who ever lived, and the pekidim never asked for her, never bring her in, 

 .ֵּכן ַוַּיַעׂש ַהֶּמֶל� ְּבֵעיֵני ַהָּדָבר וִַּייַטב ַוְׁשִּתי ַּתַחת ִּתְמ�� ַהֶּמֶל� ְּבֵעיֵני ִּתיַטב ֲאֶׁשר ְוַהַּנֲעָרה. ד

4. The young woman who is considered beautiful in the eyes of The King will become queen in 
place of Vashti and the matter found favor in The King's eyes, and he did exactly that.  



apparently aren't even aware of her existence. The Megillas Setarim says this was clearly 
a neis and really by all rights should not have been. She should have been the first one 
that should have been brought to The King, and in fact wasn't only because part of the 
neis of Hashem controlling the events.  

This pasuk is very difficult to read according to simple peshat (explanation), because 
number one this man Mordechai is called an ish Yehudi, meaning he's from shevet 
Yehuda (the tribe of Yehuda), and then he's called ish yemini, from shevet Binyamin.  

Says Rashi, ish yemini was actually his lineage; he was from shevet Binyamin. Yet he was 
called ish Yehudi. Why? For the same reason that we are called ish Yehudi. Rashi 
explains that the galus Yehuda (exile of Yehuda), there were two different galuses. First 
Yechanyah was nig'al (exiled) and then later on, many years later, Yehuda was nig'al. 
When we were sent into galus, most of the second galus was shevet Yehuda and a few 
other shevatim. But amongst the goyim (non-Jews) we became known as Yehuda. Since 
most of the people were from shevet Yehuda, we became known as Yehuda, hence the 
expression today of Yehudim or Jew comes from this expression. Even though Yehuda or 
Yehudi only refers to shevet Yehuda, since that was the galus this became the name and 
he's called ish Yehudi because of the galus of Yehuda.  

The Gra makes an observation on this pasuk. The word heglah is mentioned three times 
in one pasuk. Not only that, it says he was exiled with Yechanyah, the king of Yehuda. 
Says the Vilna Gaon actually Mordechai had the distinction that he was exiled three 
separate times. He was sent into exile the first time, and he came back. He was sent into 
exile a second time and he came back. He was sent into exile a third time and he came 
back. Says the Gra this shows his chavivus (love) for Eretz Yisrael (The Land of Israel). 
Each time he came back and each time he was sent again. The pasuk is telling us very 
clearly that expression here.  

 .ְיִמיִני ִאיׁש ִקיׁש ֶּבן ִׁשְמִעי ֶּבן ָיִאיר ֶּבן ָמְרֳּדַכי ּוְׁשמֹו ַהִּביָרה ְּבׁשּוַׁשן ָהָיה ְיהּוִדי ִאיׁש. ה

5. There was a man from Yehuda in the capital Shushan, his name was Mordechai son of Yair son 
of Shimi son of Kish, man from Binyamin.  

 .ָּבֶבל ֶמֶל� ְנבּוַכְדֶנאַּצר ֶהְגָלה ֲאֶׁשר ְיהּוָדה ֶמֶל� ְיָכְנָיה ִעם ָהְגְלָתה ֲאֶׁשר ַהֹּגָלה ִעם ִמירּוָׁשַלִים ָהְגָלה ֲאֶׁשר. ו

6. He was exiled from Yerushalayim in the exile that was exiled with Yechanyah the king of 
Yehuda that was exiled by Nevuchadnetzar the king of Bavel.  



She, Esther, was related to Mordechai, she was a bas dodo (cousin). The pasuk at the 
very end tells us Mordechai took her as a daughter. There is a machlokes in the Gemara 
whether it means literally he took her as a daughter, adopted her, or he took her as a 
bayis (home), he married her. Rashi on the Megillah assumes that pashut peshat (simple 
explanation) is he married her. And in fact there is at least a full tzad (opinion) to say 
that Mordechai was married to Esther, and she was an eishes ish (married woman) at 
the time.  

The pasuk is very clear that she was yefas to'ar v'tovas mar'eh, which refers to two 
different attributes. Yefas to'ar means she had a beautiful image, v'tovas mar'eh, the 
whole complete image was beautiful. She was a remarkably beautiful woman. And 
again, that's what the Megillas Setarim tells us one of the great nisim is that she wasn't 
taken earlier.  

Says the Vilna Gaon, this is the point where the story changes. The pasuk says 
vayishama devar hamelech, the word of The King was heard. People came to 
Achashveirosh and said you're making a total blunder. You're searching for all the 
beautiful women of the world, yet the most beautiful woman is right here in Shushan. 
Why are you looking all around? When he heard that, that's when they sent the 
pekidim. Until this time Esther was able to hide herself, but once that message came, 
Esther was no longer able to hide herself.  

We'll see throughout the Megillah, every step of the way Esther does everything in her 
power to make sure that she's not taken to the beis hamalchus.  

 ָאִביהָ  ּוְבמֹות ַמְרֶאה ְוטֹוַבת ֹּתַאר ְיַפת ְוַהַּנֲעָרה ָוֵאם ָאב ָלּה ֵאין ִּכי ֹּדדֹו ַּבת ֶאְסֵּתר ִהיא ֲהַדָּסה ֶאת ֹאֵמן ַוְיִהי. ז
 .ְלַבת לֹו ָמְרֳּדַכי ְלָקָחּה ְוִאָּמּה

7. He was the one in charge of Hadassah, who is Esther, the daughter of his uncle, because she 
had no father or mother, and the young woman was beautiful in appearance and beautiful in 
facial image and at the death of her father and mother Mordechai took her as a daughter.  

 ֵּבית ֶאל ֶאְסֵּתר ַוִּתָּלַקח ֵהָגי ַיד ֶאל ַהִּביָרה ׁשּוַׁשן ֶאל ַרּבֹות ְנָערֹות ּוְבִהָּקֵבץ ְוָדתֹו ַהֶּמֶל� ְּדַבר ְּבִהָּׁשַמע ַוְיִהי. ח
 .ַהָּנִׁשים ֹׁשֵמר ֵהַגי ַיד ֶאל ַהֶּמֶל�

8. And it was when the word of The King was heard and many women were brought to Shushan 
the capital to the custody of Hagai, and Esther was taken to The King's Harem to the custody of 
Hagai, the guardian of the women.  



The simple reading of the pasuk is she found great favor in Hagai's eyes, and he gave her 
the best maidservants and the best presents.  

Says the Vilna Gaon that actually what's going on is again part of the great neis of the 
story. She kept Shabbos and kosher in the beis hamalchus. Unbeknownst to Hagai, she 
was Jewish. Hagai, without knowing that she is Jewish, gave her the seven Jewish 
maidservants to serve her. He gave her food, and unbeknownst to him he gave her food 
that ended up being kosher. He also gave her Hasach as an advisor. Hasach, the Gemara 
tells us, is Daniel. Basically she kept Shabbos, she kept kosher, she kept all of the mitzvos 
(commandments) in the beis hamalchus, all the while unbeknownst to the kingdom that 
she is a Jewess.  

Part of the neis, again, was the fact that he provided all these things without knowing it, 
and secondly, despite the fact that she was keeping all the mitzvos, no one knew that 
she was Jewish at the time.  

The pasuk is very clear that Mordechai told her not to tell, and Rashi explains to us why 
is it? Because Mordechai was doing everything in his power to ensure the fact that she 
gets out of the beis hamalchus. Let's keep in mind, according to at least one man d'amar 
(opinion) in the Gemara, she's an eishes ish, she's married to Mordechai. But even if 
she's not, even if Mordechai only took her as a daughter, he's still a goy (non-Jew). She 
is a Jewish woman who is taken as a captive against her will potentially to marry a goy. 
So Mordechai does everything in his power to ensure the fact that Achashveirosh will 
not marry this woman.  

What do they do? He says do not mention your birthright. Why is that? Because Esther 
was from beis Shaul Hamelech (the dynasty of King Shaul); Esther was from royalty. 
Typically a king will only want to marry from a royal family. Mordechai said don't say 
where you're from. They'll assume you're from a mishpachas bezuyah (lowly family). 

 ַהְּנָערֹות ֶׁשַבע ְוֵאת ָלּה ָלֵתת ָמנֹוֶתהָ  ְוֶאת ַּתְמרּוֶקיהָ  ֶאת וְַיַבֵהל ְלָפָניו ֶחֶסד וִַּתָּׂשא ְבֵעיָניו ַהַּנֲעָרה ַוִּתיַטב. ט
 .ַהָּנִׁשים ֵּבית ְלטֹוב ַנֲערֹוֶתיהָ  ְוֶאת ַוְיַׁשֶּנהָ  ַהֶּמֶל� ִמֵּבית ָלּה ָלֶתת ָהְרֻאיֹות

9. The young girl found great favor in Hagai's eyes, she found favor in front of him, he quickly 
brought over all of her oils and anointments and the gifts that were given to her and the seven 
young women who were fit to serve her from the palace of The King, and he changed what was 
normally should have been given and her young women to be the best.  

 .ַתִּגיד לֹא ֲאֶׁשר ָעֶליהָ  ִצָּוה ָמְרֳּדַכי ִּכי מֹוַלְדָּתּה ְוֶאת ַעָּמּה ֶאת ֶאְסֵּתר ִהִּגיָדה לֹא. י

10. Esther did not tell over her nation or her birthright, because Mordechai had commanded her 
not to tell.  



Don't dare say you're from Shaul Hamelech, because if you say you're from Shaul 
Hamelech they'll right away jump on it as an opportunity to grab you; they'll want you 
more. Mordechai did everything to tell her to get out of the palace. Despite that fact, 
pasuk yud-aleph says as follows: 

Rashi on this pasuk says a very interesting thing. Mordechai was one of two tzadikim 
who were given a remez yeshuah, a sign that a great salvation was going to come for 
them. Those two tzadikim are David and Mordechai. Rashi says what happened to David 
was he was walking in the woods one day and he was attacked by a mountain lion. He 
was victorious; he single-handedly, and I believe it was even without weapons, killed a 
mountain lion. Then he was later walking and he was attacked by a bear, and again he 
beat the bear. Right after that was the whole event of Golias. Right after that Golias laid 
out his challenge against the Jewish Nation. No single warrior from the Jewish Nation 
had the courage to fight against him. David Hamelech said why did Hashem send the 
bear and the lion? As a siman (sign) that just like I destroyed them so too I'll destroy 
Golias. That was a remez yeshuah, he took it as a sign that Hashem will save him from 
Golias, and that gave him the courage to stand forth and actually kill Golias.  

So too, Rashi tells us, Mordechai also had a siman yeshuah. He said to himself as 
follows: Why is it that this great tzadeikes (righteous woman) Esther should be taken to 
live with a nochri (non-Jew)? It obviously is a sign that a great salvation will come to 
Yisrael (the Jews). Therefore, Rashi says, that's what the pasuk is telling us. He went in 
front of The King's harem every day to know es shelom Esther, because he knew that a 
great yeshuah (salvation) was going to come to the Jewish People through Esther.  

The Rosh Yeshiva, zol zein gezunt (he should be healthy), asked a kasha (question), 
almost a setirah (contradiction) between these two Rashis. Apparently Rashi on pasuk 
yud just told us that Mordechai did everything in his power to get Esther out of the beis 
hamalchus. He said don't say which royal family you come from. We'll see later on he 
gave other advice to ensure the fact that Esther is thrown out of the palace. Yet here 
Rashi is saying that he had a siman yeshuah. If this woman is taken to live with a goy, it's 
obviously a sign that Hashem is going to bring a salvation for the whole Jewish Nation. 
So if it's a sign that Hashem is bringing a salvation for the Jewish Nation through this 
woman, why are you doing everything in your power to get her out of the beis 
hamalchus? It sounds like you're working against Hashem's plan.  

 .ָּבּה ֵּיָעֶׂשה ּוַמה ֶאְסֵּתר ְׁשלֹום ֶאת ָלַדַעת ַהָּנִׁשים ֵּבית ֲחַצר ִלְפֵני ִמְתַהֵּל� ַכיָמְרּדֳ  ָויֹום יֹום ּוְבָכל. יא

11. Each and every day Mordechai would walk in front of the courtyard of the women's harem to 
know the peace of Esther and what will be done with her.  



The Rosh Yeshiva answered that this is one of the da'as Torah (Torah outlook) concepts, 
that Hashem has His system and we have our job. Our job is to follow Shulchan Aruch. 
The Shulchan Aruch says that if a Jewish woman is taken captive we have to do 
everything in our power to get her out of that dangerous situation, all the while knowing 
that if in fact she is taken Hashem has a master plan, a bigger picture, and wants her to 
be there to save the Jewish Nation. But that's Hashem's cheshbon (accounting), I have 
no right to enter into those thought processes, even if I know it by nevuah, even though 
I have a remez (sign). That's the way Hashem runs the world; I have to act with the 
Shulchan Aruch. The Shulchan Aruch says clearly that if a Jewish woman is captured I 
have to do everything in my power to free her. And in fact that's why Mordechai did 
everything he could to get her out.  

Basically, Achashveirosh waited 12 months. And I remember seeing one of the 
meforshim (commentaries) I believe brought in the Mei'am Lo'ez that really what they 
were afraid was of disease. Meaning, here he is going to live with each of these women. 
We don't know what their background is. Maybe they have some type of disease. He 
kept them for 12 months — this was Hagai's plot — so that if they had any disease it 
would surface. And they spent six months with the oils, six months in perfumes, and 
then they would be ready to go to The King.  

Basically she was able to ask for whatever she wanted to help her make herself more 
appealing to The King. If she played a harp, she was given a harp. If she sang, she was 
given various accompaniments. This young woman's job was to go in front of The King 
and get The King as interested as possible in whatever way she could possibly seduce 
The King. 

 ֵּכן ִּכי ֹחֶדׁש ָעָׂשר ְׁשֵנים ַהָּנִׁשים ְּכָדת ָלּה ֱהיֹות ִמֵּקץ ֲאַחְׁשֵורֹוׁש ַהֶּמֶל� ֶאל ָלבֹוא ְוַנֲעָרה ַנֲעָרה ֹּתר ּוְבַהִּגיעַ . יב
 .ַהָּנִׁשים ּוְבַתְמרּוֵקי ַּבְּבָׂשִמים ֳחָדִׁשים ְוִׁשָּׁשה ַהֹּמר ְּבֶׁשֶמן ֳחָדִׁשים ִׁשָּׁשה ְמרּוֵקיֶהן ְיֵמי ִיְמְלאּו

12. When it came the time for each and every young woman to come to Achashveirosh at the 
end of the time of the practice of the women which was 12 months, because those were the days 
of the anointment, six months with the oils and six months with fragrances and with the 
women's anointments.  

 .ַהֶּמֶל� ֵּבית ַעד ַהָּנִׁשים ִמֵּבית ִעָּמּה ָלבֹוא ָלּה ןִיָּנתֵ  ּתֹאַמר ֲאֶׁשר ָּכל ֵאת ַהֶּמֶל� ֶאל ָּבָאה ַהַּנֲעָרה ּוָבֶזה. יג

13. And in this way the woman comes to The King, whatever she would ask for was given to her 
from the women's harem, to the palace.  



This was the second harem. In the first harem there were still besulos, they hadn't lived 
with anyone supposedly, the second harem was after they lived with The King, they now 
became a concubine of The King and in that state remained until they died. 

Typically the woman would come one night, stay that night, the next morning leave, and 
never be seen again, living in The King's harem. The King had hundreds, if not 
thousands, of such concubines. Keep in mind wealth was not an issue. Achashveirosh 
had extraordinary wealth. He was the sole monarch certainly of the Persian Empire, at 
least half the world if not all the world, and he built himself a humongous harem where 
these women remained.   

This pasuk is telling us that she asked for nothing. Says the Gra this is another example 
that shows you the great miracle. By all rights Esther should have been killed many 
times over. Number one, she refused to come with the original request of The King. If 
The King requests a woman and she refuses or she doesn't come voluntarily, that's a 
tremendous insult to The King. Here again she is demonstrating that she doesn't want to 
be married to The King. Each woman got to ask for the various requests, whether it be 
make-up, whether it be sounds, whether it be besomim (fragrances), whatever they had 
asked for. They went in to seduce The King. She asked for nothing. Meaning, she was 
saying I'm not interested. Says the Gra she should have been killed on the spot as a 
bizayon, what do you mean you're not interested in The King.  

Hagai told her exactly what to take, and the pasuk says vatehi Esther noseis chein b'einei 
kol ro'ehah, there was a special chein (grace), whoever would see Esther loved her. And 
as a matter of fact the Targum Sheini says that each nation looked at her and saw their 
nation in her. Each nation claimed she's from our people, she's from our people. There 

 לֹא ַהִּפיַלְגִׁשים ֹׁשֵמר ַהֶּמֶל� ְסִריס ַׁשֲעְׁשַגז ַיד ֶאל ֵׁשִני ַהָּנִׁשים ֵּבית ֶאל ָׁשָבה ִהיא ּוַבֹּבֶקר ָבָאה ִהיא ָּבֶעֶרב. יד
 .ְבֵׁשם ְוִנְקְרָאה ַהֶּמֶל� ָּבּה ָחֵפץ ִאם ִּכי ַהֶּמֶל� ֶאל עֹוד ָתבֹוא

14. In the evening she would come and in the morning she would return to the second women's 
harem guarded by Shashgaz, officer of The King, guardian of the concubines, she wouldn't come 
back to The King unless The King desired her and would ask for her by name.  

 ֶאת ִאם ִּכי ָּדָבר ִבְקָׁשה לֹא ַהֶּמֶל� ֶאל ָלבֹוא ְלַבת לֹו ָלַקח רֲאׁשֶ  ָמְרֳּדַכי ֹּדד ֲאִביַחִיל ַּבת ֶאְסֵּתר ֹּתר ּוְבַהִּגיעַ . טו
 .ֹרֶאיהָ  ָּכל ְּבֵעיֵני ֵחן ֹנֵׂשאת ֶאְסֵּתר ַוְּתִהי ַהָּנִׁשים ֹׁשֵמר ַהֶּמֶל� ְסִריס ֵהַגי יֹאַמר ֲאֶׁשר

15. When it came the turn of Esther, the daughter of Avichail the uncle of Mordechai, that 
Mordechai took as a daughter to come to The King, she didn't ask for anything except that which 
Hagai, officer of The King, guardian of the women, said she should take, and Esther found favor 
in the eyes of all that saw her.  



was a certain chein which was a supernatural sense that people looked at her and liked 
her. She found favor in their eyes. It became more difficult to recognize that she was 
actually Jewish because each people claimed that she was from my nation, from my 
nation, from my nation.  

Just in terms of the chronology, let's keep in mind the 180-day party was in the third 
year of Achashveirosh's kingdom. We're now in year seven. That means we're talking 
about three-and-a-half, almost four years have passed from the time of that party until 
now. We'll see that the Megillah actually transpires over a long period of time. We read 
it as a few perakim (chapters), we don't realize it, but it was actually a long time before 
Esther was taken to the beis hamalchus.  

Interestingly enough, the pasuk tells us that it was the tenth month. That would seem to 
be something we don't need to know. Rashi explains to us that this also is part of the 
neis. Because it was chodesh Teves, it was cold, eis tzinah, in the time of cold, haguf 
neheneh min haguf, the body has more pleasure from the body. Apparently it was a 
time that Achashveirosh would have more hana'ah from being with Esther, and 
therefore Hashem was mezamein (set it up) to be that particular time so that he should 
desire her more.  

Says the Megillas Setarim, again you see another element of the great miracle that is 
transpiring here. If you note, the pasuk reverses the normal procedure. Typically a 
woman finds favor in a man's eyes, there's a certain attraction, a certain interest, then 
he comes to love her. But the pasuk clearly says the opposite, vaye'ehav hamelech es 
Esther, The King loved Esther, then it says she found favor in his eyes. Says the Gra it's 
backwards from the normal teva (nature). He loved her in a way that was supernatural. 
He fell instantly in love to the extent that was beyond the normal capacity of a man to 
love a woman. Says the Vilna Gaon that's because Hashem made his heart this way so 

 ֶׁשַבע ִּבְׁשַנת ֵטֵבת ֹחֶדׁש הּוא ָהֲעִׂשיִרי ַּבֹחֶדׁש ַמְלכּותֹו ֵּבית ֶאל ֲאַחְׁשֵורֹוׁש ַהֶּמֶל� ֶאל ֶאְסֵּתר ַוִּתָּלַקח. טז
 .ְלַמְלכּותֹו

16. Esther was taken to King Achashveirosh, to his palace, in the tenth month, which is the 
month of Teves, in the seventh year of his kingship.  

 ְּברֹאָׁשּה ַמְלכּות ֶּכֶתר וַָּיֶׂשם ַהְּבתּו�ת ִמָּכל ְלָפָניו וֶָחֶסד ֵחן ַוִּתָּׂשא ַהָּנִׁשים ִמָּכל ֶאְסֵּתר ֶאת ַהֶּמֶל� וֶַּיֱאַהב. יז
 .ַוְׁשִּתי ַּתַחת וַַּיְמִליֶכהָ 

17. The King loved Esther from all of the women, and she found favor and kindness in front of 
him from all of the virgins, and he put a crown of the kingdom on her head and he appointed her 
in place of Vashti.  

Comment [Z1]: Is it the Gra or Megillas Setarim? 



he should want her. And immediately he stopped the pageant, he put the crown on her 
head and said there is no more beautiful woman in the world; I'm not interested in 
seeing any other woman. This is the woman I want. Meaning, typically he should have 
gone through the rest of the pageant, another year or two years, whatever it took to get 
all the various beautiful women in. He didn't, he stopped it right away, put the crown on 
her head and made her instead of Vashti.  

He removed the taxes from the provinces and he was giving out great gifts. Says Rashi, 
all of this was part of his plan. He made a mishteh (party) in the honor of Esther, he gave 
a cessation from taxes in the honor of Esther, he gave gifts in the honor of Esther — all 
for one reason. He wanted to get from her which kingdom, which household she was 
from. She wouldn't tell. He asked her what nation do you come from? No response. 
What people do you come from? No response. What family do you come from? No 
response. He should have killed her.  

Says the Gra on the pasuk earlier, that's why Hashem had to put a special chein 
v'chessed. It wasn't sufficient that he loved her. He loved her in a supernatural way. Her 
arrogance in not answering him was sufficient to have warranted her death. How dare 
you not respond to The King when he asked you what family you come from? Because 
of that Hashem put a special chein that despite her apparently obnoxious behavior not 
to answer The King, The King forgave her and was doing everything to seduce her to get 
her to tell what nation she came from. But she wouldn't.  

As a matter of fact, some of the other meforshim explain that part of Achashveirosh's 
plot was to get the other people to admit that she was from their nation. By giving great 
relief from taxation, by giving the gifts, by making a mishteh, he's showing how much he 
loves her. Each nation would claim that she was theirs, and he'd get the real story 
because somebody would come forth and bring forward the birth records, some 
evidence from which family she came from.  

 ְּכַיד ַמְׂשֵאת וִַּיֵּתן ָעָׂשה ַלְּמִדינֹות וֲַהָנָחה ֶאְסֵּתר ִמְׁשֵּתה ֵאת ַוֲעָבָדיו ָׂשָריו ְלָכל ָגדֹול ִמְׁשֶּתה ַהֶּמֶל� וַַּיַעׂש. יח
 .ַהֶּמֶל�

18. The King made a great party to all of his officers and his servants, the party of Esther, and he 
gave a relief from taxation and he gave gifts with the great hand of The King.  

 .ַהֶּמֶל� ְּבַׁשַער ֹיֵׁשב ּוָמְרֳּדַכי ֵׁשִנית ְּבתּולֹות ּוְבִהָּקֵבץ. יט

19. When the gathering of the second young women, Mordechai was sitting in The King's 
courtyard.  



This pasuk is rather unusual. It says that there's a new gathering of the besulos 
(unmarried women). Now, he just finds his wife, puts the keser malchus (crown) on her 
head, he's so happy he stops the pageant, and all of a sudden now we're talking about a 
second beauty pageant. Not only that, the pasuk unusually says that Mordechai is sitting 
in the sha'ar hamelech (gates of The King). I believe it's the Targum Sheini that explains 
that this was actually Mordechai's advice. Mordechai was an advisor to The King, and 
again, even though Achashveirosh was a bona fide anti-Semite, the chachamim (Rabbis) 
were the ones who were consulted. Achashveirosh asked Mordechai what do I do to 
find out from this woman which family she comes from? So Mordechai says simple, I'll 
give you a piece of advice. What you should do is make her jealous. If a woman is 
jealous she'll respond. Gather another set of besulos. Make a new beauty pageant. Let 
her know you're not really so enthralled with her, you're not so happy with her. Gather 
together a second group of besulos, what will happen is she'll be jealous and out of 
jealousy she'll admit. Mordechai's kavanah (intention) actually was that hopefully 
Achashveirosh will find another wife more beautiful than Esther, he'll kick her out of the 
palace and Mordechai will be saving this Jewish woman from her plight.  

The pasuk is very clear that Esther was loyal to Mordechai. She remained loyal to 
whatever he said, and whatever he said she listened to. In any case, it's very clear that 
Esther is not telling over which nation she is coming from and she is remaining in that 
position.  

Apparently the events that transpired up to now have been left at a standstill. She's left 
in that position of steadfastness she's not going to tell, Mordechai gives advice try 
everything to get to tell, but she will not tell. Keep in mind, the Megillah transpired over 
a long period of time, and the pesukim are not telling us exactly when this happened, 
but apparently some time in this time period. 

 ַּכֲאֶׁשר ֹעָׂשה ֶאְסֵּתר ָמְרֳּדַכי ַמֲאַמר ְוֶאת ָמְרֳּדָכי ָעֶליהָ  ִצָּוה ַּכֲאֶׁשר ַעָּמּה ְוֶאת מֹוַלְדָּתּה ַמֶּגֶדת ֶאְסֵּתר ֵאין. כ
 .ִאּתֹו ְבָאְמָנה ָהְיָתה

20. Esther would not tell her birth family nor her People, as Mordechai commanded her, and the 
command of Mordechai Esther did as when she was raised by him.  

 ִלְׁש�חַ  ַוְיַבְקׁשּו ַהַּסף ִמֹּׁשְמֵרי ֶּמֶל�הַ  ָסִריֵסי ְׁשֵני ָוֶתֶרׁש ִּבְגָתן ָקַצף ַהֶּמֶל� ְּבַׁשַער ֹיֵׁשב ּוָמְרֳּדַכי ָהֵהם ַּבָּיִמים. כא
 .ֲאַחְׁשֵוֹרׁש ַּבֶּמֶל� ָיד

21. In those days Mordechai was sitting by the gate of The King, Bigson and Seresh, two of the 
servants of The King, the guardians of the watch, got angry at Achashveirosh and they decided 
to kill Achashveirosh.  



The Gemara tells us that every night Achashveirosh was calling for Esther. Basically, not 
only was he in love with her, but he called for her every night, and apparently all night 
long he asked these two night guardsmen, Bigson and Seresh, to constantly bring water. 
He stayed with her each night and he was thirsty and had various requests, so all night 
long instead of their usual relaxing watch when they would sleep, they were constantly 
back and forth, back and forth. The Gemara says that this got them so enraged that they 
plotted to kill Achashveirosh.  

Rashi tells us what does it mean vayidava hadavar l'Mordechai, the matter became 
known to Mordechai? Says Rashi that the reason for this is because Mordechai was one 
of the yoshvei lishkas hagazis, he was one of the people who sat on the Sanhedrin 
(supreme religious court). In fact, Mordechai was the Rosh (head of) Sanhedrin. One of 
the requirements to be able to be on the Sanhedrin was you had to be able to 
interrogate witnesses. The problem is witnesses could come from any province; 
witnesses could speak any language. To be able to properly interrogate witnesses, you 
have to speak whatever language they speak. Hence an entrance requirement to be on 
the Sanhedrin was you had to speak the 70 languages.  

These two people, Bigson and Seresh, who were plotting to kill Achashveirosh, were 
sitting in the courtyard of The King and they were speaking lashon (language) Tursi. 
Lashon Tursi was a very uncommon language there in Paras and Madai. They were 
confident that they were the only people there who spoke lashon Tursi, therefore they 
spoke openly. Unbeknownst to them was the fact that Mordechai knew Tursi because 
it's one of the 70 languages. Mordechai heard exactly what they were plotting, 
Mordechai told it over to Esther, and Esther said it over to Achashveirosh in the name of 
Mordechai.  

They searched at the time of that guard duty, when Bigson and Seresh should have been 
there. They found them off their post and they discovered the plot.  

 .ָמְרֳּדָכי ְּבֵׁשם ַלֶּמֶל� ֶאְסֵּתר ַוּתֹאֶמר ַהַּמְלָּכה ְלֶאְסֵּתר ַוַּיֵּגד ְלָמְרֳּדַכי ַהָּדָבר וִַּיָּוַדע. כב

22. The matter became known to Mordechai and it was told over to Queen Esther, and Esther 
said over to The King in the name of Mordechai.  

 .ַהֶּמֶל� ִלְפֵני ַהָּיִמים ִּדְבֵרי ְּבֵסֶפר ַוִּיָּכֵתב ֵעץ ַעל ְׁשֵניֶהם ַוִּיָּתלּו ַוִּיָּמֵצא ַהָּדָבר ַוְיֻבַּקׁש. כג

23. The matter was looked into and it was found to be true, they hung the two of them on a tree, 
and it was written in the chronicles in front of The King.  



There are two important points to point out. Number one the Gemara tells us ha'omer 
davar b'sheim omro, one who says over something in the name of the person who said 
it, mayvi shalom la'olam, brings peace to the world. It's a mishna (teaching) in Pirkei 
Avos learned from this pasuk. Esther didn't go to The King and say Bigson and Seresh are 
trying to kill you, Esther said Mordechai HaYehudi (Mordechai the Jew) told me that 
Bigson and Seresh are trying to kill you. Because of that it was written in the book of the 
chronicles that Mordechai said that Bigson and Seresh are trying to kill The King, and 
from this came the eventual yeshuah of bringing Mordechai up.  

What's amazing about this particular pasuk is the pasuk says vayikaseiv b'sefer divrei 
hayamim, it was written in the chronicles, lifnei hamelech, in front of The King. Says the 
Gra, this was very unusual. Of course The King had a chronicler, of course The King had 
an official scribe who wrote down everything, but never was it written in front of The 
King. The King would tell over to the chronicler write down the following event that 
happened, and the scribe would go down in longhand and slowly right down all the 
events. But this particular event was not only written, but written in front of The King. 
Says the Gra why is this? Because this was all part of the miracle of the time. The 
Gemara tells us, who was the official sofer (scribe) of the melech? Shimshi, who was one 
of the sons of Haman. When Shimshi heard that Mordechai HaYehudi was involved, he 
immediately decided that this will not be written in the chronicles. And for some reason 
unknown to Achashveirosh, Achashveirosh not only told Shimshi to write it down, he 
demanded that he witness the writing it down. Therefore Shimshi couldn't change it or 
ignore it; it had to be written down. Once it was written down in the chronicle of the 
kings, later on we'll see that this became a major part of the reason that the yeshuah 
came to Klal Yisrael (the Jewish Nation). 



Chapter 3 -  גפרק  

 

The Gemara in Megillah explains to us that always Hashem first creates the refuah 
(cure) and then brings the makah (wound). Meaning, after Hashem went through the 
whole process of ensuring the fact that Esther would end up in the beis hamalchus 
(palace), that was the refuah for the eventual makah of Haman's attempt to kill the 
Jewish Nation.  

The Vilna Gaon mentions something very interesting on Esther. The fact is at least 
according to one man d'amar (opinion) in the Gemara, Esther is a married woman. But 
even according to the other man d'amar, she was certainly a very well-known woman, 
because she was one of the most beautiful women on the planet. The question is how 
come when she was brought to the palace no one knew that she was Jewish? She was 
hiding the fact that she was Jewish for many years, especially keeping in mind that 
Achashveirosh was very motivated to know her lineage, he did all of these various things 
to try to get from her which nation she came from. There were many people who knew 
who she was, so why didn't any of these people come forward? 

There is a machlokes (disagreement) about this, but the Gra learns that this was a neis 
(miracle). It was an element that was forgotten from the face of the planet. Who this 
woman was, where she came from — it was almost like a cloud descended on the 
memory of all the people who knew her. All the people in the streets whom she had 
met, all the people who saw her forgot who she was and no one knew her history. This 
was again part of the refuah. This mysterious woman who is now the queen is in the 
palace, and this is the refuah that Hakadosh Baruch Hu (G-d) is bringing for the makah.  

The pasuk (verse) is very clear to tell us the lineage of Haman: Haman ben Hamdasa 
Ha'Agagi. We're all familiar with the source of this original title of Agagi. Agog was a 
melech (king) from the Amaleiki line. Shaul Hamelech (King Saul) was given very specific 
instructions to kill out all of Amaleik, including the men, women, children and animals. 
In fact, Shaul Hamelech sent out his army. The army was chas (had mercy) on the 

 ָּכל ֵמַעל ִּכְסאֹו ֶאת וַָּיֶׂשם ַוְיַנְּׂשֵאהּו ָהֲאָגִגי ַהְּמָדָתא ֶּבן ָהָמן ֶאת ֲאַחְׁשֵורֹוׁש ַהֶּמֶל� ִּגַּדל ָהֵאֶּלה ַהְּדָבִרים ַאַחר. א
 .ִאּתֹו ֲאֶׁשר ַהָּׂשִרים

1. After these matters, The King Achashveirosh brought up to power Haman son of Hamdasa the 
Agagi and he made him above the other officers and he placed his chair above all the officers 
that were with him.  



livestock and on Agog, and didn't kill him. Shaul did not stand up for what the navi 
(prophet) said exactly.  

Hakadosh Baruch Hu appeared to Shmuel Hanavi (The prophet Samuel) and said I'm 
ripping away the meluchah (rulership) from Shaul because he was katan b'einav, he 
acted to humbly, he didn't stand forward. And in fact Shmuel comes to Shaul and tells 
him this. Shaul tries to do teshuvah (repent), but it's too late. In any case, Shmuel 
physically kills Agog, but the problem is that Shmuel did not come to kill Agog until the 
day after Agog had been captured. That night, when Agog was captured, he lived with a 
woman. And even though the next day Shmuel literally chopped Agog into pieces, that 
woman had already been pregnant from Agog, and from that child came all of the future 
Amaleiki generations. Had that not happened, then in fact there would not have been 
Amaleik. This person Haman ben Hamdasa is from the Agagi line, and the pasuk is 
telling us his lineage that he is clearly an Amaleiki.  

It's interesting to note why is it that The King particularly brought Haman up to power. 
The Gra explains that really he was not particularly powerful. He originally started as 
one of the lowest of The King's advisors. But because he gave this advice that was poor, 
he advised Achashveirosh to kill his wife — again, it was not what Achashveirosh 
wanted. Achashveirosh wanted his wife Vashti to remain the queen because there was a 
power play that gave him ascension to the Babylonian throne with her being the heiress. 
Even though Haman gave poor advice, it was accepted by Achashveirosh as wise advice, 
and even though now he killed Vashti and he wakes up sad, Hashem put such a love in 
his heart for Esther that he recognized that actually Haman did for him a great service. 
Now that he got rid of the old and has the new, that along with the fact that Haman was 
very wealthy — Achashveirosh was enamored with the wealth of Haman — allowed 
Achashveirosh to feel that Haman was the most wise of all of his advisors, and he 
brought him up to power.  

Not only did he bring him up to power, but the pasuk says that he made all of the avdei 
hamelech (servants of The King) in the sha'ar hamelech (gates of The King) bow down to 
Haman. Which means wherever Haman walked, wherever he went, there was a rule in 
the medinah (province) that anyone had to bow full down face on the floor.  

 ְולֹא ִיְכַרע לֹא ּוָמְרֳּדַכי ַהֶּמֶל� לֹו ִצָּוה ֵכן ִּכי ְלָהָמן ּוִמְׁשַּתֲחִוים ֹּכְרִעים ַהֶּמֶל� ְּבַׁשַער ֲאֶׁשר ַהֶּמֶל� ַעְבֵדי ְוָכל. ב
 .ִיְׁשַּתֲחֶוה

2. And all of the servants of The King who were by the gates of The King would bow down to 
Haman because such The King commanded and Mordechai would not go on his knees nor would 
he bow down.  



We know that there is a famous machlokes as to why it is that Mordechai would not 
bow down. Rashi brings down the simple peshat (explanation), which is brought in the 
Gemara, that Mordechai did not want to bow down to an avodah zarah (idol). Either 
Haman had an avodah zarah on him, he had some kind of tzelem (image) on his body, or 
he made himself into an object of avodah zarah. Mordechai would not bow down 
because he felt that it was avodah zarah. That's one peshat.  

There is another peshat that is very clear, that the reason why Mordechai did not bow 
down had nothing to do with avodah zarah, and it was actually a mistake. The Megillas 
Setarim says that Mordechai should have bowed down, and as a matter of fact the 
Gemara brings down that there was a tayna (complaint) against Mordechai. The tayna 
against Mordechai was that because you would not bow down to Haman, the entire 
decree against Klal Yisrael unfolded. When the pasuk says Mordechai ben Ya'ir ben 
Shimi ben Kish ish yemini, the Gemara brings down that Klal Yisrael were complaining, 
look what this ish yemini (man from Binyamin) did, look what he did to us. Because he 
did not bow down to Haman all of the decrees happened. According to that peshat the 
Megillas Setarim says really Mordechai made a mistake.  

The Megillas Setarim says that there are times — he quotes the Ramban in Yeshayah — 
when a tzadik (righteous individual) will do something wrong. Says the Ramban in 
Yeshayah that there are times when Hakadosh Baruch Hu will take away the bechirah 
(free will) from a tzadik. For certain reasons Hashem wanted the events to unfold as 
they did, therefore Hashem took away the bechirah and it was almost like Mordechai 
did not have free will; he could not bow down.  

We're all familiar with the medrash ()that says that the name of Hashem does not 
appear in the Megillah. Whenever you see the word Hamelech(The King) that is the 
reference to Hakadosh Baruch Hu. There were primarily two reasons why the name of 
Hashem does not appear in the Megillah. The first reason is because Mordechai and 
Esther were writing this and this Megillah was to become part of the dasei Paras 
U'Madai (chronicles of Paras and Madai), they were afraid to put the name of Hashem 
in the Megillah. If they would put the name of Hashem, the local avodah zaraniks (idol 
worshipers) would change the word Hashem to their avodah zarah, they would be 
mevazeh (disgrace) the name of Hashem, and therefore Mordechai and Esther decided 
it was wiser to leave the name out.  

 .ַהֶּמֶל� ִמְצַות ֵאת עֹוֵבר ַאָּתה ַמּדּועַ  ְלָמְרֳּדָכי ַהֶּמֶל� ְּבַׁשַער ֲאֶׁשר ַהֶּמֶל� ַעְבֵדי וַּיֹאְמרּו. ג

3. The servants of The King who were in the gates of The King said to Mordechai why are you 
violating the commandment of The King? 

Comment [Z1]: Don't know how to translate this  



There is a second reason which is brought in various meforshim (commentaries). That is 
from the derashah (interpretation) on the word Esther, haster ester panim (I will hide 
My face), Hashem hides His face kavayachol (so to speak). Meaning that throughout the 
galus (exile), even though Hakadosh Baruch Hu controls all the events of history, but 
Hashem does it behind the scenes. Hashem hides Himself. Because the Megillah was to 
be a lesson for doros (generations) of galus, and the message is that Hashem hides 
Himself behind the scenes, the name Hashem has been eliminated from the Megillah to 
teach us that yesod (principle). That all of the palace intrigue, all of the various plots and 
subplots were really the way Hashem was running the world behind the scenes.  

In any case, the medrash tells us that when you see the words hamelech Achashveirosh 
(the king Achashveirosh), that refers to Achashveirosh. When you see the word 
Hamelech, that refers to Hashem. In this pasuk we see the words madu'a atah oveir es 
mitzvas hamelech, why are you violating the commandment of The King. The Megillas 
Setarim would tell you that that was because there was actually a tayna against 
Mordechai why are you violating the words of Hashem? Meaning, since it's not avodah 
zarah, you should have bowed down.  

Again, if you learn it that he wasn't putting an avodah zarah there, you can't read the 
pasuk this way, you have to learn a different peshat, but that's the way the Megillas 
Setarim would read this.  

The various officers in the courtyard of The King had a tayna against Mordechai: Who do 
you think you are? All of us have to bow down; we all follow the command of The King. 
Who do you think you are? You think you're above us, you think you're beyond the law 
that you don't have to listen? And they said that to him each and every day.  

He said to them I am a Yehudi. Says Rashi, I am a Yehudi (Jew), and I will never bow 
down. Now, it's interesting to note that the officers and the various dignitaries said this 
to Mordechai on a daily basis. Why aren't you listening to the devar hamelech (The 
King's command)? It's only later on that the pasuk says they said over to Haman, to see 
whether in fact Mordechai would be able to get away with his statement that he'll never 
bow down.  

 ָלֶהם ִהִּגיד ִּכי ָמְרֳּדַכי ִּדְבֵרי ֲהַיַעְמדּו ִלְראֹות ְלָהָמן ַוַּיִּגידּו ֲאֵליֶהם ָׁשַמע ְולֹא ָויֹום יֹום ֵאָליו ְּכָאְמָרם באמרם ַוְיִהי. ד
 .ְיהּוִדי הּוא ֲאֶׁשר

4. When they would say to him each day and he would not listen to them, and they went to tell 
Haman, to see whether the words of Mordechai would be upheld, because he told them that he 
is  a Jew.  



The Gra is bothered by an obvious question: What did they have to tell Haman for? 
Every day Haman would walk out, and noticeably Mordechai would not bow down. It 
wasn't a hidden fact. He would clearly not just not bow down, he would look at Haman 
and not bow down. Yet apparently they had to tell Haman. Says the Gra a fantastic 
illustration in human character. The Gra says lo ra'ah machmas gadol gei'uso (he didn't 
see because of his great haughtiness). Haman didn't notice it. He was so self-absorbed, 
to absorbed in his honor and his glory, that he didn't notice that his main adversary, one 
of his enemies, one of the most powerful people additionally in the medinah would not 
bow down to him. He was so self-absorbed, that even though typically a ba'al gayvah 
(haughty person) is very sensitive — what do you mean you don't give me kavod 
(honor), I'm very makpid (concerned) about my kavod — but he was so absorbed in his 
honor he didn't even notice this fact until they actually came and told him that 
Mordechai is not bowing down. 

The Gra there explains what does it mean he saw? He actually went close. Haman tested 
to see if it's true. Haman walked very close to Mordechai and stood there. Mordechai 
stared him in the eye and Mordechai would not bow down. Then Haman saw that in fact 
Mordechai would not bow down.  

The Mei'am Lo'ez brings down I believe it's a Yalkut Shimoni, a famous medrash, that 
actually what was happening here was more than just what meets the eye. The Mei'am 
Lo'ez brings that two years into Achashveirosh's reign there was a slight rebellion in the 
provinces that are now known as India. Achashveirosh sent out 12,000 soldiers led by 
two generals to put down this rebellion. Those two generals, each in charge of 6,000 
soldiers, were Haman and Mordechai. He gave them each enough provisions, enough 
food, water, and necessities to last for three years of battle. They set out.  

Haman, after one year of battle, had used up all of his provisions. He was not frugal, he 
wasn't careful, and he wasted what he had and he ended up after one year without any 
food or water. Mordechai, who was the general of the other army who had attacked 
from the west — they had each attacked from a different end — was very frugal and 
careful with his provisions. Haman came to Mordechai and said I have no food, I have no 
water, will you please share with me? Mordechai said no, he refused. Haman went back 
to his army. They had some food left, some drink left, but it was clear that they were 
going to die of starvation. He came a second time and came to Mordechai and said you 

 .ֵחָמה ָהָמן ַוִּיָּמֵלא לֹו ּוִמְׁשַּתֲחֶוה ֹּכֵרעַ  ָמְרֳּדַכי ֵאין ִּכי ָהָמן וַַּיְרא. ה

5. Haman saw that Mordechai would not bow down to him and Haman became filled with 
anger.  



have to help me. Now, because Mordechai was very frugal, not only did he have enough 
for his campaign, he had enough to share. But he wouldn't do it. And he said to Haman, 
recognizing that Haman was the major sonei Yisrael (hater of Israel) that he was, he said 
to him I'll share this with you under one condition: You sell yourself to me as an eved 
(slave).  

Now, there was no shtar (promissory note) that they could write on the battlefield. So 
what they did was there was a certain foot protection that they used to wear when they 
went to battle, which was made of leather. Mordechai took that off and on the inside of 
it he wrote with a kulmus (writing instrument) the shtar mechirah (note of sale) that 
Haman was selling himself as a slave. And in fact Haman was obligated to act as an eved 
to Mordechai one day a week. When it was signed, Mordechai gave enough provisions 
to Haman to then bring back to his armies. In fact, both armies were victorious and they 
both came back to the medinah. Soon thereafter Achashveirosh brought up Haman to 
gedulah (greatness). Despite the fact that Haman was in his glory and everyone was 
bowing down to him, he was an eved.  

Oftentimes Mordechai would go out in the street wearing this armor, this leather foot 
protection, passing by Haman. This day, when Haman wanted to see in fact whether 
Mordechai is going to bow down to him or not, Mordechai was wearing this foot 
protection. When Haman passed in front of him, not only did Mordechai not bow down, 
he clearly showed this armor, took out the shtar and said I, the master, should bow 
down to the slave? Vayimalei Haman cheimah, Haman was enraged. 

Clearly Haman knew exactly who Mordechai was. When the pasuk says higidu lo es am 
Mordechai, it refers to the Sanhedrin (Supreme Religious Court), the Gemara tells us. He 
knew certainly the nation of Mordechai, he knew Mordechai was Jewish. What 
particularly bothered him was the am (nation of) Mordechai. He decided to kill out not 
just Mordechai, but to kill out the Sanhedrin and all of the Jews as well. Apparently it 
was particularly the act of Mordechai that incited him to be so furious, and because of 
that he decided to plot to kill out all of the Jews.  

 ֲאֶׁשר ַהְּיהּוִדים ָּכל ֶאת ְלַהְׁשִמיד ָהָמן ַוְיַבֵּקׁש ָמְרֳּדָכי ַעם ֶאת לֹו ִהִּגידּו ִּכי ְלַבּדֹו ְּבָמְרֳּדַכי ָיד ִלְׁש�ח ְּבֵעיָניו וִַּיֶבז. ו
 .ָמְרֳּדָכי ַעם ֲאַחְׁשֵורֹוׁש ַמְלכּות ְּבָכל

6. It was lowly in his eyes to send his hand to kill Mordechai alone, because they told him over 
the nation of Mordechai and Haman requested to kill out all of the Jews in the kingdom of 
Achashveirosh, the nation of Mordechai.  



Let's just focus here for a moment. This is year 12. Meaning, the party that 
Achashveirosh made for 180 days for all of the people was in year 3 of his meluchah 
(rulership). In year seven, Esther becomes queen. We're now in year 12, five years later.  

The Mei'am Lo'ez brings down that Daryaveish II — we know there were two 
Daryaveishes — the second Daryaveish, which is the son of Achashveirosh and Esther, 
who is the one who allowed the rebuilding of the second Beis Hamikdash (The Temple), 
was born during that first year. So in year seven of Achashveirosh's meluchah he marries 
Esther. Somewhere approximately a year after they have a child. That child is called 
Daryaveish II, named after the original Daryaveish, and he is Jewish. Keep in mind, 
Esther is a bas Yisrael (daughter of Israel), married to a goy (non-Jew), but this child is in 
fact Jewish.  

We're now in year 12, meaning five years after Esther has been in the meluchah. At this 
point Haman spins the lots. The Gra explains that this hipil pur (spun lots) is not how 
people typically assume some kind of frivolous or silly lottery. Actually what's 
happening, says the Gra, is that when Hakadosh Baruch Hu created the world He 
created forces in nature which are obvious and seen to man, and Hashem created forces 
in nature which are not clearly seen. There are various kochos (forces) that Hashem put 
in the world that are known as black magic, kishuf (witchcraft), kochos hatumah (forces 
of impurity) and various forces. There is a concept in the Torah of mechsheifah lo 
sichayeh (a witch should not be allowed to live), that means a person who literally does 
black magic, who is able to make different things appear, who is able to make things 
disappear. There are certain forces of sheidim (demons) and koach hatumah that 
Hashem put in the world.  

This hipil pur is a way to tap into the koach (force) of mazalos (constellations). There is a 
method by which a person can divine what the mazals have determined. Haman was 
divining to see which was the auspicious and most likely to be successful chodesh, which 
was the most likely to be successful day. The first thing he did it came out on the 13th 
day. First he did the days, and then he did the chodesh. And it came out chodesh Adar. 
When it came out chodesh Adar he was overjoyed. Why? Because he knew that Moshe 
Raban, the rav (rabbi) of Yisrael, Moshe Rabeinu, died in chodesh Adar. He took this as a 
siman (sign) that obviously his pur is successful because this is known as a bad month 

 ִמּיֹום ָהָמן ִלְפֵני ַהּגֹוָרל הּוא ּפּור ִהִּפיל ֲאַחְׁשֵורֹוׁש ַלֶּמֶל� ֶעְׂשֵרה ְׁשֵּתים ִּבְׁשַנת ִניָסן ֹחֶדׁש הּוא ָהִראׁשֹון ַּבֹחֶדׁש. ז
 .ֲאָדר ֹחֶדׁש הּוא ָעָׂשר ְׁשֵנים ְלֹחֶדׁש ּוֵמֹחֶדׁש ְליֹום

7. In the first month, which is the month of Nisan, in the twelfth year of Achashveirosh's reign, he 
spun the pur, this is the lots in front of Haman, from day to day and from month to month, to  
the twelfth, which is the month of Adar.  



for the Jews. The Gemara tells us he didn't know that Moshe Rabeinu was also born the 
same day he died. But in fact the day that came out according to the pur was the 13th 
day of Adar, and he took it as a sign that the mazal (fortune) of Yisrael is bad in that 
time, and that he would be able to kill out the Jewish Nation at this point.  

What's interesting to note is that the Targum Sheini says that he, Haman, was not 
actually the one who threw the lots. It was actually his son, Shimshi Hasofer. Shimshi 
Hasofer was the one who actually threw the lots, and we'll soon see that becomes an 
integral part of the story as it unfolds.  

The Gemara in Megillah tells us that no one knew to speak lashon hara (slander) as well 
as Haman. In fact, the Gemara darshans (expounds) that this pasuk was actually a 
complex plot that Haman was speaking directly to Achashveirosh. Apparently this was 
not the first time that Haman requested from Achashveirosh to kill out the Jews. And we 
know that Achashveirosh was a gantz fein (great) anti-Semite in his own right — hu 
b'risho mitechilaso ve'ad sofo (he was wicked from beginning to end). He was very 
motivated to kill out the Jews, however, he had seen previously what had happened to 
all of the various kings who came before him who tried to kill the Jews. Nevuchadnetzar 
had died a terrible death; Balshetzar had died immediately when that handwriting was 
on the wall. He knew that starting up with the Jews was a bad idea.  

Haman said to him, no, you're making a mistake. Yeshno am echad — says the Gemara, 
yeshno is not the word there, it's from the word yeshanu (they're sleeping), yeshanu min 
hamitzvos (they're sleeping from the commandments). You're afraid that the Jewish 
Nation is untouchable because G-d protects them, yeshanu min hamitzvos, they're 
sleeping from the mitzvos, they're no longer who they used to be. Achashveirosh says 
back that may be true that some of them are sleeping, but there are still the chachamim 
(Rabbis), there are still the great leaders amongst them, there's the Sanhedrin, am 
echad (they're one nation). Says Haman, where the head goes the tail goes. It cannot be 
that if in fact the head was so high, if in fact they were so righteous there's no way that 
the hamon am (laypeople) could be sinning as they are. Yeshno am echad, they're one 
nation, mefuzar umefurad bein ha'amim — if you'll claim that if we kill them out there 

 ֹׁשנֹות ְוָדֵתיֶהם ַמְלכּוֶת� ְמִדינֹות ְּבֹכל ָהַעִּמים ֵּבין ּוְמֹפָרד ְמֻפָּזר דֶאחָ  ַעם ֶיְׁשנֹו ֲאַחְׁשֵורֹוׁש ַלֶּמֶל� ָהָמן ַוּיֹאֶמר. ח
 .ְלַהִּניָחם ֹׁשֶוה ֵאין ְוַלֶּמֶל� ֹעִׂשים ֵאיָנם ַהֶּמֶל� ָּדֵתי ְוֶאת ָעם ִמָּכל

8. Haman said to The King Achashveirosh there is one nation spread out and not together 
amongst the people in all of the provinces of your monarchy and their religion is different from 
all the nations, and they don't do the command of The King, and to The King it's not worthy to 
keep them around.  



will be a rebellion, they're spread out anyway. V'daseihem shonos, it's eino shaveh 
l'hanicham, it's not worth it for you to keep them alive.  

At this point apparently Haman was successful in convincing Achashveirosh that Hashem 
will not take revenge. He apparently convinced him that in fact Hashem was angry with 
Klal Yisrael and he would be successful in killing them out without Hashem killing him.  

One more step — bechol medinos malchusecha, the Gra says a very important point. 
Haman was pointing out something very important with those words. Even though the 
Jews are spread out, mefuzar umefurad bein ha'amim, they're still bechol medinos 
malchusecha. Don't you recognize, remember the 127 medinos that are left to you, all of 
the Jews that are left alive are within your dominion. Even though you lost over 100 
kingships, over 100 states have been taken from you, ever single Jew alive has been left 
to you. Don't you understand that's a sign that Hashem wants His nation killed? 
Apparently that was the winning tayna, and based on that in fact Achashveirosh agreed.  

It is a machlokes whether Haman was offering his own money or offering that the ones 
who will do the work will pay, but the amount of money that was offered as a bribe is a 
phenomenal sum. Kikar kesef (a talent) is approximately 50 pounds. Haman was offering 
10,000 talents of silver, which is a huge sum of money, keeping in mind that silver is 
weighed by the ounce and he's offering 10,000 fifty pound lots of silver. He's offering a 
huge and tremendous bribe to The King.  

It's interesting, there's a famous ma'amar (statement) that Rav Chaim Volozhin was 
once walking on Purim and an ani (poor man) came to him and said if you'll give me 
tzedakah (charity) I'll tell you a nice vort (insight). And Rav Chaim Volozhin gave him a 
coin and said fine. The ani said to him you know the pasuk says yikaseiv l'abdam (it 
should be written to destroy them), don't read it l'abdam, read it as lo b'dam (not in 
blood), meaning, even though the decree was signed, it wasn't signed with blood; it is 
still reversible. Rav Chaim Volozhin was very impressed with the vort. He came later to 
his rebbi, the Vilna Gaon and he said over this vort. The Vilna Gaon said, ah, do you 
know who told you that vort? It happens to be Eliyahu Hanavi (Eliyahu the Prophet) was 
here and told me that vort. That ani wasn't an ani, he was Eliyahu Hanavi. Apparently he 
was zocheh (merited) to hear this particular vort. And apparently the decree had been 

 ִּגְנֵזי ֶאל ְלָהִביא ַהְּמָלאָכה ֹעֵׂשי ְיֵדי ַעל ֶאְׁשקֹול ֶּכֶסף ִּכַּכר ֲאָלִפים ַוֲעֶׂשֶרת ְלַאְּבָדם ִיָּכֵתב טֹוב ַהֶּמֶל� ַעל ִאם. ט
 .ַהֶּמֶל�

9. If it is good in The King's eyes, it should be written to destroy them, and ten thousand talents 
of silver I'll give on the hands of the ones who do the work to bring to The King's palace.  



set, it had been written, but it wasn't written b'dam. It wasn't fully written, but it was 
definitely written in shamayim (Heaven).  

This was a signet ring. This was the way a king would sign all of his various decrees. Not 
only did he sign over the decree to kill the Jews, he gave the taba'as (ring) itself, he gave 
the power of signature over to Haman. He effectively took the rulership and gave it over 
to Haman; he gave him complete power.  

It's interesting to note, the Gemara tells us that this hasaras hataba'as, the giving over 
of the taba'as from Achashveirosh to Haman, did more good for the Jewish People than 
48 nevi'im (prophets) and 7 nevi'os (prophetesses). Because even though the nevi'im 
and nevi'os came generation after generation telling Klal Yisrael to do teshuvah (repent), 
none had the kind of effect that this hasaras hataba'as had. Once the power was given 
over to Haman, once Klal Yisrael understood that Haman is completely, totally in power, 
that was the single recognition that allowed Klal Yisrael to fully do teshuvah and actually 
change the gezeirah (decree), that which all of the nevi'im of previous generations were 
not able to accomplish.  

We see that Achashveirosh did not accept the bribe. Haman offered a huge sum of 
money; Achashveirosh said you don't have to pay me. The Gemara in Megillah says 
mashal l'mah hadavar domeh (what can this be compared to)? Says the Gemara, it's 
compared to two neighbors. One had a very large ditch in his farm. His next door 
neighbor had a huge pile of dirt. The man with the ditch said to the man with the huge 
pile, please, I'd like to pay you to take the dirt from your farm and fill my ditch so I can 
then farm my land. The neighbor with the big pile said you want to pay me? What do 
you have to pay me for, gladly take it, you're doing me a great service; take it for free.  

Says the Gemara that was exactly the conversation between Achashveirosh  and 
Haman. Achashveirosh says you want to pay me 10,000 talents of silver? You don't have 
to pay me a penny. The only reason I don't kill the Jews myself is because I'm afraid of 

 .ַהְּיהּוִדים ֹצֵרר ָהֲאָגִגי ַהְּמָדָתא ֶּבן ְלָהָמן וִַּיְּתָנּה ָידֹו ֵמַעל ַטַּבְעּתֹו ֶאת ַהֶּמֶל� וַָּיַסר. י

10. And The King took off his ring from his hand and he gave it over to Haman son of Hamdasa 
the Agagi, the enemy of the Jews.  

 .ְּבֵעיֶני� ַּכּטֹוב ּבֹו ַלֲעׂשֹות ְוָהָעם ָל� ָנתּון ַהֶּכֶסף ְלָהָמן ַהֶּמֶל� וַּיֹאֶמר. יא

11. And The King said to Haman the money is given to you and the nation to  do with them as 
you wish.  



their G-d. You've now convinced me that Hashem is angry with them. You don't have to 
pay me, take it, do with them as you wish; you have my full blessings.  

What this pasuk is telling us is that the basic system of communication was they would 
send out igereses to all of the different provinces. There was a whole system with 
various scribes. This was almost half of the world, and the different provinces speak 
different languages. How do you communicate with all of them? So there were various 
scribes who wrote both the letters and the language of the different provinces. Haman 
commanded the head scribes, the head scribes commanded all of the under-scribes and 
each one under them and under them, and by hand they wrote thousands upon 
thousands of these igereses.  

Each igeres was sent to each city-state, and we'll soon see that each city-state not only 
was it sent there, but in the public places of each city-state it was prominently posted.  

Meaning, not only were there enough anti-Semites in the medinah to gladly kill the 
Jews, there was a shochad (bribe) that Haman was adding to that. And that is that the 
booty was to be taken by the killers. So if you succeeded in killing out a Jewish 
household, not only did you get the honor of killing that household, but any wealth that 
they had became yours. The Jews historically were wealthy. Even now in Paras U'Madai 
they were doing well. There were many Jews who had fortunes, and now there was a 
tremendous motivation on the part of anyone, whether he was anti-Semitic or not, to 
kill the Jews — namely, their great wealth. The person who succeeded in killing out that 
Jewish person got the wealth, so obviously there was a great motivation involved.  

 ֲאַחְׁשַּדְרְּפֵני ֶאל ָהָמן ִצָּוה ֲאֶׁשר ְּכָכל וִַּיָּכֵתב ּבֹו יֹום ָעָׂשר ִּבְׁשלֹוָׁשה ָהִראׁשֹון ַּבֹחֶדׁש ַהֶּמֶל� ֹסְפֵרי וִַּיָּקְראּו. יב
 ְּבֵׁשם ִּכְלׁשֹונֹו ָוָעם ְוַעם ִּכְכָתָבּה ּוְמִדיָנה ְמִדיָנה ָוָעם ַעם ָׂשֵרי ְוֶאל ִדיָנהּומְ  ְמִדיָנה ַעל ֲאֶׁשר ַהַּפחֹות ְוֶאל ַהֶּמֶל�
 .ַהֶּמֶל� ְּבַטַּבַעת ְוֶנְחָּתם ִנְכָּתב ֲאַחְׁשֵוֹרׁש ַהֶּמֶל�

12. The scribes of the court wrote over in the first month on the thirteenth day all that Haman 
said over to the scribes of The King and to those under them over each and every nation and to 
each of the officers of every nation, each and every province in their writing and each nation in 
their language, in the name of Achashveirosh it was written and it was signed with the signature 
ring of The King.  

 ָזֵקן ְוַעד ִמַּנַער ַהְּיהּוִדים ָּכל ֶאת ּוְלַאֵּבד ַלֲהֹרג ְלַהְׁשִמיד ַהֶּמֶל� ְמִדינֹות ָּכל ֶאל ָהָרִצים ְּבַיד ְסָפִרים ְוִנְׁשלֹוחַ . יג
 .ָלבֹוז ּוְׁשָלָלם ֲאָדר ֹחֶדׁש הּוא ָעָׂשר ְׁשֵנים ְלֹחֶדׁש ָעָׂשר ִּבְׁשלֹוָׁשה ֶאָחד ְּביֹום ְוָנִׁשים ַטף

13. And the scrolls were given into the hands of the runners to all of the provinces of The King, to 
destroy, kill, and eliminate all of the Jews, from young to old, children and women in one day, on 
the 13th day of Adar, and their booty is to be taken captive.  



Keep in mind, it was the 13th of Nisan that Haman convinced Achashveirosh, that is the 
day that the igereses were sent out. It's not until almost 11 months later, until the 13th 
of Adar that the actual killing is to take place. Most of the provinces didn't know it right 
away. Most of the provinces it took quite a number of days, weeks, maybe even months 
for the igereses to get there. 

In Shushan they found out that day. Meaning, in the rest of Achashveirosh's meluchah it 
took a long time for the word to get out. In Shushan bo bayom (that day) on the 13th of 
Nisan the word  was spread out, because there the igereses were put up right away and 
everyone knew about it.  

The main body of the Jewish People were in Shushan, and the Targum Sheini is very 
explicit what happened in Shushan on that day. In each public place there was a city 
courtyard. In that courtyard there was a large post. This igeres was stamped on the post. 
Meaning, every mile, every two miles, wherever there was a central gathering area, they 
put up these posts.  

The igeres was very clearly written. The Targum Sheini tells us that what it says was as 
follows: I Achashveirosh, your King, have been met by this great man Haman, who 
suggested to me that we kill out this lowly unimportant nation, and he offered me 
10,000 talents of silver. I accepted his offer and I sold the Jewish Nation to be killed. 
They are worthless, they are meaningless, and I, your King, have decided that they 
should be killed. I am now happy and I am drinking, and I want everyone to be happy 
with me and drink with me. On the 13th of Adar I want anyone who knows how to hold 
a bow and arrow to take your bow and arrow and anyone who knows how to take a 
sword, take your sword, and go out and kill them, man, women, and children, and take 
all of their booty.  

And now the end of the igeres was the biting part: Each and every place in my medinah, 
each and every place in my dominion, if there is a family, if there is a city, if there is a 

 .ַהֶּזה ַלּיֹום ֲעִתִדים ִלְהיֹות ַעִּמיםהָ  ְלָכל ָּגלּוי ּוְמִדיָנה ְמִדיָנה ְּבָכל ָּדת ְלִהָּנֵתן ַהְּכָתב ַּפְתֶׁשֶגן. יד

14. The word was given out in each and every province, revealed to all of the nations to be 
prepared for this day.  

 ׁשּוָׁשן ְוָהִעיר ִלְׁשּתֹות ָיְׁשבּו ְוָהָמן ְוַהֶּמֶל� ַהִּביָרה ְּבׁשּוַׁשן ִנְּתָנה ְוַהָּדת ַהֶּמֶל� ִּבְדַבר ְדחּוִפים יְָצאּו ָהָרִצים. טו
 .ָנבֹוָכה

15. The runners went out hurriedly in the word of The King, and the knowledge was given out in 
Shushan the capital, the king and Haman sat down to drink, and the city of Shushan was 
depressed.  



state in which a Jewish person is found, that family, that city, that state will be killed 
out. Because I, Achashveirosh, want the death of all the Jews and I want not a single Jew 
left in my meluchah.  

The Targum Sheini tells us that when the Jewish People saw this igeres they immediately 
went to one of their goyish (non-Jewish) friends who they lived next to for many, many 
years and who was a loyal friend and said hide me, take me as a slave, please save me. 
To which his friend said are you crazy, didn't you read the igeres, any nation in which a 
Jew is found, any city in which a Jew is found, any family in which a Jew is found is to be 
killed. Achashveirosh was a very powerful king. When he made an edict it was very real 
and very powerful, and every single person was afraid that in fact he would be killed 
out. So even if a particular goy was more friendly with a Jew, even if he didn't 
necessarily want to kill a Jew himself, and even if he wanted to help out, there was no 
way that he could do it, because he knew that not only would he be killed out, his family 
would be killed, the whole area that he was in and maybe even the whole medinah 
would be killed. With this understanding, the city of Shushan sat down to be depressed, 
because they understood the severity of the decree and in fact they understood that the 
Jewish population was slated to be wiped off the face of the planet on yud-gimel Adar.  



Chapter 4 -  דפרק  

The pasuk is very vague. Rashi explains to us what does this mean uMordechai yada 
(and Mordechai knew)? Rashi says ba'al hachalom amar lo, the person who dreams told 
him, shehiskimu elyonim al kach, that above they agreed.  

The Targum is even more open. The Targum says that Eliyahu Hanavi (Eliyahu the 
Prophet) came to Mordechai and told him that this decree against the Jewish Nation 
was not set below, it wasn't Haman,  it wasn't Achashveirosh who made this decree, it 
was actually min hashamayim (from Heaven). Because Klal Yisrael (the Jewish Nation) 
had sinned, min hashamayim the decision had been made to kill out the Jewish Nation.  

Rashi quotes the Gemara in Megillah and explains to us what the cheit (sin) was. It's 
actually a machlokes (disagreement); there are two man d'amrim (opinions) in the 
Gemara. One opinion is because they bowed down to a tzelem (image) in the days of 
Nevuchadnetzar. A large segment of the Jewish Nation bowed down to avodah zarah 
(idolatry) in the time of Nevuchadnetzar. The other man d'amar (opinion) says 
shenehenu mi'seudas Achashveirosh, because the Jewish Nation had hana'ah (pleasure) 
from the seudas Achashveirosh (party of Achashveirosh). It comes out because of either 
one of these aveiros (sins), Klal Yisrael was in fact slated to be killed.  

It's not our place to really at length discuss this, but it's very interesting to note it was 
one aveirah, but if a significant enough number of people did it, apparently that was 
sufficient for kalayah (destruction), to destroy the whole Jewish Nation. People 
oftentimes have questions why the Holocaust, how could it have taken good Jews and 
killed them. Apparently it wasn't from mitzvos and apparently we've seen many times in 
history if Klal Yisrael sins then they lose that merit of protection. Additionally, there will 
be times when the entire Klal Yisrael will be fit to have been destroyed.  

Mordechai knew this al yedei ruach hakodesh (through divine inspiration), es kol asher 
na'asah (all that was done). Meaning, he knew not just that the decree had been made, 
but he knew about the money, that not only had Haman offered 10,000 talents to buy 
the nation, but that Achashveirosh refused.  

The meforshim (commentaries) on the Gemara explain to us that the reason why 
Achashveirosh refused was because actually he hated Klal Yisrael more than did Haman. 

 ְזָעָקה ַוִּיְזַעק ָהִעיר ְּבתֹו� ַוֵּיֵצא ָוֵאֶפר ַׂשק וִַּיְלַּבׁש ְּבָגָדיו ֶאת ָמְרֳּדַכי ַוִּיְקַרע ַנֲעָׂשה ֲאֶׁשר ָּכל ֶאת ָיַדע ּוָמְרֳּדַכי. א
 .ּוָמָרה ְגֹדָלה

1. And Mordechai knew all that was done, and Mordechai ripped his clothing and he wore ashes 
and sackcloth and he went into the center of the city and he let out a great and bitter cry.  

Comment [Z1]: 54:29 not clear on these words 



The Gemara gave us that mashal (parable) of the two people one with the ditch and one 
with the pile. The meforshim explain the reason why Achashveirosh actually refused was 
as a siman (sign) that he hates the Jewish Nation more. Don't pay me; I would pay you.  

The Targum Sheini explains to us that Mordechai was the Rosh Sanhedrin (Head of the 
Supreme Religious Court) and he was known as the gadol hador (leader of the 
generation). The main population of the Jewish People lived in Shushan. There was a 
large square somewhere in the center of Shushan. He went to the large square, put on 
sackcloth and ashes and sat on the floor and began crying. The word began spreading 
that the gadol hador is sitting on the floor. No one had known about the decree yet, but 
they began gathering around and he began telling them what happened. He told them 
about the decree, he told them about the fact that the gezeirah (decree) was agreed on 
mishamayim. More people and more people and more people started gathering, and as 
the Targum Sheini tells us there were literally thousands of people. The Jewish 
population of Shushan understood. Again, even though the runners didn't get to the 
outer regions of the meluchah (kingdom) until much later, by yud-gimel all of Shushan 
knew and they were gathered around Mordechai, sitting there on the floor crying.  

Mordechai told the Jewish Nation at this point that there is no hope. He said ein lanu 
melech, we don't have a king to rely on, we're in exile, ein lanu navi, we don't have a 
prophet who can intercede and daven (pray) to Hashem for us, we don't have a place to 
run, v'ein lanu medinah, there is no nation; there is no hope.  

When he went ad lifnei sha'ar hamelech (up until the gate of The King), the Targum 
Sheini says that what he was actually doing was he was showing something very 
important. Typically, he, being an advisor to The King, should have gone right into The 
King. Meaning, he should have put on his best clothes and he should have appealed to 
Achashveirosh. Not only didn't he appeal to Achashveirosh, he sits down in the 
courtyard and he wears sackcloth, the type of clothing that one is not allowed to go into 
the sha'ar hamelech (gates of The King) with. Even though people asked him why don't 
you intercede, why don't you take normal derech hateva (way of nature), he wouldn't 
do that because he was showing clearly that there is no hope. The normal method of 
derech hateva, the normal method of appealing to The King, the normal method of 
using political intercedence, to use various strategies to get The King to have  
rachmanus (mercy) would not work, therefore he sat b'levush sok (sackcloth).  

 .ָׂשק ִּבְלבּוׁש ַהֶּמֶל� ַׁשַער ֶאל ָלבֹוא ֵאין ִּכי ַהֶּמֶל� ַׁשַער ִלְפֵני ַעד ַוָּיבֹוא. ב

2. Mordechai went up until the gate of The King, because one cannot come to the gate of The 
King wearing sackcloth.  



The Targum tells us hespeidem (eulogies), that people were basically writing their 
eulogies, they knew it was over. Everyone had this attitude of it's all over.  

The Targum Sheini explains to us that each of the places where the igeres (letter) 
reached, it was posted publicly in a large central area to a large pole. Every day the 
Jewish People would go out, look at the igeres — the igeres we had described earlier 
was written by Achashveirosh and gave the exact date that on yud-gimel Adar all the 
Jews are to be killed — the Jewish People would pass it and they would count their 
remaining days on the planet. They knew that there was no hope. Even the tzadik hador 
(righteous one of the generation) was clearly showing that he wasn't going to go in, and 
therefore they knew that it was all over.  

They reported to her that Mordechai was sitting almost in the sha'ar hamelech, what he 
had said and what was happening.  

The Megillas Setarim explains to us that this was also again in the same light, where 
Esther was sending a message to Mordechai to take off his sackcloth, meaning appeal 
using the regular system of derech hateva, appeal to The King, we'll use normal 
strategies. She sent begadim (clothing) to Mordechai to send that message, velo kibel, 
Mordechai would not accept. Because again, Mordechai had ruach hakodesh and he had 
seen that this gezeirah was accepted min hashamayim and there was no way that the 
normal systems of derech hateva that we would use would work. There was only one 
hope, and that was total, complete teshuvah (repentance), and that was the message 
that Mordechai sent back.  

 ָוֵאֶפר ַׂשק ּוִמְסֵּפד ּוְבִכי ְוצֹום ַלְּיהּוִדים ָּגדֹול ֵאֶבל ַמִּגיעַ  ְוָדתֹו ַהֶּמֶל� ְּדַבר ֲאֶׁשר ְמקֹום ּוְמִדיָנה ְמִדיָנה ּוְבָכל. ג
 .ָלַרִּבים יַֻּצע

3. Each and every province, every place where the word of The King and his edict reached, it was 
a great mourning for the Jews, fasting and crying, and eulogizing, sackcloth and ashes were 
worn by many.  

 ֶאת ְלַהְלִּביׁש ְּבָגִדים ַוִּתְׁשַלח ְמֹאד ַהַּמְלָּכה וִַּתְתַחְלַחל ָלּה וַַּיִּגידּו ְוָסִריֶסיהָ  ֶאְסֵּתר ַנֲערֹות ַוָּתבֹואָנה ותבואינה. ד
 .ִקֵּבל ְולֹא ֵמָעָליו ַׂשּקֹו ּוְלָהִסיר ָמְרֳּדַכי

4. The young maidens of Esther and her servants came to her and they told her and the queen 
was very upset, and she sent clothing to dress Mordechai and to take off his sackcloth from upon 
him, and he wouldn't accept.  



The Gemara tells us that Hasach was Daniel. Daniel was a navi, he was an older navi; he 
had been an advisor to the kings for many, many years and he was as well an advisor to 
Achashveirosh. B'derech neis (in the way of a miracle) Hasach was given to Esther as a 
servant.  

Esther sent Daniel to speak to Mordechai. Basically there was a major concern: What 
should be our approach, what should we do? And Daniel was going back and forth 
between Esther and Mordechai delivering messages.  

 

 

Mordechai showed Hasach one of the igereses. It wasn't sufficient that he told over, he 
took one of the igereses and showed it, give this to Esther to show her.  

It's very clear that Mordechai gave a tzivui (command). Mordechai didn't just ask that 
Esther should go to The King, uletzavos alehah, Mordechai commanded Esther to go. 
The reason why is because this tzadeikes (righteous woman) certainly would not want to 

 .ֶּזה ַמה ְוַעל ֶּזה ַמה ָלַדַעת ָמְרֳּדָכי ַעל ַוְּתַצֵּוהּו ְלָפֶניהָ  ֶהֱעִמיד ֲאֶׁשר ַהֶּמֶל� ִמָּסִריֵסי ַלֲהָת� ֶאְסֵּתר ַוִּתְקָרא. ה

5. Esther called Hasach, one of the servants of The King that was placed in front of her, and she 
commanded him to speak to Mordechai to know what this is and about what this is.  

 .ַהֶּמֶל� ַׁשַער ִלְפֵני ֲאֶׁשר ָהִעיר ְרחֹוב ֶאל ָמְרֳּדָכי ֶאל ֲהָת� ַוֵּיֵצא. ו

6. Hasach went out to Mordechai to the streets of the city which are in front of the gate of The 
King.  

 ביהודיים ַהֶּמֶל� ִּגְנֵזי ַעל ִלְׁשקֹול ָהָמן ָאַמר ֲאֶׁשר ַהֶּכֶסף ָּפָרַׁשת ְוֵאת ָקָרהּו ֲאֶׁשר ָּכל ֵאת ָמְרֳּדַכי לֹו וַַּיֶּגד. ז
 .ְלַאְּבָדם ַּבְּיהּוִדים

7. And Mordechai told him all that happened and the money that was offered that Haman said 
to give over to treasury of The King for the Jews to destroy them.  

 ָעֶליהָ  ּוְלַצּוֹות ָלּה ּוְלַהִּגיד ֶאְסֵּתר ֶאת ְלַהְראֹות לֹו ָנַתן ְלַהְׁשִמיָדם ְּבׁשּוָׁשן ִנַּתן ֲאֶׁשר ַהָּדת ְּכָתב ַּפְתֶׁשֶגן ְוֶאת. ח
 .ַעָּמּה ַעל ִמְּלָפָניו ּוְלַבֵּקׁש לֹו ְלִהְתַחֶּנן ַהֶּמֶל� ֶאל ָלבֹוא

8. And the hurried nature to quickly send out the message of the edict which was given in 
Shushan to kill them he gave to him 62:06 to show to Esther and to tell her and to command her 
to go to The King and to ask and to request before him for her nation.  



go willingly to her husband now, supposedly her husband now, Achashveirosh. 
Therefore he specifically gave a command that she should go.  

 

The words she said back were as follows: 

You have to keep in mind that Achashveirosh was a very, very powerful despot. There 
was a rule in his kingdom. If you walked into the inner sanctum without being invited, 
achas daso l'hamis, you were killed.  

As a matter of fact, the medrash ()tells us that there were two two guards at the foot of 
Achashveirosh's throne. If anyone walked in they immediately went to kill him. In fact, 
that's what happened by Esther, they went to kill her, however they were stopped.  

The point is, Esther said back a very good tayna (claim). Anyone who comes into the 
chatzer penimiyus (inner sanctum) is immediately to be killed. The Targum puts in very 
troubling words. The Targum says anyone who comes into the courtyard unless he is 
invited by Haman. What the Targum is telling us is not only did Achashveirosh give over 
his signet ring to Haman, he gave over complete control of his monarchy to Haman. The 
only people who went in to visit Achashveirosh were the ones who Haman said should 
come in. There was no hope for an audience, because it wasn't just that Haman made 
the decree together with Achashveirosh, but Haman controlled the audiences of The 
King. The only one who could come in without being killed was someone who was sent 
in by Haman.  

 .ָמְרֳּדָכי ִּדְבֵרי ֵאת ְלֶאְסֵּתר וַַּיֵּגד ֲהָת� וַָּיבֹוא. ט

9. Hasach came and said over to Esther the words of Mordechai.  

 .ָמְרֳּדָכי ֶאל ַוְּתַצֵּוהּו ַלֲהָת� ֶאְסֵּתר ַוּתֹאֶמר. י

10. And Esther said to Hasach and commanded back to Mordechai.  

 ַהְּפִניִמית ֶהָחֵצר ֶאל ַהֶּמֶל� ֶאל ָיבֹוא ֲאֶׁשר ְוִאָּׁשה ִאיׁש ָּכל ֲאֶׁשר יֹוְדִעים ַהֶּמֶל� ְמִדינֹות ְוַעם ַהֶּמֶל� ַעְבֵדי ָּכל. יא
 ָלבֹוא ִנְקֵראִתי לֹא ַוֲאִני ְוָחָיה ַהָּזָהב ַׁשְרִביט ֶאת ַהֶּמֶל� לֹו יֹוִׁשיט ֵמֲאֶׁשר ְלַבד ְלָהִמית ָּדתֹו ַאַחת ִיָּקֵרא לֹא ֲאֶׁשר

 .יֹום ְׁשלֹוִׁשים ֶזה ַהֶּמֶל� ֶאל

11. All of the servants of The King and the people of the provinces of The King know that every 
man and woman who will go to The King to his inner courtyard who is not called, there is one 
law, he is killed, unless The King puts down his golden scepter and lives, and I have not been 
called to The King for 30 days.  

Comment [Z2]: Don't know translation 



So Esther was saying back a very good tayna. She said you command me to go to The 
King, I being queen, to ask rachmanus for this nation. Let's understand what's 
happening here. Number one, Haman is in complete control. Number two, ani lo nikreisi 
lavo el hamelech zeh sheloshim yom, it's been 30 days since I've been called to The King. 
They've already been married five years. Previous to this point Achashveirosh regularly 
called for Esther. Initially it was every single day, and afterwards it apparently also was 
pretty regular. This was an unusual time where for an entire month Achashveirosh had 
not called for Esther. So Esther said back listen, strategically what you're suggesting isn't 
wise. Number one, Haman controls things, number two, anyways Achashveirosh is 
eventually going to call for me. It's been already 30 days. Why risk it that I might catch 
him in a bad mood? Let's wait until he actually calls for me and it's much wiser.  

Noticeably missing from this pasuk is the word Hasach. Up until now all of the back and 
forth, all of the messages from Esther to Mordechai constantly said Hasach came, 
Hasach said — meaning, Daniel was the shaliach (messenger). In pasuk yud-beis that 
expression is missing. Says the Targum the reason why it's missing is because Hasach 
was killed. When Haman heard that Hasach was running back and forth between 
Mordechai, his enemy, and the Queen Esther, he had him killed. This was somewhat 
risky. Daniel had been an advisor for many, many kings prior to this king Achashveirosh. 
He had been an advisor to Nevuchadnetzar, he had been an advisor to Balshatzar, and 
he was a very valuable ba'al eitzah (advisor). Yet Haman was so powerful and knew his 
position so well that he was not afraid to kill Hasach. The minute he sees some sort of 
plot between them he kills Hasach. Now it was someone else who had to come to 
Mordechai to say what Esther had replied back.  

When Mordechai got Esther's response he responded back: 

 .ֶאְסֵּתר ִּדְבֵרי ֵאת ְלָמְרֳּדָכי וַַּיִּגידּו. יב

12. And they said over to Mordechai Esther's words.  

 .ְּיהּוִדיםהַ  ִמָּכל ַהֶּמֶל� ֵּבית ְלִהָּמֵלט ְבַנְפֵׁש� ְּתַדִּמי ַאל ֶאְסֵּתר ֶאל ְלָהִׁשיב ָמְרֳּדַכי וַּיֹאֶמר. יג

13. Mordechai said to respond to Esther, don't imagine within yourself to save yourself in The 
King's palace from all of the Jews.  



Basically what Mordechai was saying back to Esther was don't think that you're going to 
hide in The King's palace. Right now you feel comfortable, right now you feel you're The 
Queen, you feel comfortable in your surroundings that you're not threatened. Don't 
imagine in your mind that you're going to be saved, because if you don't do this the 
Jews will be saved but you and your father's house will be lost. He's threatening Esther 
that a terrible thing is going to happen to them, and who knows if it's not for this reason 
that you got to the malchus.  

The Rosh Yeshiva zatzal (of blessed memory) asked a very obvious question on this 
pasuk. It sounds like Mordechai is losing his temper and answering back almost, if you 
would, irrationally to Esther. Esther presented a logical strategy to Mordechai. She said 
you want me to go to The King to ask for rachmanus for my nation. It's a wise and good 
idea, however, the timing is poor. Why? Haman is controlling the conversations; he's 
controlling the audiences. The King hasn't called for me in 30 days, and he's eventually 
going to call for me. Let me wait a few more days until whenever he will call for me, and 
at that point I will be mischanein (beseech), at that point I'll go ask rachamim. Why 
should I go earlier when it risks the whole plan? At which point Mordechai gets all upset 
what do you imagine that you're going to be saved in the beis hamalchus, al tedami 
benafsheich, you and your father's house will be lost. It doesn't sound like Mordechai is 
talking back to what Esther is saying. Esther is presenting a strategy and Mordechai is 
just getting upset and telling her don't hide behind your throne.  

The Rosh Yeshiva said this is an example of what we call talking to a negiah (bias). 
Meaning, Mordechai read in Esther's response something that Esther herself did not 
understand. Mordechai understood that the reason why she said let me wait was 
because she personally on some dakus, dakus (minute) level felt that she was secure, 
her life wasn't threatened. Because she felt secure, therefore she said let me wait a few 
days, a few weeks, a few months, until he calls me. Had Esther fully, fully understood 
that she was in the same mortal danger as every other Jew she never would have 
responded this way.  

Mordechai picked that up from what she had said and he said back to her you're making 
a mistake, you're in as mortal danger as everyone else. And this is what the Rosh 
Yeshiva calls talking to the negiah. Meaning, sometimes a person will speak from a 

 ּוִמי ּתֹאֵבדּו ָאִבי� ּוֵבית ְוַאְּת  ַאֵחר ִמָּמקֹום ַלְּיהּוִדים ַיֲעמֹוד ְוַהָּצָלה ֶרוַח ַהּזֹאת ָּבֵעת ַּתֲחִריִׁשי ַהֲחֵרׁש ִאם ִּכי. יד
 .ַלַּמְלכּות ִהַּגַעְּת  ָּכזֹאת ְלֵעת ִאם יֹוֵדעַ 

14. If you're silent at this time, a salvation will come to the Jews from another place and you and 
your father's house will be lost and who knows if it was for this very time that you ended up 
coming to the kingship.  



negiah. They'll say certain sevaras (reasoning), not even understanding themselves that 
the reason why they're saying that is because they have some ulterior motives, some 
deep down recessed motivation. There are times when you talk directly to a negiah. 
Ignore the taynas, because what she was saying wasn't the point. Talk directly to the 
negiah, which is exactly what Mordechai did in this case.  

She sent back the following message that should be brought to Mordechai.  

The Gra explains to us that what she was saying was gather together the Jews of 
Shushan — obviously if you're fasting that day you can't get the word out to all of the 
Jews of all of the provinces, but again, since most of the Jews lived in Shushan, get the 
word out quickly, tzumu alai v'al tochlu, fast, don't eat, don't drink, for 3 days and 
nights.  

I've often been amazed by this fact that what we call niskatunu hadoros (the 
generations have become weaker). Nowadays in our society if we fast for a day we're 
already tzebruchen (broken), we mamash (literally) can't do anything. She was telling 
them to fast three days and three nights straight. Meaning 72 hours.  

She's saying to gather together all the Jews, call a ta'anis (fast) for three days, I and my 
na'aros (young women) will do the same and then I'll go to the melech asher lo k'das. 
Rashi brings down the Gemara what does it mean asher lo k'das? She'ad atah b'ones 
v'achshav b'ratzon (up until now it was against her will, now it's willingly). Meaning, 
according to the man d'amar that Esther was married to Mordechai, what Mordechai 
was commanding her to do now was arayos (illicit relations). She is a married woman. 
Up until now she has been taken against her will. When she was originally brought into 
the palace she was threatened with her life. If she would have refused The King's wishes 
to come she would have been murdered. Therefore it was ones (under duress), so it was 
permitted for her to come. Up until now every time The King called for her, again, had 
she as The Queen refused going to The King, she would have been murdered, so it was 

 .ָמְרֳּדָכי ֶאל ְלָהִׁשיב ֶאְסֵּתר ַוּתֹאֶמר. טו

15. Esther sent back to return to Mordechai.  

 ַּגם ָויֹום ַלְיָלה ָיִמים ְׁש�ֶׁשת ִּתְׁשּתּו ְוַאל ּתֹאְכלּו ְוַאל ָעַלי ְוצּומּו ְּבׁשּוָׁשן ַהִּנְמְצִאים ַהְּיהּוִדים ָּכל ֶאת ְּכנֹוס ֵל�. טז
 .ָאָבְדִּתי ָאַבְדִּתי ְוַכֲאֶׁשר ַכָּדת לֹא ֲאֶׁשר ַהֶּמֶל� ֶאל ָאבֹוא ּוְבֵכן ֵּכן ָאצּום ְוַנֲעֹרַתי ֲאִני

16. Go gather together all of the Jews who are found in Shushan and fast for me and don't eat or 
drink for three days, night and day, also  I and my young women will fast this way and I will 
come to The King not according to religion, and as I will be lost I will be lost.  



ones, and therefore there was a patur ones (exemption under duress). Each of these 
times even though she lived with The King, she was still permitted to her husband, 
because she lived b'ones. This was the first time in her marriage to Achashveirosh that 
she's going b'ratzon (willingly). Even though she's going in order to save Klal Yisrael, 
even though she's going on the command of her husband the gadol hador, going 
willingly means that she is going to now be asur (forbidden). Because a woman who is 
ne'enas (forced) is mutar l'ba'alah (permitted to her husband); a woman who is b'ratzon 
is asur l'ba'alah (forbidden to her husband). She knows that going willingly means that 
she is going to be asur l'ba'alah.  

In fact the Gemara deals at length with the fact that how was she in fact allowed to. We 
know it's gilui arayos (illicit relationships) and gilui arayos you're not allowed to do even 
b'ones. The Gemara answers that either a woman is different, they don't have the three 
yaharog v'al yaavor (be killed rather than transgress) or it's living with a goy (non-Jew) 
that's a different issue, and therefore there's no yaharog v'al yaavor.  

In any case, up until now it was constantly b'ones, against her will, and now is b'ratzon. 
And that is what the rest of the pasuk says, ka'asher avaditi avaditi, as I was lost I was 
lost. Rashi brings down the Gemara ka'asher avaditi mi'beis aba, as I was lost to my 
father's house, meaning I became an orphan, oveid mi'meich, I'm going to be lost to you. 
Meaning, up until now I was still permitted. If this Achashveirosh would die I would be 
able to go back and remarry you. Now I'm going to be lost from you as well. She knew 
that she was going to lose her husband doing this, and she agreed.  

The Targum Sheini tells us that what she was actually saying was go gather together all 
the Jews in Shushan, and the Targum explains what actually happened. Mordechai sent 
out the message that there is to be three days of fasting, and they gather together. They 
found 12,000 kohanim (priests) within the Shushan area. Each kohein took a shofar in 
his right hand, a sefer Torah (Torah scroll) in his left hand, and thousands upon 
thousands upon thousands of Jews gathered in the main center over there. And they 
began crying, Avinu, Malkeinu, aneinu, aneinu (Our Father, Our King, answer us). The 
Targum explains exactly what they were asking. And apparently it was an extraordinarily 
moving teshuvah. They understood that their life was literally finished. There was no 
hope. Mordechai told them clearly there was no derech hateva, no normal strategies. 
They understood their days were numbered and they cried out a true, true teshuvah. 
And the entire Klal Yisrael was crying with the kolos (sounds) of the shofrim.  

Apparently the kol (sound) was so great that the Gemara tells us ad shebachu mal'achei 
haTzevakos, the malachim (angels) above began crying, v'yanu avosam mikevaram, the 
avos (forefathers) were actually awoken from their graves, meaning, the teshuvah was 
good, proper, and apparently accomplished what it was set out to do.  

Comment [Z3]: I didn't get the exact words and 
couldn't find it 



The pasuk says vaya'avor Mordechai, what does it mean he was over, what did he 
violate? Over means he violated. Rashi brings down the Gemara, he was over al das, he 
was over the religion, lehis'anos beyom tov rishon shel Pesach, to fast on the first day of 
Pesach. It was yud-gimel Nisan when Haman came into Achashveirosh and finally 
convinced him. Again, for a long time he was beseeching Achashveirosh, for a long time 
he was plotting to get Achashveirosh. It wasn't until yud-gimel Nisan that Achashveirosh 
actually agreed to send out this igeres. The day Achashveirosh agreed was the day that 
this igeres was sent out. That day Mordechai sat down before the sha'ar hamelech, that 
day the message came to Esther, that day Esther sends back the message back and forth 
what should I do, do go in, don't go in, finally Esther says fast for me three days. Those 
three days were yud-daled Nisan, tes-vav Nisan and tes-zayin Nisan. Which means yud-
daled which is erev Pesach, tes-vav which is the first day of Pesach, and tes-zayin which 
is the second day of Pesach. Meaning, Mordechai violated the Torah. There is a mitzvas 
asei min haTorah (positive commandment in the Torah) for achilas matzah (eating 
matzah), and Mordechai was mevatel (nullified) that mitzvah. He fasted those three 
days.  

It's worth understanding that lechorah (at first glance) one would say Mordechai made a 
mistake. Meaning, if Klal Yisrael is in mortal danger and you need every zechus (merit) 
imaginable, I would have recommended Mordechai wait. Yud-gimel the igeres goes out. 
Instead of making the ta'anis yud-daled, tes-vav and tes-zayin, wait until after the first 
days of Pesach, eat matzah, the entire Klal Yisrael doing a mitzvah of achilas matzah 
k'ra'ui (properly) would be a wonderful zechus, and begin the fast a few days after. The 
igeres said that the Jews are not to be killed until yud-gimel Adar, 11 months later. 
There is plenty of time between yud-gimel Nisan and yud-gimel Adar; it's 11 months. 
What's the rush? Why do you have to make the 3-day fast right away and be mevatel 
matzah? 

I believe the answer is you see something that Mordechai understood in terms of 
human nature. Had he waited another day or another two days, Klal Yisrael would have 
lost that burning understanding that their death is imminent and that there's only hope 
by relying on Hashem. Even though obviously they would have known had he made the 
fast three or four days later, they certainly would have known that there is a danger and 
they certainly would have reached out, there wouldn't have been that same urgency 
and that same intensity of emotion. When you first hear the news that now is the time 
that Klal Yisrael has ended, the world comes to an end, there is a certain emotional 

 .ֶאְסֵּתר ָעָליו ִצְּוָתה ֲאֶׁשר ְּכֹכל וַַּיַעׂש ָמְרֳּדָכי וַַּיֲעֹבר. יז

17. Mordechai violated and he did in accordance to all that Esther commanded.  



impact to it. Mordechai understood that had Klal Yisrael davened (prayed) a few days 
later granted they would have davened with a lot of kavanah (intent), but it wouldn't 
have reached that same urgency and intensity and Mordechai was afraid that it might 
not have worked. He was willing to be mevatel a mitzvas asei of achilas matzah, 
because he knew that that intensity, that urgency, is the only way that the tefillah 
(prayer) would be mekabel (accepted).  

It's a tremendous lesson in terms of understanding how much a Jew can accomplish if 
he fully, fully reaches out. Oftentimes when davening there's a difference between a 
davening and fully, fully reaching to the depth of a full teshuvah. Mordechai understood 
it that only with the urgency of the danger imminent upon them would Klal Yisrael reach 
out. Therefore he made the gezeirah vaya'avor Mordechai he was over and decreed 
that day should be the fast.  



Chapter 5 -  הפרק  

The third day means that she waited for the third day of the fast. Klal Yisrael (the Jewish 
Nation) had gathered together to do teshuvah (repentance). Esther had her own 
teshuvah together with her girls, and in fact the Targum Sheini explains that she 
arranged a very particular tefillah (prayer). She davened (prayed) to Hashem with a very 
bitter cry and a very real outpour of emotion.  

It's also interesting to note that Esther was very depressed about this particular event 
that she was being asked to do. The pasuk (verse) earlier said that Mordechai 
commanded her. In her tefillah the Targum Sheini says that she davened to Hashem that 
not only should my tefillah be accepted, but that I shouldn't lose both worlds. Basically, 
she being an eishes ish (married woman), according to one peshat (explanation), going 
willingly to live with a goy (non-Jew), she was afraid and she wasn't fully confident that 
it wasn't costing her her olam haba (the World to Come). Yet she was willing to do this.  

We read that pasuk in the end of perek daled ka'asher avaditi avaditi, in the trup (tune) 
of Eichah. The reason we do that is because it's referring to her personal loss, but 
apparently not only was she afraid that she lost her father's home, not only was she 
now additionally afraid that she was going to be lost to her husband, she was potentially 
in her mind giving up her olam haba. Because in her mind she being an eishes ish was 
going to live with a man, even though it is correct to do, even though the da'as Torah 
(Torah outlook) is to do it, there are times when the da'as Torah says to do an aveirah 
(sin). She assumed in her mind that she was potentially giving up olam haba.  And part 
of the tefillah was that it shouldn't be that way, that she should still have a portion in 
the World to Come.  

The Targum Sheini says vatilbash Esther malchus means she wore an exquisite gown. It 
was a type of malbush (clothing)that had never been seen before. There were jewels 
and ornate things sewn into it. She wore a very special crown. She wore golden slippers. 
Keep in mind that Achashveirosh had wealth of unimaginable proportions. Up until now 
Esther did nothing to make herself look attractive to Achashveirosh. Even though they 
had been married for quite a few years, even though Achashveirosh calls for her 
regularly, not once did she do something to make herself attractive. However this time 

 יֹוֵׁשב ְוַהֶּמֶל� ַהֶּמֶל� ֵּבית ֹנַכח ַהְּפִניִמית ַהֶּמֶל� ֵּבית ַּבֲחַצר ַוַּתֲעֹמד ַמְלכּות ֶאְסֵּתר ַוִּתְלַּבׁש ַהְּׁשִליִׁשי ַּבּיֹום ַוְיִהי. א
 .ַהָּבִית ֶּפַתח ֹנַכח ַהַּמְלכּות ְּבֵבית ַמְלכּותֹו ִּכֵּסא ַעל

1. And it was on the third day Esther wore royalty and she stood in the inner courtyard of the 
palace, opposite the King's house, and The King was sitting on his throne in the palace opposite 
the opening to the house.  



it's b'ratzon (willingly), this time she's trying to make herself look attractive, and 
apparently she was very successful.  

Keep in mind, the Gemara (Talmud) tells us one of the four or maybe one of the five 
most beautiful women who ever lived was Esther. And apparently she was a ravishing 
beauty in this situation coming forth.  

If you note, the pasuk is telling us a lot of logistics, a lot of placements — where she's 
standing, where's he's sitting, where the throne is. The Gra explains that this actually 
was quite unusual. Really what typically happened was you entered in one place then 
would turn to face The King, who was not facing the door. For some reason the actual 
throne was moved so that the moment she walked in immediately Achashveirosh saw 
her. And this was part of the neis (miracle), the Gra explains to us.  

When she comes in, the Gemara tells us there's a diyuk (inference) in the pasuk that lets 
us in on a little secret in terms of what's going on here. The pasuk says vayehi bayom 
hashlishi vatilbash Esther malchus, it was the third day when Esther wore malchus. It 
doesn't say that she wore bigdei malchus (royal clothing), it doesn't say that she wore 
the begadim (clothing) of the queen, rather it says she wore malchus. Says the Gemara 
this means lavshah ruach hakodesh, she was zocheh (merited) to ruach hakodesh 
(Divine inspiration).  

This is a very interesting turn of events here. This is a woman who assumes that she is 
giving up everything. She is giving up olam haba, she's doing a sin, she's losing her 
husband — and actually she reached the height of her career. The Gemara tells us that 
there were 48 nevi'im (prophets) and seven nevi'os (prophetesses). Although there were 
many more, the main nevi'im which were the ones who wrote nevi'us (prophecy) that 
was kept for generations it was 48 nevi'im and seven nevi'os. Of them, Esther is counted. 
She is counted because at this point in her life she became a neviah. This is the first time 
and it looks like the last time that she actually reached this level of nevuah. The reason 
she reached this level of nevuah is because she was broken of spirit, she's reaching in to 
save Klal Yisrael, and she reached the heights of her career. It's very interesting,  
because in her mind she thinks she's now throwing away her world and she's reaching 
the lowest point she can. Yet in reality she reaches the height.  

It's a very interesting understanding that oftentimes people think that their madreigah 
(spiritual level) is based on comparing themselves to others or certain madreigah-based 
growth. Apparently a person is supposed to follow da'as Torah, and Hashem takes care 
of the person. My job is not to be necessarily the big Rosh Yeshiva or whatever it may 
be. My job is to follow da'as Torah, and whatever da'as Torah is is what I'm supposed to 
do. And you rely on Hashem. Don't worry about your madreigah; Hashem will take care 



of it. Here truth be told she thought she's reaching the lowest point of her life and she's 
actually reaching the highest.  

The Gemara tells us that when she walked in, three malachei hashareis (accompanying 
angels) accompanied her. Even though she was going b'ratzon, she was doing something 
amazingly foolish. This was the third day of a ta'anis (fast); she has not eaten for three 
days straight. In 72 hours she has not eaten nor has she drunk. Now, she may be the 
most beautiful woman in the world, but when you don't eat or drink for three days 
you're famished, your face drops, your complexion changes. You look gauntly and you 
don't look good. By all rights she was committing suicide. By walking in at this point she 
should have looked ugly, haggard, worn, and Achashveirosh should have thrown her 
out. When she walked in there were three malachim who accompanied her. One 
literally lifted up her head, meaning mashma (it sounds) is like she was too weak to fully 
stand erect. One malach held her head up, the other malach put a chut shel chessed 
upon her, a special favor that anyone who saw her instantly favored her, liked her, and 
enjoyed her. And the third one we'll see in a minute is actually the one who pushed 
down the sharvit hazahav (golden scepter), it was actually pushed down by a malach.  

It was immediately, says the Gra, instantaneously the minute the king saw her he found 
great enjoyment to see her.  

The Targum explains to us that when you walked into Achashveirosh's courtyard it was 
achas daso l'hamis, the standard procedure was to kill you. Two guards who were 
standing there instantaneously ran forward and were about to kill Esther. And in fact 
despite the fact that she found favor in his eyes, he was not going to stop them. It was 
only because a malach came and pushed down the sharvit hazahav that he stopped his 
two guards from doing it, because she touched the sharvit and once that was done you 
couldn’t go back on it. But apparently he was not just a despot but he was a very 
reactionary type of a person. He would have in fact killed his own queen because of the 
chutzpah (brazenness) to come into the King's throne room.  

 ַׁשְרִביט ֶאת ְלֶאְסֵּתר ַהֶּמֶל� וַּיֹוֶׁשט ְּבֵעיָניו ֵחן ָנְׂשָאה ֶּבָחֵצר ֹעֶמֶדת ַהַּמְלָּכה ֶאְסֵּתר ֶאת ַהֶּמֶל� ִכְראֹות ַוְיִהי. ב
 .ַהַּׁשְרִביט ְּברֹאׁש ַוִּתַּגע ֶאְסֵּתר ַוִּתְקַרב ְּבָידֹו ֲאֶׁשר ַהָּזָהב

2. And it was when The King saw Queen Esther standing in the courtyard she found favor in his 
eyes and The King put down for Esther his golden scepter that was in his hand and Esther came 
forward and she touched the head of the scepter.  



It's obviously very unusual for The Queen to come to The King. This was not done. The 
King calls for the Queen. If in fact the Queen came, something was going on, she wanted 
something, there was something that she was looking for. So what is your request? 

Umah bakashaseich ad chatzi hamalchus veyinasein lach, Rashi quotes the Gemara, 
until half of my kingdom. Now, the standard reading is what do you want, I'll give you up 
until half of my kingdom. Rashi brings down the Gemara that says actually this refers to 
ad chatzi hamalchus — to the midpoint of my malchus or to that which would divide my 
malchus, meaning referring to the Beis Hamikdash (The Holy Temple). We know that 
Koresh, who Achashveirosh came after, stopped the rebuilding of the Beis Hamikdash. 
Achashveirosh also stopped the rebuilding and wouldn't let it be rebuilt.  

Apparently at this point he was suspicious. Why? Because he just sent out three days 
ago this igeres (letter) about killing out the Jews. For five years now he's been asking 
Esther this question from which nation do you come, from which household do you 
come, what is your people? For five years she's been refusing. Not once during this five-
year period does she come to his beis hamalchus (palace). All of a sudden three days 
after the decree to kill all the Jews, she appears. With a slight suspicion that she might 
be of Jewish descent, he offers anything you want, Esther, you're my queen, I'll give you 
anything ad chatzi hamalchus, except for the Beis Hamikdash. That one thing I will not 
give in on. You have to understand, A, how important the Beis Hamikdash was to him, 
being a goyish (non-Jewish) king, and B, how much on his mind it was. I'll do anything 
for my queen, but not give you that.  

The pasuk is telling us clearly that Esther asked for Haman and The King to come to a 
party. She would not make the request now, because it was obviously a very great 
request she was making. She requested that you come to a mishteh, as the Gra explains, 
because then you'll be happy.  

The problem that everyone has to deal with is why invite Haman. The Gemara has many 
answers as to why in fact Esther wanted Haman at this party. One answer the Gemara 

 .ָל� ְוִיָּנֵתן ַהַּמְלכּות ֲחִצי ַעד ַּבָּקָׁשֵת� ּוַמה ַהַּמְלָּכה ֶאְסֵּתר ָּל� ַמה ַהֶּמֶל� ָלּה וַּיֹאֶמר. ג

3. The King said to her what do you want Queen Esther and what is your request, until half of my 
kingdom and I will give it to you.  

 .לֹו ָעִׂשיִתי ֲאֶׁשר ַהִּמְׁשֶּתה ֶאל ַהּיֹום ְוָהָמן ַהֶּמֶל� ָיבֹוא טֹוב ַהֶּמֶל� ַעל ִאם ֶאְסֵּתר ַוּתֹאֶמר. ד

4. Esther said if it is good for The King, Haman and The King should come to the party that I 
made for him.  



brings down, and the Targum Sheini brings it as well, is a very important answer. And 
that is because Esther was afraid of the following. The Jewish people would say achos 
lanu b'beis hamalchus (we have a sister in the palace). The Jewish People would find out 
that Esther was Jewish, they would say we don't have to worry, because we have a 
sister in the palace, we have someone to intercede for us. She was trying to convince all 
the Jewish People that she was not on their side. She invited the archenemy himself, 
Haman harasha (the wicked) she invites to the party together with Achashveirosh, as a 
sign to show everyone I'm a turncoat; I'm a traitor. You think I'm Jewish and I'm going to 
defend you — quite the opposite. The largest anti-Semite in the region I'm inviting 
myself to this party so that all the Jewish People should not say achos lanu b'beis 
hamalchus. They should not say we have someone to rely on in the palace, rather they 
should know that there's only one hope; their only hope is to rely on Hashem.  

It's very interesting to note, the Jewish People understood that they were in mortal 
danger. They saw the igeres up on the trees. They were already gathered together for a 
three-day fast. But apparently the nature of people is to rely on sibos (causes), to rely on 
strategies, to rely on wisdom and to rely on normal ways of the world. And even though 
it was only a remote and slim chance even if she is Jewish that she'll actually be 
successful, that slight glimmer of hope would have been enough for people to rely on 
and somehow to cool off their tefillos and their total reliance on Hashem. She was afraid 
that that would cause an improper or incomplete teshuvah, and therefore she invited 
Haman. Apparently she was correct. And one of the lessons the Megillas Setarim says 
we have to learn from the Megillah is the fact that a person has to totally completely 
rely on Hashem. If we do hishtadlus (effort), we do hishtadlus, but understanding 
completely everything is mei'eis Hashem (from G-d).  

Obviously this party was already made. It takes a while to prepare the party; it takes a 
while to get all the dishes, et cetera ready. This was already made, she already plotted 
assuming that Haman and Achashveirosh would come, and in fact the melech and 
Haman came to the mishteh asher asesah Esther.  

Rashi over here says an interesting line, why is it called a mishteh? They were invited to 
a meal, why is it called a mishteh from the word shesiyah (drink)? So Rashi says kol 
seudah nikreis al sheim hayayin shehu ha'ikar, all meals are called on wine, which is the 
most important part. Meaning, in that particular time period in Persia they were 

 .ֶאְסֵּתר ָעְׂשָתה ֲאֶׁשר ַהִּמְׁשֶּתה ֶאל ְוָהָמן ַהֶּמֶל� וַָּיבֹא ֶאְסֵּתר ְּדַבר ֶאת ַלֲעׂשֹות ָהָמן ֶאת ַמֲהרּו ַהֶּמֶל� וַּיֹאֶמר. ה

5. The King said quickly bring Haman to do as Esther requested and The King and Haman came 
to the party that Esther made.  



hedonists. Drinking was a big deal. And because they drank, the food was almost only a 
part of a party as something to hold together the wine so that you don't get too drunk 
or that you don't pass out. It was only something that allowed you to drink, but the 
drink was the main thing. Which is brought down l'halachah (to Jewish law) as one of 
the reasons why chayav adam l'besumei b'Purim (one is obligated to drink on Purim). 
Why do we drink on Purim? Because a big part of the neis was done with yayin (wine), 
therefore we drink to commemorate that.  

Again the same caveat, I'll give you everything up until, except, the Beis Hamikdash. 
Meaning, I'll give you my whole meluchah, anything you want — except the Beis 
Hamikdash.  

 

First of all, if a person wants to learn peopling skills, if a person wants to learn how to 
speak like a mentch (decent person), pay careful attention to what she was doing. 
Number one, when she came into the throne room originally she did not dare request 
from The King. Why? Because if I request you may say yes, you may say no. Let me first 
let you know that I want you to understand I'm going to make a request. I'm not telling 
you what the request is now; I want you to be in a mood that you're willing to think 
about the fact that I'm going to make a big deal request. So she invites them to the 
mishteh. At that mishteh itself she also does not request. She doesn't request the item 
itself, she says I want to invite you to another mishteh. Granted you're here, you're 
happy vetov lev, and I've gotten you to that point, but I'm not requesting yet. I'm letting 
you know that I'm going to be requesting something major. There's something very big. 

 .ְוֵתָעׂש ַהַּמְלכּות ֲחִצי ַעד ַּבָּקָׁשֵת� ּוַמה ָל� ְוִיָּנֵתן ְּׁשֵאָלֵת� ַמה ַהַּיִין ְּבִמְׁשֵּתה ְלֶאְסֵּתר ַהֶּמֶל� וַּיֹאֶמר. ו

6. The King said to Esther by the party of wine, what is your request and it will be given to you, 
and what do you wish, up until half of my kingdom and it will be done.  

 .ּוַבָּקָׁשִתי ְׁשֵאָלִתי ַוּתֹאַמר ֶאְסֵּתר ַוַּתַען. ז

7. Esther answered and said my request and what I wish is.  

 ְוָהָמן ַהֶּמֶל� ָיבֹוא ַּבָּקָׁשִתי ֶאת ְוַלֲעׂשֹות ְׁשֵאָלִתי ֶאת ָלֵתת טֹוב ַהֶּמֶל� ַעל ְוִאם ַהֶּמֶל� ְּבֵעיֵני ֵחן ָמָצאִתי ִאם. ח
 .ַהֶּמֶל� ִּכְדַבר ֶאֱעֶׂשה ּוָמָחר ָלֶהם ֶאֱעֶׂשה ֲאֶׁשר ַהִּמְׁשֶּתה ֶאל

8. If I found favor in The King's eyes and if it is good to The King to give my question and to do my 
request, The King and Haman should come to the party that I'm going to make for them, and 
tomorrow I will do as The King requested.  



When you build a person up and you let them know that you're actually going to make a 
major request it's more likely that you'll get them in the understanding that they're 
going to have to do it. They're more prepared, therefore they're more likely.  

Also note the language she uses. Im matzasi chein b'einei hamelech, if I found favor in 
The King's eyes, v'im al hamelech tov, and if it's good for The King. All of these proper 
peopling skills to build up The King for what she wants to request.  

Finally she said the one line that The King has been waiting for. And that is umachar 
e'eseh k'devar hamelech, tomorrow I will do as The King requested. Says Rashi this 
refers to the fact that for five years now Achashveirosh has been bothered and troubled 
by what nation is she from. Keep in mind kings are very conscious of lineage. And even 
though she was his queen, even though he already fathered a child through her, he was 
very insecure about the fact that maybe she comes from a lowly nation. And he 
hounded her for five years. He did everything — he gave off from the taxes, he gave 
presents, he did everything to try to seduce her to say what nation she was from. Now 
she finally says after five years tomorrow at the party e'eseh k'devar hamelech, I'll tell 
you which nation I am from.  

Why was Haman happy and tov lev? Because he has gotten everything he could ever 
wish for or imagine. He already has tremendous kavod (honor). Because he found 
Nevuchadnetzar's prized treasures he had wealth. Achashveirosh made a decree that 
anyone in the kingdom has to bow down to him. He has the taba'as hamelech (The 
King's signatory ring). He controls the audiences to The King. Everywhere he goes 
everyone treats him with kavod. Not only that, The Queen makes a party and who does 
she invite to the party but Haman and The King. He is mamash (really) samei'ach v'tov 
lev; he has all of the honor and all of the kavod he could ever dream or imagine about.  

Mordechai does not budge. Everyone else has to bow; Mordechai doesn't bow. And 
Haman was mamash filled with anger. What's interesting to note is the Targum Sheini 
says what particularly bothered him? It wasn't the fact that Mordechai was lo kam v'lo 
za, it wasn't the fact that Mordechai was sitting b'sha'ar hamelech. The pasuk is very 
clear that Mordechai is now sitting in the sha'ar hamelech. How did Mordechai get to 
the sha'ar hamelech? Not long after Esther became queen, Esther tells Achashveirosh as 

 וִַּיָּמֵלא ִמֶּמּנּו ָזע ְולֹא ָקם ְולֹא ַהֶּמֶל� ְּבַׁשַער ָמְרֳּדַכי ֶאת ָהָמן ְוִכְראֹות ֵלב ְוטֹוב ָׂשֵמחַ  ַההּוא ַּבּיֹום ָהָמן וֵַּיֵצא. ט
 .ֵחָמה ָמְרֳּדַכי ַעל ָהָמן

9. Haman left that day happy and with a good heart and when Haman saw Mordechai in the 
gate of The King and Mordechai does not get up and does not move from him and Haman was 
filled with anger on Mordechai.  



follows: You know, of course, that the wisest men in your nation are not being properly 
used. Who are those wise men? Those wise men are the Jewish chachamim (sages). 
Every king, starting with Nevuchadnetzar, despite the fact that they hated Jews, 
recognized the extraordinary wisdom of the chachamim and used the chachamim as 
advisors. Again, we mentioned Daniel was an advisor to The King; Mordechai was off 
and on an advisor to The King. He was also a general for The King. But the chachamim 
were not in the status that they had been. Upon Esther's request Mordechai sat in the 
sha'ar hamelech, in the gate of The King, within The King's chatzer (courtyard) with the 
Sanhedrin, paskening dinei Torah (ruling cases of Torah law). She did it under the guise 
of saying he'll give advice to The King, and in fact that's what he did. But the point being 
that he was yosheiv (sat) with the Sanhedrin. The Targum Sheini is very clear that when 
Haman passed and saw Mordechai Hayehudi (Mordechai the Jew), yosheiv b'amei 
(sitting with his nation), sitting with the Sanhedrin (Supreme Torah Court) paskening 
dinei Torah, it filled him with anger. He mamash couldn't breathe, he couldn't live, he 
couldn't exist with this understanding. Again, it wasn't just Mordechai, but it was 
Mordechai the Jew sitting with the Sanhedrin.  

Haman had to control himself; he had to hold himself back. Remember, Haman killed 
Hasach, and that was a very dangerous move. Hasach was an advisor to The King. But 
once he saw that Daniel was going back and forth between Esther and Mordechai, he 
killed him. Haman desperately wanted to slaughter Mordechai at this moment. He was 
so filled with anger. But he recognized that upon appointment of The Queen this man is 
sitting with his advisor in the sha'ar hamelech, therefore he dare not say anything.  

There is a cute yeshivishe diyuk (inference) how do you know that Zeresh didn't love her 
husband? Because the pasuk says he sent messengers to bring ohavav (his beloved), the 
ones who loved him, v'es Zeresh ishto, and Zeresh his wife. Even though that's a joke, 
the pasuk really is saying something very important. Zeresh and ohavav were two 
separate groups of people. Haman was a very powerful man. He had many advisors, 
many people in his camp. He also had 30 sons, says the Gemara. He had a legion of loyal 
people. And then there was Zeresh ishto. Zeresh ishto was not just important in her own 
right, it wasn't just that she had her own lineage and her own honor; she was an 
amazingly crafty and wise woman. Before he sat down to eitzah (get advice) not only did 
he call all of his ohavav, he also called for Zeresh ishto, because he was having a 
strategic meeting.  

 .ִאְׁשּתֹו ֶזֶרׁש ְוֶאת ֹאֲהָביו ֶאת ַוָּיֵבא וִַּיְׁשַלח ֵּביתֹו ֶאל וַָּיבֹוא ָהָמן וִַּיְתַאַּפק. י

10. Haman held himself back and came to his house and he sent out messengers and they 
brought forth his beloved and Zeresh his wife.  

Comment [Z1]: Translation? 



The Gemara says, again, he had at least 30 sons. There were ten who were hung. 
Additionally to that there were 10 who died in battle and 10 were left over.  

Everything is great — I have wealth, I have honor, I am above all other people in this 
kingdom.  

I hate him, I hate the Jews, it gives me no hana'ah (pleasure). It's interesting to note the 
Gemara says what does v'chol zeh eino shaveh li mean? The Gemara says that Haman 
was very into his wealth. He used to walk around with a leather sort of amulet. On it 
was written his values; his various holdings and wealth were written on this amulet. It 
was like he was wearing his bank book around his neck. He walked around with it all the 
time because that gave him simchah (happiness) and joy, to know that he was so 
wealthy. V'chol zeh eino shaveh li, says the Targum he pointed to this, even my wealth, 
mamash my money, my gelt (money), my silver, my gold even this eino shaveh li, has no 
value to me. And the Targum says what does it mean eino shaveh li? Leisei timi, it has no 
taste in my mouth. I have no joy from it, no simchah. I mamash have nothing from. I 
mamash enjoy nothing from all of my wealth and my kavod when I see the Jew.  

There are a number of points that are worth understanding from this. Number one, you 
see this is a gantz-fein (great) anti-Semite. This is not a plain, pashut (simple) anti-
Semite who just wants the Jews dead. This is the kind of anti-Semite who mamash has 
no hana'ah from when he sees another person who is Jewish who he hates.  

 ַעְבֵדיוְ  ַהָּׂשִרים ַעל ִנְּׂשאֹו ֲאֶׁשר ְוֵאת ַהֶּמֶל� ִּגְּדלֹו ֲאֶׁשר ָּכל ְוֵאת ָּבָניו ְוֹרב ָעְׁשרֹו ְּכבֹוד ֶאת ָהָמן ָלֶהם ַוְיַסֵּפר. יא
 .ַהֶּמֶל�

11. Haman said over to them the glory of his wealth and all of his sons and all that The King 
treated him with honor, and the fact that The King made him above all other officers and 
servants of The King.  

 ְלָמָחר ְוַגם אֹוִתי ִאם ִּכי ָעָׂשָתה ֲאֶׁשר ַהִּמְׁשֶּתה ֶאל ַהֶּמֶל� ִעם ַהַּמְלָּכה ֶאְסֵּתר ֵהִביָאה לֹא ַאף ָהָמן וַּיֹאֶמר. יב
 .ַהֶּמֶל� ִעם ָלּה ָקרּוא ֲאִני

12. Haman said and Queen Esther brought no one but me to the party that she made, and even 
tomorrow I am called to her with The King.  

 .ַהֶּמֶל� ְּבַׁשַער יֹוֵׁשב ַהְּיהּוִדי ָמְרֳּדַכי ֶאת ֹרֶאה ֲאִני ֲאֶׁשר ֵעת ְּבָכל ִלי ֹׁשֶוה ֵאיֶנּנּו ֶזה ְוָכל. יג

13. And all of this has no value to me when I see Mordechai the Jew sitting in the gate of The 
King.  



But I think there's an additional lesson to be learned, and that is understanding the 
damage that one can do to his lifestyle and happiness with one bad middah (character 
trait). Let's understand something. This man has the greatest life that any human being 
could ever imagine. Certainly the life that he wanted he had. All this man lived for was 
honor, money, kavod — he has it all. We kid about the honor, but you can't imagine 
what it's like never in your life to have to wait on a line. The man walks into a dry 
cleaner, there's a long line. There's a law in the meluchah that every human being must 
bow down full face, and he walks to the front of the line. Now, even though that's a 
minuscule amount, the kavod wherever he goes, everyone bows down full face to 
Haman, he's second in command, he has all the glory, all the power, all the might. V'chol 
zeh eino shaveh li, I have no taste in my mouth from it. Why? Because I'm filled with 
anger.  

He was samei'ach v'tov lev. This should have been the happiest day of his life. The 
Queen invites him, and yet he mamash has no hana'ah. If a person does not control 
their middos they're destined to be miserable in this world. Forget olam haba — in this 
world they are destined to be miserable. He is a classic example of just a hatred or an 
anger that flares up and there's mamash nothing left, v'chol zeh eino shaveh li, I 
mamash have no taste left from all of this.  

What is the wise advice that Zeresh his wife says to him? Make a tree 50 amos (cubits) 
tall. Says the Targum Sheini actually there was a very deep conversation going on there. 
The conversation with all of the ohavav gathered and Zeresh goes as follows. Why don't 
we try to burn him, someone suggested. Zeresh says no way, Avraham they tried to 
burn in Ur Kasdim and their G-d saved him from fire; fire won't work. Let's try cherev 
(sword), maybe we'll try to kill this Mordechai? No, that's no good because Yitzchak was 
saved from the cherev. Well, let's try to drown him. No, that's no good because G-d 
saved Moshe and Klal Yisrael from water. Let's throw him in a gur arayos (lion's den), 
that's no good either, because Daniel was saved from that. They understood Jewish 
history; they understood the power of Hashem.  

Finally Zeresh says let's make a tree 50 amos tall. Now, if you think about it lechorah (at 
first glance) it's ridiculous. If G-d is powerful enough somehow to save them from fire, 
from water, from the sword, then a 50-amah tall tree is going to be the solution?  

 ָעָליו ָמְרֳּדַכי ֶאת ְוִיְתלּו ַלֶּמֶל� ֱאֹמר ּוַבֹּבֶקר ַאָּמה ֲחִמִּׁשים ָּגֹבּהַ  ֵעץ ַיֲעׂשּו ֹאֲהָביו ְוָכל ִאְׁשּתֹו ֶזֶרׁש לֹו וַּתֹאֶמר. יד
 .ָהֵעץ וַַּיַעׂש ָהָמן ִלְפֵני ַהָּדָבר ַוִּייַטב ָׂשֵמחַ  ַהִּמְׁשֶּתה ֶאל ַהֶּמֶל� ִעם ּובֹא

14. Zeresh his wife and all of his beloved said make a tree 50 cubits tall and in the morning say to 
The King and hang Mordechai on it, and go to the party with The King happy and the matter was 
good in the eyes of Haman and he made a tree.  



What actually was happening here was that Zeresh understood very well forces in 
nature that Western man does not understand. These people were not just ovdei 
avodah zarah (idol worshipers), they worshipped forces in the world that Hashem 
placed in the world that actually do exist. Their mistake was that they assumed that 
Hashem was an avodah zarah similar to their avodah zaras. Similar to the mistake that 
Paraoh made, they thought Hashem has powers, but His powers are limited. Therefore 
they said as follows. We've seen G-d be powerful enough over trees, we saw Him 
powerful over fire, we saw Him powerful over water. We've never seen Him 
demonstrate power over a tree, a certain koach (force) of 50 amah tall building. 
Therefore they assumed with her wise advice that in fact they could prevent the G-d 
from saving Mordechai from this.  

It was not ludicrous; it wasn't fairy tales. They understood kochos hatumah (forces of 
impurity) and what they were really involved in was a much higher level of avodah zarah 
than most people understand. They were worshipping different kochos hatumah. They 
understood the kochos hatumah and their plan was to use this particular type of murder 
because this type of murder apparently they assumed Hashem had no shlitah (power) 
over. And in fact the plot was such a clever chap ()that not only did it find favor in 
Haman's eyes, vayitav hadavar lifnei Haman, It was very good in his eyes, vaya'as 
ha'eitz.  

Rashi brings down what does it mean he made the eitz (tree)? He did it himself. He 
himself got out the beam from his house. He took this 50-amah beam and apparently 
carried it himself. Because the Gra says that ahavah mekalkeles es hashurah (love makes 
crooked that which is straight), just like love changes a person's sight and let's them 
misunderstand things, so too sinah (hatred) is mekalkeles es hashurah. He so hated 
Mordechai, he so hated the Jews, that he himself got out the eitz, put it in the ground 
and dug it. Obviously it wasn't bakavodik (befitting) for such an important person as 
himself to do that, but he wanted to do it himself because that's how much he hated 
the Jewish people. And he went to the party samei'ach (happy), ready to see the final 
downfall of his enemy, Mordechai. 

 

Comment [Z2]: Translation? 



Chapter 6 -  ופרק  

This expression balaylah hahu nadedah shenas hamelech typically is read in the trup 
(tune) of the Rosh Hashanah davening (Jewish New Year prayers). We mentioned earlier 
that the Megillah does not have the name of Hashem in it. When we have melech 
Achashveirosh that applies to Achashveirosh; when it says Hamelech the medrash tells 
us that refers to Hashem.  

Here what the pasuk (verse) is telling us is nadedah shenas hamelech, if it could be, the 
sleep of Hashem was awoken. It refers to the fact that Klal Yisrael (the Jewish Nation) 
did teshuvah (repentance). Again, we discussed the fact that the 12,000 kohanim 
(priests) had the shofros (trumpets) and they had the sifrei Torah (Torah scrolls). We 
said that all of Klal Yisrael (the Jewish Nation) that were in Shushan gathered around. 
Apparently the teshuvah was very powerful, together with Esther's three days of fasting, 
together with all the rest of Klal Yisrael joining in. Apparently it was such a powerful 
teshuvah that as the Targum Sheini says alsa saka bnei Yisrael, the cry of Bnei Yisrael 
(the Children of Israel) came up to Hashem, and apparently it, if it could be, woke 
Hashem up, and the gezeirah (decree) was changed.  

At this point the actual gezeirah against Klal Yisrael was annulled. It's brought 
le'halalachah (in Jewish Law), and the Kitzur Shulchan Aruch brings this, that this 
particular pasuk whether you have a minhag (custom) to read it in the trup of Rosh 
Hashanah or not, should be read out loud. Because this is the turning event of the 
Megillah.  

It's just very interesting to note in terms of the chronology of the Megillah, the Megillah 
itself really takes place over a long period of time. We mentioned earlier that at year 
three is the initial party. Year seven Esther is married. Year 12, where we're now 
holding, is when Haman makes the decree. It's interesting to note that really the whole 
neis (miracle) begins here and happens in a very short time. The decree by Haman, 
signed by Haman and sent out, was sent out on yud-gimel Nisan. The next three days, 
yud-daled, tes-vav and tes-zayin we said were the three days of fast. On this third day of 
fasting Esther Hamalkah (Queen Esther) walks in to The King. That day tes-zayin she 
walks in to The King and says please come to a feast that I'm going to make later. Later 

 .ַהֶּמֶל� ִלְפֵני ִנְקָרִאים וִַּיְהיּו ַהָּיִמים ִּדְבֵרי ַהִּזְכֹרנֹות ֵסֶפר ֶאת ְלָהִביא ַוּיֹאֶמר ַהֶּמֶל� ְׁשַנת ָנְדָדה ַההּוא ַּבַּלְיָלה. א

1. That night The King's sleep was awoken and he said to bring the book of chronicles, the history 
book, and that it should be read in front of The King.  

Comment [Z1]: Translation? 
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at that feast that very same day she says come tomorrow to the feast and tomorrow I'm 
going to do k'devar hamelech (the word of the King . This is that night, tes-zayin.  

The entire action of the real changing, v'nahapoch hu (and it was reversed), happens 
within a few short hours. It happens between the time Esther comes in, she asks for 
Haman to come the next day, this night nadedah shenas hamelech, The King's sleep is 
awoken, and within just a few hours from this point the entire events change.  

What's interesting is that Rashi says nadedah shenas hamelech is neis hayah (it was a 
miracle). Referring back to the events that happened here, The King's sleep — now 
referring to Achashveirosh — was awoken. The Targum tells us what happened was that 
he had a nightmare. Now, if you've ever had a really serious nightmare, what happens is 
it's so vivid, it's so powerful, that you wake up in a sweat. Achashveirosh woke up 
dripping wet with sweat and his heart was racing. He had seen somebody trying to kill 
him. When you wake up after a really bad nightmare, it's not just a dream, your state of 
emotions are agitated. You're nervous; you're fearful. He wakes up with this terrible 
dream that somebody is trying to kill him, and he awakes with a fear. But the fear 
remained with him.  

He starts thinking to himself who's trying to kill me? And he starts reviewing the day and 
he starts thinking back about things, who's trying to kill me? What's going on, why do 
they want to kill me, who's trying? He thinks through the events that just happened and 
he says to himself, wait a minute, Esther invited Haman to the party. Why did Esther 
want Haman to be at that party and at the next day's party as well? Now wait a minute, 
he says to himself. Esther came to me knowing that she's risking her life. If she comes in 
and I don't put down the sharvit hazahav (golden scepter) she's dead. That means this is 
such a big deal to her that she's willing to risk her life for it. What is such a big deal that 
she's willing to risk her life and she invites Haman. What's with Haman and Esther? 
What's with Haman and Esther? He begins to think about the fact that maybe there's an 
affair going on. Maybe Esther is having an affair with Haman and wants to kill me. But if 
that's true why didn't any of my loyal followers or my friends tell me about it? I have 
advisors to The King, I have people who are spies. Why didn't anybody tell me? Maybe 
one time someone tried to save me and I didn't pay him back. Maybe one of my good 
friends I treated wrongly. What's going on? 

He starts getting very nervous and he immediately calls for the chronicles. According to 
Rashi, he was trying to find out is there somebody who did me a favor who I didn't pay 
back and maybe that person isn't telling me about the plot between The Queen and 
Haman because I didn't pay him back this favor.  



The pasuk very unusually says vayimatzei kasuv, it was found written in it. What does it 
mean it was written? Says the Targum Sheini he calls for the chronicles. Who was the 
chronicler of The King? It was Shimshi the son of Haman. Quick, bring me the chronicles; 
I want to read the history books. So Shimshi brings it and Achashveirosh says open up 
anywhere and start reading. Shimshi opens up, vayimatzei kasuv, he found written the 
words that he had previously erased.  

The King had commanded him to write over the event of Bigsan v'Seresh, but Shimshi 
immediately after having to write them over erased them, because he was an 
archenemy of the Jews as much as his father Haman. But he opens up the book and lo 
and behold the words themselves are written. The Gemara says that he erased and 
Gavriel, a malach (angel), came and rewrote them. He couldn't believe his eyes. Right 
there he's about to read the story about Mordechai and Bigsan. So what does he do? He 
turns the page. The Gemara tells us that the page turned back. And the Targum Sheini is 
very explicit — he turns the page again and the page turns back. He turns the page again 
and it turns back. And back and forth and there's a rustling but nobody is turning the 
page back and there's no wind. It was a neis; Hashem was making this happen. At which 
point Achashveirosh hears the noise and says stop, read from where you are. At which 
point Shimshi has no choice but to read.  

Well, Your Majesty, it says here that there were these two people Bigsan and Seresh 
who tried to kill The King and Mordechai the Yehudi sent the word to Esther. Esther told 
you in the name of Mordechai that they were trying to kill you and in fact The King was 
saved.  

Meaning, in his mind the plot began to formulate. Haman and Esther are having an 
affair. My one friend Mordechai who saved me once maybe nothing was done to him — 
in fact, tell me Shimshi, what was done for him for this? Shimshi didn't say a word, he 
was quaking in his boots. The na'arei hamelech, the other servants of The King 
answered nothing was done.  

 ָיד ִלְׁש�חַ  ִּבְקׁשּו ֲאֶׁשר ַהַּסף ִמֹּׁשְמֵרי ַהֶּמֶל� ָסִריֵסי ְׁשֵני ָוֶתֶרׁש ִּבְגָתָנא ַעל ָמְרֳּדַכי ִהִּגיד ֲאֶׁשר ָכתּוב ַוִּיָּמֵצא. ב
 .ֲאַחְׁשֵורֹוׁש ַּבֶּמֶל�

2. It was found written about that which Mordechai said about Bigsana and Seresh, the two 
servants of The King on a particular guard who tried to kill Achashveirosh.  

 .ָּדָבר ִעּמֹו ַנֲעָׂשה לֹא ְמָׁשְרָתיו ַהֶּמֶל� ַנֲעֵרי ַוּיֹאְמרּו ֶזה ַעל ְלָמְרֳּדַכי ּוְגדּוָּלה ְיָקר ַּנֲעָׂשה ַמה ַהֶּמֶל� וַּיֹאֶמר. ג

3. The King said what great favor was done to Mordechai for this? And the young men of The 
King, his servants, said nothing was done with him.  



Now already The King understood that something is amiss. He had the plot. He knew 
why in fact his great friend, his one friend Mordechai, whom he may have hated as a 
Jew, but l'ma'aseh (practically speaking) the man was loyal, why he didn't tell him. 
Because he once saved The King and The King didn't do anything in return.  

You have to understand the insanity of Haman's action here. He comes to The King 
when? Now the pasuk before just told us nadedah shenas hamelech, The King is asleep. 
He's sleeping in his bed. Obviously it's late at night. Haman comes in the middle of the 
night, I don't know if it was 2 a.m. or 12 a.m., but he comes in the middle of the night to 
wake up The King to ask him permission to kill Mordechai.  

Let's keep in mind vayisapak Haman — when Haman passed Mordechai he desperately 
wanted to kill him but Rashi taught us that he resisted. He resisted because he knew 
that The King appointed Mordechai to sit in the sha'ar hamelech; Esther had sent the 
word that Mordechai is to be an advisor to The King, The King listened and appointed 
Mordechai to sit as the Rosh Sanhedrin (Leader of the Supreme Religious Court) as one 
of the advisors of The King in the sha'ar hamelech, and Haman was afraid to touch this 
man. Why? Because this is The King's appointee. So if he's afraid to kill him, obviously 
he's afraid that The King really loves this Mordechai or at least respects what Mordechai 
offers. So he has to convince The King to actually kill him. So when would you assume 
the best time to convince The King to kill someone is? Maybe you would do it b'mishteh 
yayin (party of wine), at two in the afternoon when The King is relaxed. You come wake 
The King up in the middle of the night? Mamash (truly) insanity. Again, it's part of the 
neis that he came at this particular point.  

Achashveirosh hears a noise and says mi b'chatzer and Haman walks in. Now the plot 
thickens.  

 

 ֲאֶׁשר ָהֵעץ ַעל ָמְרֳּדַכי ֶאת ִלְתלֹות ַלֶּמֶל� ֵלאֹמר ַהִחיצֹוָנה ַהֶּמֶל� ֵּבית ַלֲחַצר ָּבא ְוָהָמן ֶבָחֵצר ִמי ַהֶּמֶל� וַּיֹאֶמר. ד
 .לֹו ֵהִכין

4. The King said who is in the courtyard and Haman came to the outer courtyard of The King to 
say to The King to hang Mordechai on the tree that Haman prepared for Mordechai.  

ֹ . ה  .ָיבֹוא ַהֶּמֶל� ַוּיֹאֶמר ֶּבָחֵצר ֹעֵמד ָהָמן ִהֵּנה ֵאָליו ַהֶּמֶל� ַנֲעֵרי אְמרּווַּי

5. The servants of The King said to The King behold Haman is standing in the courtyard and The 
King said let him come in.  



Keep in mind that Achashveirosh is not a foolish man. Achashveirosh is a very wise man. 
He in fact means that he wants to give honor to Mordechai. That's in fact what's on his 
mind. But he sends out an open-ended question to Haman. What should we do to honor 
a man that The King wants to honor? 

The Gemara tells us that one of the rayos (proofs) that the Megillah was written b'ruach 
hakodesh (with Divine inspiration) is this pasuk. The pasuk says Haman said in his heart. 
Who knows what's in a man's heart? Only Hashem. Therefore it was only written by 
ruach hakodesh. The only way that in the end Mordechai and Esther knew what was 
actually in Haman's heart was through this point.  

 

 

Rashi makes a diyuk (inference) over here that initially Haman said the words if you wish 
to honor the man give him the horse, give him the cloak, and give him the crown. But 
then pasuk tes says you should take the cloak and the horse — Haman left out the 

 ַהֶּמֶל� יְַחֹּפץ ְלִמי ְּבִלּבֹו ָהָמן וַּיֹאֶמר ִּביָקרֹו ָחֵפץ ַהֶּמֶל� ֲאֶׁשר ָּבִאיׁש ַלֲעׂשֹות ַמה ַהֶּמֶל� לֹו ַוּיֹאֶמר ָהָמן וַָּיבֹוא. ו
 .ִמֶּמִּני יֹוֵתר ְיָקר ַלֲעׂשֹות

6. Haman came and The King said to him what should be done to a man whom The King wishes 
to honor? And Haman says in his own heart to whom would The King want to do honor more 
than to me.  

 .ִּביָקרֹו ָחֵפץ ַהֶּמֶל� ֲאֶׁשר ִאיׁש ַהֶּמֶל� ֶאל ָהָמן וַּיֹאֶמר. ז

7. Haman said to The King a man to whom The King wishes to honor.  

 .ְּברֹאׁשֹו ַמְלכּות ֶּכֶתר ִנַּתן ַוֲאֶׁשר ַהֶּמֶל� ָעָליו ָרַכב ֲאֶׁשר ְוסּוס ַהֶּמֶל� ּבֹו ָלַבׁש ֲאֶׁשר ַמְלכּות ְלבּוׁש ָיִביאּו. ח

8. It should be brought the royal garment that The King himself wore and the horse that The King 
rode upon and it should be placed the crown on his head.  

 ִּביָקרֹו ָחֵפץ ַהֶּמֶל� ֲאֶׁשר ָהִאיׁש ֶאת ְוִהְלִּביׁשּו ַהַּפְרְּתִמים ַהֶּמֶל� ִמָּׂשֵרי ִאיׁש יַד ַעל ְוַהּסּוס ַהְּלבּוׁש ְוָנתֹון. ט
 .ִּביָקרֹו ָחֵפץ ַהֶּמֶל� ֲאֶׁשר ָלִאיׁש ֵיָעֶׂשה ָּכָכה ְלָפָניו ְוָקְראּו ָהִעיר ִּבְרחֹוב ַהּסּוס ַעל ְוִהְרִּכיֻבהּו

9. Place the horse and the garment through one of the men who are the officers of The King, the 
servants, and they will clothe the man whom The King wishes to treat with honor and ride him 
on the horse in the streets of the city and call in front of him so shall be done to the man whom 
The King wishes to honor.  



crown. Why? Because when he said initially that if you want to honor a man put him on 
The King's horse, give him The King's robe and put the crown of The King on his head he 
watched Achashveirosh's face drop. Because at that moment Achashveirosh put it all 
together. Achashveirosh read through Haman like a book. In the middle of the night this 
Haman comes to me, I ask him what should we do to honor a man and he, Haman, 
thinks I'm talking about him. What's the one thing he asks for? What's his one desire 
and his one wish; what does he ask for from me? He asks to ride on my horse, wear my 
royal clothes and put on my crown. He's out to kill me. And Achashveirosh's face falls 
when he understands that Haman is plotting to murder him.  

Haman saw this and immediately got nervous, changed it around and said take the 
levush, take the sus, and he left out the crown part.  

Notice Achashveirosh does not include the crown.  

Personally, this is my favorite part of the Megillah. If you read the Targum Sheini, what's 
actually happening here is Haman, when he hears these words, is literally starting to 
panic. The Targum Sheini says as follows: His knees start to knock, his body starts to 
shake, and he starts trembling. And actually what's happening here is a conversation. 
The King said take the levush and the sus and do so to Mordechai. To which Haman said 
m-m-m-Mordechai, Your Honor, there are m-many m-Mordechais in Your Majesty's 
kingdom. Mordechai HaYehudi says Achashveirosh. M-m-m, Your Majesty, there are 
many Jewish m-men named m-m-m-Mordechai. He's trembling, his lips are moving back 
and forth, and his mind becomes confused. Mordechai HaYehudi hayosheiv b'sha'ar 
hamelech (Mordechai the Jew who sits in the gate of The King). Your Majesty there are 
many Jews named Mordechai and there are many sha'arim (gates) to the melech, what 
do you mean? Al tapel davar mikol asher dibarta, I'm telling you do this and don't bear 
off an iota.  

At which point the Targum says as follows. Haman realized that he has to do this kavod 
(honor) to Mordechai and he says to The King Your Majesty, I would like to offer the 
10,000 talents of silver, please take that to The King's treasury and do not give him this 
kavod.  

 ְּבַׁשַער ַהּיֹוֵׁשב ַהְּיהּוִדי ְלָמְרֳּדַכי ֵכן ַוֲעֵׂשה ִּדַּבְרּתָ  ַּכֲאֶׁשר ַהּסּוס ְוֶאת ַהְּלבּוׁש ֶאת ַקח ַמֵהר ְלָהָמן ַהֶּמֶל� וַּיֹאֶמר. י
 .ִּדַּבְרּתָ  ֲאֶׁשר ִמֹּכל ָּדָבר ַּתֵּפל ַאל ַהֶּמֶל�

10. The King said to Haman quickly take the garment and the horse as you spoke and do so to 
Mordechai the Jew who is sitting in The King's court. Do not drop off one iota from what you 
have spoken.  



Now Achashveirosh is beginning to understand. His one friend Mordechai this rotzei'ach 
(murderer) Haman wants anything in the world but to give him honor. You will give that 
honor to Mordechai, says Achashveirosh. Says Haman, Your Majesty, I have 10 sons, let 
them be avadim (slaves) to you, but do not give him this kavod. To which point 
Achashveirosh says you, your wife, and all your children will be slaves but still you're 
going to give him the kavod. Your Majesty, says the Targum, kill me, kill me but don't 
give him this kavod. Achashveirosh says we will kill you but we're still going to give him 
the kavod. And finally the Targum Sheini says he's willing to give up his last most prized 
possession. He says Your Majesty, do you remember that igeres (letter) we wrote, do 
you remember we wrote that igeres to kill the Jews? Be mevatel (annul) it; I agree to be 
mevatel it but don't give him this kavod. His last prized possession. At which point 
Achashveirosh says al tapel davar mikol asher dibarta, you won't drop an iota from what 
you said.  

It's very important to understand that what's happening here. While it might be fun to 
watch the embarrassment to the man, it is a tremendous illustration into human nature. 
Let's understand two simple points. He's giving by order of events all that's important to 
him. His money he's willing to part with. He's willing to have his children sold as slaves. 
Next, it still didn't work. His next offer is literally his life — kill me, but don't give him this 
kavod. Finally that which is more precious to the man than all of the above is the decree 
we made to kill the Jews. My friends, that is an anti-Semite. That is a hard-core real anti-
Semite. More precious than his children being avadim, more precious than his life, more 
precious than anything is to kill the Jews.  

In any case, let's understand what's happening here. Lechorah (at first glance) he's being 
very silly. It's clear that he loves his money, loves having his children not be avadim, 
loves his life, and certainly loves to kill Jews. I want to ask you a very simple question, 
Haman. Aren't you being foolish? Go. There's no question it's going to be painful, you're 
going to give the guy kavod. I understand, you have to ride him through the streets of 
Shushan, I understand it's a very big deal, a lack of kavod for you. You'll do it, you'll live 
through it, and you'll still have a life of luxury. You'll still have tremendous pleasure; 
you'll be able to kill the Jews. Why are you so willing to give up everything? 

The answer is when you become a ba'al ga'avah (haughty person), when you start 
loving kavod, it becomes so sweet, it becomes so precious that to give someone else 
kavod — especially my enemy — is so distasteful, so shakes me to the core. He could 
not stand it. And he was willing to give up his whole life. You see the insanity that bad 
middos (character traits) can bring a person to. And even though we're not aspiring in 
any sense to be like Haman, but seeing the illustration, seeing how wicked a person 



could be and how far a person's middos can bring him can illustrate to us how careful a 
person has to be, because one's middos literally can wreck a person's life.  

The pesukim are very abbreviated here and are not telling much of the story that was 
going on. The Gemara in Megillah tells us very clearly that actually what happened was 
that Haman was sent that night, whatever time it was, 2 a.m., to go out to Mordechai. 
The problem is that the events, the parade was not going to be until the next day. The 
next morning Haman goes to find Mordechai. Mordechai in fact is sitting b'sha'ar 
hamelech, he's sitting with the Sanhedrin, learning over hilchos kamitza (the laws of 
kamitza). They were learning Torah; he was giving a shiur (lecture) in hilchos kamitza. 
Kamitza is by the minchah (flour offering) how you take the fine flour with the three 
fingers and you cup it against your hand.  

He's sitting with the Sanhedrin and he looks up and he sees Haman and his entourage 
coming. At which point Mordechai understood that there's going to be trouble. He 
understood that this igeres had been sent out, and now Haman is coming for him. He 
says to the chachamim (sages) listen to me, run for your lives. Immediately the 
Sanhedrin leave because they knew there was going to be bloodshed. They all listen to 
Mordechai and they leave. Mordechai is left there alone. Mordechai stands up and 
begins a tefillah (prayer). He completely ignores Haman and he starts davening to 
Hashem knowing this may well be the end of his life. When he's done his lengthy tefillah 
he sits back down and Haman walks over to him and says what were you doing there 
with your fingers. And Mordechai said, while sitting down, without standing up, we 
were learning a certain law about the korban (sacrifice). And Haman said well that law 
about your korban saved your life, because The King has told me that I have to now 
treat you with honor, I have to bring you through the rechov hamelech (road of The 
King), I have to put you on The King's horse and put on the royal garment.  

At which point Mordechai looked up and said uh, sorry, it can't be done. Now Haman 
said what? Mordechai said I can't do it. Now, understand how crafty Mordechai was. 
Mordechai now understood that there's a command of The King upon Haman to put 
him on the sus, put on him the royal begadim, and march him through the streets. It 
doesn't say anywhere that Mordechai has to make it easy for him. If Haman doesn't do 

 ָלִאיׁש ֵיָעֶׂשה ָּכָכה ְלָפָניו ַוִּיְקָרא ָהִעיר ִּבְרחֹוב ַוַּיְרִּכיֵבהּו ָמְרֳּדָכי ֶאת וַַּיְלֵּבׁש ַהּסּוס ְוֶאת ַהְּלבּוׁש ֶאת ָהָמן וִַּיַּקח. יא
 .ִּביָקרֹו ָחֵפץ ַהֶּמֶל� ֲאֶׁשר

11. Haman took the clothing and the horse and he clothed Mordechai and he rode him through 
the streets of the city and it was called in front of him so shall be done to the man whom The 
King wishes to honor.  



this, you violate The King's command, you're dead. Mordechai did everything in his 
power to make it difficult.  

Mordechai said I'm sorry I can't really do that, after all, I haven't taken a bath and it 
wouldn't be appropriate for me to wear The King's clothes without taking a bath. At 
which point Haman said well, go take a bath. And Mordechai said it's very difficult, you 
know, the bathhouses are far away. At which point Haman said fine, fine, we'll get you a 
bathhouse. Haman sent one of his messengers to get a bathhouse.  

It's not clear at which point, but at some point apparently Mordechai sent the word to 
Esther Hamalkah about what's going on, that Haman has to take him to the rechov ha'ir 
(road of the city) and Haman has to put him on The King's horse. At which point Esther 
sends out a Queen's proclamation to close down all of the bathhouses. So Haman goes 
to take Mordechai to the bathhouse and they were all closed. There was not a 
bathhouse open. Mordechai said well, I told you sir, I tried, but we can't take a bath. 
Sorry, we'll have to try some other day. Haman understands that if he doesn't put 
Mordechai on the sus he will be dead. So he has no choice but to find the keys to the 
bathhouse and open the bathhouse.  

He says to Mordechai okay, go take your bath. No, no, no, it wouldn't be appropriate for 
one who is going to wear The King's clothing to actually bathe himself. Sorry, it really 
can't be done. Sorry, as I said to you, we'll have to do it some other day. At which point 
the Gemara is very specific and clear that Mordechai made Haman undress him, begin 
washing him, and acting like a bath attendant. And Haman lets out a groan, such a 
krechtz (cry), to which Mordechai says you rasha (wicked man), for 22 years you were a 
barber in Kfar Saba. You see, Mordechai didn't stop there. Mordechai said you want to 
put me in the streets like that, I haven't taken a haircut or beard cut in a while, you have 
to do that as well. He made Haman sit there cutting his beard and his hair. Haman's 
letting out a krechtz, cry after cry from the embarrassment, that Mordechai says you 
rasha, this is what you did for 22 years, what are you acting now like it's such a 
bothersome thing? 

After the whole event Mordechai is fully ready wearing the garments of The King, 
dressed by Haman, and they put him on the sus of The King. The Targum Sheini is very 
explicit that this was not just a little parade. Typically you read the Megillah and you 
assume there was one horse and a couple of people around him. There were 75,000 
appointees of The King who marched down in front, each one of them holding a golden 
goblet in one hand and holding some kind of shofar (trumpet) in the other hand. And 
they began calling out kachah yei'aseh la'ish asher hamelech chafeitz b'yikaro, so shall 
be done to the man whom The King wishes to honor.  



There was a main center street in Shushan that was a wide thoroughfare. This entire 
entourage with horses and ___ and 75,000 people in front starts marching out. On The 
King's specific horse which he rode on the day of his anointment, wearing the specific 
robe that he wore that day of anointment sits Mordechai HaYehudi pulled by Haman. 
And the Jews of Shushan, as well as everyone else, started to understand what was 
happening. The thousands and thousands of people of Shushan started gathering and 
walking along. And while these 75,000 Paras U'Madai soldiers marched forward, the 
Jewish People joined with them and you had a whole throng, thousands upon thousands 
of people saying out kachah yei'aseh la'ish asher hamelech chafeitz b'yikaro, so shall be 
done to the man whom The King wishes to honor. 

Klal Yisrael meant Hashem and the Persian people meant Achashveirosh, but in any case 
everyone was referring to the fact that Mordechai HaYehudi was riding on top of the 
horse. And it was very clear that there was a vanahapoch hu, there was a change about 
of what had happened.  

Mordechai did not know yet that the decree was annulled. Mordechai immediately after 
getting off the horse took off the bigdei malchus and put back on his sak v'eifer 
(sackcloth and ashes). He didn't know, and he returned to the sha'ar hamelech as he 
was before.  

We're all familiar with the medrash on the words avel v'chafui rosh. Rashi tells us avel al 
bito, he was an avel because of his daughter. On the wide thoroughfare of Shushan at 
one point he passed in front of the grand house of Haman. Haman's daughter saw this 
procession. She knew that who would be honored, who does The King wish to honor 
other than her very own father, and who would be the most despicable man who would 
be asked by The King to draw the horse of Haman other than the hated Jew Mordechai. 
She knew full well that Mordechai was pulling the horse. She took, according to the 
Targum Sheini, a pot which people — remember there were no bathrooms in those days 
at night. If you didn't want to go out to the outhouse you used a particular pot for that 
purpose. They had gathered from her house all from the different pots into one large 
pot. She stood by the high window waiting for Mordechai, the hated Yehudi, pulling the 
horse and she drops the entire contents on the head of this person. That person looks 
up and it turns out to be none other than her father. She sees it's her father that she 
dropped the excrement upon, and she jumps out the window and kills herself. Avel 

 .רֹאׁש ַוֲחפּוי ָאֵבל ֵּביתֹו ֶאל ִנְדַחף ְוָהָמן ַהֶּמֶל� ַׁשַער ֶאל ָמְרֳּדַכי וַָּיָׁשב. יב

12. Mordechai returned to the gate of The King and Haman came depressed to his house 
mourning and with his head covered.  

Comment [Z3]: 52:33 



v'chafui rosh means he's b'aveilus (in mourning) over his daughter who committed 
suicide, chafui rosh, he's depressed, he's broken, and he comes to his house this way.  

He told them the entire events, the discussion with The King, what The King said, and he 
told them about the events of the day what Mordechai did in the bathhouse.  

It's interesting to note originally in the pasuk it says he called together all of the people 
who loved him, and now they're called chachamim. Says the Gemara mikan (from here) 
you learn that even a goy (non-Jew) who says a davar chachmah (wise words) is called a 
chacham. They said to him something of great wisdom. What did they say to him?  

If we follow the simple peshat (explanation) in the pasuk it seems a little perplexing. 
You'd better watch out Haman, says his wise men — who the Gemara says from here 
you see how wise they were — if this guy Mordechai is Jewish, you're in big trouble! 
With all due respect, is anyone paying attention to the plot? This is Mordechai 
HaYehudi, who sits b'sha'ar hamelech. Zeresh ishto and chachamav were already 
involved in telling him the eitzah (plan) how to kill him. What do you mean now if he's 
Jewish you're in big trouble? Good morning, weren't you paying attention? 

The Targum Sheini says that actually they were saying very wise words. If he's Jewish, 
which he is, nafol tipol (you will surely fall). Why? Because this nation is compared to 
the afar, to the dust, v'nimshelu l'kochavim, and they're compared to the stars. Rashi 
brings down the Gemara that Klal Yisrael and the anti-Semites understood this. The 
Jewish Nation is compared to the stars and compared to the dust. If they're not 
following ratzon Hashem (G-d's will) they're like the dust on the beach; you can trample 
them, you could walk on them, they're nothing. However, if they're doing the ratzon 
Hashem they are like the stars in shamayim (heavens); they're untouchable. Says Zeresh 
v'chachamav to Haman, don't you get it? Don't you understand? 

Haman was looking for solace, he was looking for consolation, that maybe there is some 
hope. Don't you get it? It turned around. Why do you think instead of you riding on the 
horse it was Mordechai, why do you think it is that The King wants him to get the 
honor? It's turned around, Klal Yisrael has changed, asher hinchalta lipol, that you 
started to fall, nafol tipol, you will surely fall. Because Klal Yisrael has done teshuvah and 
they are untouchable. Apparently these people were very wise. In olden days even the 

 ַהְּיהּוִדים ִמֶּזַרע ִאם ִאְׁשּתֹו ְוֶזֶרׁש ֲחָכָמיו לֹו וַּיֹאְמרּו ָקָרהּו ֲאֶׁשר ָּכל ֵאת ֹאֲהָביו ּוְלָכל ִאְׁשּתֹו ְלֶזֶרׁש ָהָמן ַוְיַסֵּפר. יג
 .ְלָפָניו ֹולִּתּפ ָנפֹול ִּכי לֹו תּוַכל לֹא ְלָפָניו ִלְנֹּפל ַהִחּלֹותָ  ֲאֶׁשר ָמְרֳּדַכי

13. Haman said over to Zeresh his wife and to all of his beloved all that happened and his wise 
people and Zeresh his wife said if Mordechai is of Jewish stock that you started to fall in front of 
him, you will not be able to, because surely you will fall before him.  



anti-Semites understood this one thing: If Klal Yisrael are doing the ratzon Hashem they 
are untouchable. No matter how much they hated Klal Yisrael, no matter how much 
they wished against it, they recognized the inevitable and they told him you will fall; 
there's no hope for you.  

Rashi says vayavhilu means they came quickly, quickly. It came time for the party of 
Esther. Says the Vilna Gaon actually there's another part of the neis that happened over 
here. In midst conversation, as soon as Haman gets the point, I get it, it's turned around, 
the whole thing is undone, min hashamayim (from Heaven) they're going to nail me and 
not Mordechai, right then the officers of The King come in. Why, says the Gra? So as not 
to allow him time to take down the eitz. Remember, Mordechai is now in great favor in 
The King's eyes. He prepared that eitz, that 50-amah (cubits) tall tree to kill Mordechai. 
He didn't get a chance to mention that to The King, but that's why last night he came to 
The King. The problem is that as long as that's standing, and as long as people knew 
about it, which they did, they're going to tell him that the man who is in great favor in 
The King's eyes now, Mordechai, I Haman prepared a death for this man. The first thing 
he would try to do is take down the eitz, however, he couldn’t because they came 
quickly to get him out of there. Again, says the Gra, it's all part of the neis. Hashem is 
now preparing the final retribution and the final yeshuah (salvation) of the Jewish 
People.  

 .ֶאְסֵּתר ָעְׂשָתה רֲאׁשֶ  ַהִּמְׁשֶּתה ֶאל ָהָמן ֶאת ְלָהִביא וַַּיְבִהלּו ִהִּגיעּו ַהֶּמֶל� ְוָסִריֵסי ִעּמֹו ְמַדְּבִרים עֹוָדם. יד

14. They were still speaking with him and the officers of The King come and quickly brought 
Haman to the party that Esther made.  



Chapter 7 -  זפרק  

The Gra makes a diyuk (inference) in the pasuk (verse) that here in this party it says 
vayavo hamelech v'Haman lishtos im Esther hamalkah, they came to drink with Esther, 
whereas by the first party it only says that The King and Haman came to the party that 
Esther made. And the reason was because the first party Esther apparently was still 
yosheiv b'ta'anis (fasting), hence she did not drink at that first party. But this is the 
second day; this is after the three days of fasting. At this party she actually drank and at 
this party she was to make her request.  

Says the Vilna Gaon the expressions she'eilah and bakashah are two different things. 
She'eilah refers to what is your question, what do you wish for yourself personally. Mah 
bakashaseich, what are you requesting for others. Meaning, if you're having a request 
for yourself, if it's for others, anything you want ad chatzi hamalchus, up until half of my 
kingdom and it's yours. 

Let's note that this is the third time that Achashveirosh is saying the exact same 
expression to Esther Hamalkah. The way kings worked, certainly in Achashveirosh's 
kingdom and previously as well, there was a rule that a king was never chozer al devarav 
(went back on his words). A hedyot (layperson) could say something and retract it. It 
was considered highly dishonorable; if a king said something he kept his word. It's 
brought in the Gemara in Bava Basra, the king says he's going to be oker tura (uproot a 
mountain), the king will do that, therefore The King said he'll destroy and rebuild the 
Beis Hamikdash (Holy Temple), we trust him in that sense.  

The problem is that Achashveirosh is saying something foolish here. He's offering an 
open-ended deal. Whatever you want, your she'eilah for yourself, your bakashah for 
others, mamash (literally) up until half of my malchus I'll give over to you. Apparently 
this is just one more expression of his almost irrational love. He fell in love with Esther 

 .ַהַּמְלָּכה ֶאְסֵּתר ִעם ִלְׁשּתֹות ְוָהָמן ַהֶּמֶל� וַָּיבֹא. א

1. The King and Haman came to drink with Queen Esther.  

 ַּבָּקָׁשֵת� ּוַמה ָל� ְוִתָּנֵתן ַהַּמְלָּכה ֶאְסֵּתר ְּׁשֵאָלֵת� ַמה ַהַּיִין ְּבִמְׁשֵּתה ַהֵּׁשִני ַּבּיֹום ַּגם ְלֶאְסֵּתר ַהֶּמֶל� וַּיֹאֶמר. ב
 .ְוֵתָעׂש ַהַּמְלכּות ֲחִצי ַעד

2. And The King said to Esther also on the second day at the party of wine what is your request 
Queen Esther and it will be given to you, and what do you wish, up until half of the kingdom and 
it will be done. 



and had this sense about him that was just beyond the normal derech hateva (natural 
way). 

The Gra explained to us earlier that the love he felt was before she was even nasa chein 
(found favor). It was unnatural; Hashem implanted a love in his heart for Esther and he 
offered her whatever she wanted. Keep in mind, even if she requested something that 
would be much in his disinterest he would have to grant it. But he said these words.  

It is very worth reading how careful she is in her wording. If it's good for the melech and 
if I found favor in The King's eyes. She's using very good peopling skills. She's very 
careful in the way she expresses herself to get The King to actually agree to this.  

Says Rashi I'll show you what a menuval (disgusting person) this person is. This person 
not only decided to kill me and my nation, but he does not even care for the good of The 
King. If he cared for the good of The King, he would have sold my nation as slaves. 
There's a natural value; an entire nation being sold as slaves is a tremendously valuable 
process. He doesn't care about the damage to The King. He didn't even sell us to be sold 
for slavery, he just wants to kill us out, he doesn't care about the nezek hamelech, about 
the damage it does to The King's personal benefit.  

The Gemara makes an observation that there's a double lashon, vayomer and vayomer. 
Vayomer Hamelech Achashveirosh vayomer l'Esther Hamalkah. Rashi brings down 
anytime you have a lashon like this it's to teach us a derashah (scriptural interpretation). 
What is the derashah here? The derashah was that up until this point he only spoke to 

 ְוַעִּמי ִּבְׁשֵאָלִתי ַנְפִׁשי ִלי ִּתָּנֶתן טֹוב ַהֶּמֶל� ַעל ְוִאם ַהֶּמֶל� ְּבֵעיֶני� ֵחן ָמָצאִתי ִאם ַוּתֹאַמר ַהַּמְלָּכה ֶאְסֵּתר ַוַּתַען. ג
 .ְּבַבָּקָׁשִתי

3. And Queen Esther answered and she said if I found favor in your eyes, The King, and if it is 
good for The King, you will grant my life with my request and my nation with my wish.  

 ֹׁשֶוה ַהָּצר ֵאין ִּכי ֶהֱחַרְׁשִּתי ִנְמַּכְרנּו ְוִלְׁשָפחֹות ַלֲעָבִדים ְוִאּלּו ּוְלַאֵּבד ַלֲהרֹוג ְלַהְׁשִמיד ְוַעִּמי ֲאִני ִנְמַּכְרנּו ִּכי. ד
 .ַהֶּמֶל� ְּבֵנֶזק

4. Because we are sold, myself and my nation, to be killed to be obliterated and to be destroyed 
and had we been sold for slaves and maidservants I would have been silent because the enemy 
does not care about the damage to The King.  

 .ֵּכן ַלֲעׂשֹות ִלּבֹו ְמָלאֹו ֲאֶׁשר הּוא ֶזה ְוֵאי ֶזה הּוא ִמי ַהַּמְלָּכה ְלֶאְסֵּתר וַּיֹאֶמר ֲאַחְׁשֵורֹוׁש ַהֶּמֶל� וַּיֹאֶמר. ה

5. And The King Achashveirosh said and he said to Queen Esther who is this person who would 
dare to do such a thing.  



her al yedei shaliach (through a messenger), with a meturgeman (translator), says the 
Gemara. Now that he knew that she's from a mishpachas melachim (kings' family), he 
spoke directly to her. 

At this point Esther tells Achashveirosh the big secret — the secret he's been requesting 
for five years: What's your nation, what's your people, what family. Says Esther 
Hamalkah I'm Jewish. Not only am I Jewish, I'm a direct descendent of kings; Shaul 
Hamelech (King Saul) is my family. When Achashveirosh finds this out not only isn't he 
angry, not only doesn't he want to kill his queen, but he's very, very happy. He finds out 
that his wife is from royal lineage, and this changes his demeanor. 

It's hard for us, being brought up in Western society, to relate to this, but there was a 
time when societies had something called a caste system. There were layers and strata. 
You would not speak to a person below you and a person below that and below that. 
There were various levels of hierarchy in society. In those days a king would not speak to 
a commoner. When I say not speak, that means he would not speak to a commoner. If a 
non-royal person would come in, that commoner would speak to a translator, even 
though it's the same language. That translator would them speak to the king, the king 
would speak to the translator and then the translator would repeat it back to the 
commoner. 

Achashveirosh married Esther in year seven of his meluchah (kingship), and we're now 
standing in year 12. For five years this man did not speak directly to his wife. He would 
speak to her through a meturgeman. That translator would speak to her and she would 
speak back and forth and back and forth. Now, I'm not sure if when they were intimate 
it was also the same, I don't know, but certainly in any public form he would not speak 
directly to The Queen. Why? Because he might have loved her, he might have given 
anything for her, but she was not from royal lineage. Therefore he would not speak 
directly. Once she reveals that she is from Shaul Hamelech's lineage, ah, you're from 
royal kingdom, now it's vayomer, vayomer, he speaks directly. 

It's interesting to note, people think how great it would be to be a king, but you see 
what it means to be caught up in the royal kavod-seeking strata of uncomfortable 
behaviors.  

It's difficult to understand what is Achashveirosh's great shock when she says this to 
him. He is the one who gave permission to Haman to send the igeres (letter). He is the 
one who gave over his signet ring. He is the one in whose name the gezeirah (decree) 
went out, but now he's shocked. Mi hu zeh, who is this wicked person?  



The Gemara is very clear that Esther did something here that is difficult to understand. 
When Achashveirosh said mi hu zeh v'eizeh hu, who is the man who had the arrogance, 
the audacity to dare to kill my queen, Esther picked up her hand and pointed to 
Achashveirosh and said ish tzar v'oyeiv, the wicked, evil man, pointing to Achashveirosh. 
The malach (angel) came and pushed her hand over, at which point when her hand now 
pointed to Haman then she completed the sentence differently than she intended. She 
then completed the sentence with the words Haman hara hazeh. 

The Gemara is quite difficult to understand. After all is said and done, Esther is now 
coming in to beseech mercy for herself and her nation. She is also very, very careful in 
her wording. Im al hamelech tov, im matzasi chein b'einei hamelech v'im kasher hadavar 
b'einei hamelech. She is very skilled in the exact terminology and wording to appease 
this man. Yet here she does something that's so blatantly against any wisdom. She 
points to Achashveirosh and says it's ish tzar v'oyeiv as if to say it's you, you rasha 
(wicked). Obviously it's quite difficult to understand. 

This is a major problem. Most of the meforshim (commentators) deal with why she 
would do this. The Gra says something very telling. I'm not sure how satisfying it is in 
and of itself, but there's a tremendous lesson to learn from what the Gra says. The Gra 
says that actually whenever tzadikim (righteous people) spoke to kings, they would 
speak to the king in a physical sense but they were miskavein (have in mind) they're 
speaking to Hashem. The Gra seems to imply that she got lost so to speak and she was 
talking to Hashem. And she was speaking divrei emes (truthful words). And even though 
it would have slipped out of her tongue Achashveirosh, apparently that's how the Gra 
learns it. Whether it's easy to understand that or not, one thing you see from the Gra is 
that these people were on a totally different level. Normally if a person comes into a 
wealthy man to ask for tzedakah (charity) we're so overwhelmed by their importance or 
their presence that we forget about Hashem. Here she walked in, says the Gra, and she 
forgot about Achashveirosh. She so much saw Hashem in everything she did and she so 
much understood that everything is in the hands of Hashem that she forgot about the 
mortal element. In any case it is difficult to understand, but she said this. At which point 
the malach pushes her hand and then she says the words Haman hara hazeh.  

The pasuk is very clear that Haman was nivas (embarrassed) from the melech and the 
malkah. Says the Gra the reason is had the melech been alone he could have excused 

 .ְוַהַּמְלָּכה ַהֶּמֶל� ִמִּלְפֵני ִנְבַעת ְוָהָמן ַהֶּזה ָהָרע ָהָמן ְואֹוֵיב ַצר ִאיׁש ֶאְסֵּתר ַוּתֹאֶמר. ו

6. And Esther said a wicked and evil person, Haman this bad man, and Haman was embarrassed 
because of the King and The Queen.  



himself. Had the malkah been alone he could have excused himself. But when they were 
both together he was stuck. Why? Had the malkah been there alone and not The King, 
had just she accused him, he would have said oh my goodness, you're from the Jews? 
Oh, I didn't really mean what I said against the Jews. I never would have said it and of 
course I love the Jews. But the problem is the melech was here and the melech knew 
that he hated Jews as much as anything. If in fact only the melech was here and not the 
malkah he could have said oh yes, I never knew The Queen was Jewish, I never would 
have spoken against her, but those wicked people it's just they who are wicked, but not 
the individual malkah. But the neis (miracle) was brought about, Hashem put a thought 
into Esther's mind to bring both the melech and the malkah together with Haman so 
that Haman would have no ability to excuse. 

Keep in mind up until this point he was prime minister. He had the great favor of 
Achashveirosh's eye. He might well have been able to speak his way or wheedle his way 
out of it. But because they were both there, he had mamash nothing to say; he had no 
opening.  

Apparently Achashveirosh was mamash infuriated. To kill my queen! He saw red.  

This ginas habisan is very interesting. From the days of kings, kings used to have 
separate gardens. If anyone remembers Prince Charles when he was first married to 
Princess Diana there was a lot of noise in the tabloids because Prince Charles had a 
small garden that was the prince's garden and one day he walked there and the princess 
wanted to accompany him. And he said you can't go here, only the prince is allowed 
here. And that was apparently the rule in the monarchy. Princess Diana was all upset 
and it became a whole big hullabaloo. But from days of yore there was a custom that a 
king had a special place where only the king was allowed. 

Achashveirosh had his ginas habisan which the Targum explains to us was actually a 
beautiful garden in which he planted miniature trees. It was a very elaborate and ornate 
beautiful garden that was his private domain. No one else was in there. He was so 
furious when he finds out that this man who he thought was plotting together with his 
queen to kill him, he thought she was having an affair with Haman, and actually it turns 
out that Haman not only is trying to kill him but he's trying to kill his queen, whom he 

 ִּכי ָרָאה ִּכי ַהַּמְלָּכה ֵמֶאְסֵּתר ַנְפׁשֹו ַעל ְלַבֵּקׁש ָעַמד ְוָהָמן ַהִּביָתן ִּגַּנת ֶאל ַהַּיִין ִמִּמְׁשֵּתה ַּבֲחָמתֹו ָקם ְוַהֶּמֶל�. ז
 .ַהֶּמֶל� ֵמֵאת ָהָרָעה ֵאָליו ָכְלָתה

7. And The King got up in his fury from the party to the garden in front of the palace and Haman 
got up to ask for his life from Queen Esther because he saw that the bad was coming to him from 
The King.  



loves beyond words, as well. He gets up in his fury and he walks out into his ginas 
habisan to cool off.  

If you note, the pasuk zayin (verse 7) says hamelech kam b'chamaso mimishteh hayayin 
el ginas habisan, here we said The King got up. The next pasuk says hamelech shav 
miginas habisan, The King came back from the garden. The Gemara makes a diyuk: If he 
went out to the garden, obviously he came back from the garden. Why does the pasuk 
have to repeat that he came back? Says the Gemara from here you understand that 
what happened was that Hashem sent the malachei hashareis (ministering angels). 
When Achashveirosh walked into his beautiful, elaborate garden he sees the place is 
wrecked and he sees a man digging up with a shovel the few remaining trees. And 
Achashveirosh screams at him, what are you doing? Who told you to do this? Who told 
me to do this, sir? Haman. Haman asked me to destroy the garden, sir. I'm sorry, why 
are you asking, sir? At which point he comes back more infuriated. He got up to leave 
b'chamaso, he comes back b'chamaso. 

In the meantime, what's happening at this point is Haman understands ki kalsah alav 
hara'ah mei'eis hamelech, the damage, the bad thing, was coming to him from The King. 
Not from Achashveirosh — that's obvious — but from Hamelech, from Hashem. At 
which point Haman understands that he's in deep and dire trouble. Haman gets up 
l'vakeish al nafsho mei'Esther Hamalkah, he gets up to beg from Esther Hamalkah. He 
knows that he's in serious trouble. He knows there's only one hope, if he could possibly 
convince Esther Hamalkah. 

The Gra explains that he actually had a gevaldige taynah (unbelievable claim). Esther, 
please understand, I never knew you were from the Jewish stock, I would never have 
made such a decree against the Jews. He starts pleading for his life. 

At which point Achashveirosh is out there in the ginas habisan, he sees all the trees dug 
up, he sees the malach, and he comes back as furious as he left.  

The lashon (language) is not Haman fell, but Haman nofel, lashon hoveh (present tense). 
The Gemara says what happened was in those days the people used to eat similar to 
when we eat haseibah (reclining), when we eat on Pesach we eat leaning down. In the 
olden days people used to eat lying down and reclining on the couch. The Queen was 

 ֲהַגם ַהֶּמֶל� ַוּיֹאֶמר ָעֶליהָ  ֶאְסֵּתר ֲאֶׁשר ַהִּמָּטה ַעל ֹנֵפל ְוָהָמן ַהַּיִין ִמְׁשֵּתה ֵּבית ֶאל ַהִּביָתן ִמִּגַּנת ָׁשב ְוַהֶּמֶל�. ח
 .ָחפּו ָהָמן ּוְפֵני ַהֶּמֶל� ִמִּפי יָָצא ָּדָברהַ  ַּבָּבִית ִעִּמי ַהַּמְלָּכה ֶאת ִלְכּבֹוׁש

8. And The King returned from the garden to the house of the drinking and Haman is falling on 
the bed that Esther was on and The King said are you also going to capture The Queen with me 
in the house? The words came out of The King's mouth and the face of Haman dropped.  



reclining on the couch. Haman stood up to ask rachamim (mercy). At the moment when 
Achashveirosh was about to come back from the garden into the room, a malach comes 
and pushes Haman down literally physically on top of The Queen. Haman sees he's 
physically on top of the Queen, and he tries to get up. The malach pushes him back 
down. He tries to get up, pushes down, back and forth, back and forth. With all this 
activity in walks Achashveirosh and he sees that Haman is attempting to rape The 
Queen. At which point Achashveirosh says you're going to rape the queen mamash as 
I'm here? That's what the pasuk says, Haman nofel al hamitah asher Esther alehah. 
Haman's falling on the mitah, and the king sees it.  

The words came out of The King's mouth and Haman understood that it was over, he 
was nixed, there was no hope. 

At this point the plot thickens one more step.  

Charvona actually was a good friend of Haman. He was in the group of Haman, and yet 
he saw something amazing. He saw v'nahapoch hu (and it was reversed), he sees 
Mordechai instead of pulling the horse, being on top of the horse. He sees the anger of 
The King, The King comes back and he sees Haman being caught in the act of what looks 
like raping The Queen. He sees the fury of The King and he recognizes that Haman's days 
are numbered. So, according to the Gra, Charvona says and Your Majesty not only is he 
trying to rape The Queen, he's trying to kill The King. And I'll show you. Do you know 
that there is a 50-amah tall gallows that he placed to kill The King's one friend 
Mordechai? Charvona said he's not only trying to kill Mordechai, he's also trying to kill 
The King. At which point there was enough evidence and enough fury on the part of 
Achashveirosh.  

The turn of events was so rapid that no one could have anticipated it; no one could have 
expected it. Remember, the entire turnaround from the destruction of Klal Yisrael to the 
salvation of Klal Yisrael really happened within maybe 12 hours. It's the day before 
when Esther comes together with Haman to this party and the request at that point is 
only come to the next party the next day. Nadedah shenas hamelech was that night. 
Some time during that evening The King wakes up. At that point in the evening he tells 
Haman take Mordechai on the sus (horse), that next day, mamash samuch (close), 

 ַעל טֹוב ִּדֶּבר ֲאֶׁשר ְלָמְרֳּדַכי ָהָמן ָעָׂשה ֲאֶׁשר ָהֵעץ ִהֵּנה ַּגם ַהֶּמֶל� ִלְפֵני ַהָּסִריִסים ִמן ֶאָחד ַחְרבֹוָנה ַוּיֹאֶמר .ט
 .ָעָליו ְּתֻלהּו ַהֶּמֶל� ַוּיֹאֶמר ַאָּמה ֲחִמִּׁשים ָּגֹבּהַ  ָהָמן ְּבֵבית ֹעֵמד ַהֶּמֶל�

9. And Charvona, one of the servants in front of The King, said also here is the tree that Haman 
made for Mordechai, who spoke well on The King, standing in Haman's house, tall 50 cubits and 
The King said hang him upon that tree.  



Mordechai is pulled on top of the sus by Haman who has to pull him. Right after that 
event comes the party and within literally a few hours the entire turnaround happens 
and they're told to hang Haman.  

The Gemara makes a diyuk v'chamas hamelech shachachah there's a double chuf, which 
is a very unusual lashon. Says the Gra never before in all of nach (Hebrew Bible) have we 
seen such a lashon. The Gemara says that up until now the anger of The King was not 
subsided. Says the Gra this refers back to the original anger that he felt when Vashti 
sent the word. In year three of his meluchah, nine years earlier, Vashti sent words of 
embarrassment to Achashveirosh, and The King was very angry. That anger apparently 
remained up until this point. It may have been low grade, but there was a certain anger 
and unrest within the heart of the man. Up until this point he had no peace. He had no 
peace until this point that he said Haman should be killed. Only then did his anger 
subside. 

It's beautiful to read and I'm going to spend just a moment reading my second favorite 
part of the Megillah. And that's brought down by the Targum Sheini. And that is when 
Haman is told he is to be killed. The pasuk doesn't tell us who is the one to kill him. The 
Targum Sheini explains that it wasn't just that Achashveirosh said to kill Haman, but 
actually Achashveirosh told Mordechai to go kill Haman. The nekamah (revenge) was to 
be complete. So Mordechai is given the mission from The King to kill Haman. And 
Haman begins a very ignoble request for rachamim. Now, it's amazing, because he 
knows he's dead. He knows there's no way he's going to live. Listen to the words. 

Avakeish mimcha, says the Targum Sheini, I beg from you, Mordechai Hatzadik 
(Mordechai the Righteous), shelo titla osi ka'asher yitlu anashim pashtim, do not hang 
me as they do the lowly people. Please, entire nations used to fear the words that came 
out of my mouth. Entire medinos (provinces) used to sit there and shake in my 
presence. Chusa al kevodi, have rachmanus on me and don't kill me as they did Agog. 
Please kill me in an honorable way. Cut my head off in the way that they do to kings, the 
way they kill all honorable people. Please do not kill me by hanging me. 

You have to understand the insanity of this man at this moment. He knows he's dead, 
and I promise you you're dead whether you're hung, you're dead whether your head's 
cut off. You're dead, you're dead, you're dead. But not only does he care about how he's 
killed, he's on his knees begging rachmanus from his archenemy. This is the man who he 

 .ָׁשָכָכה ַהֶּמֶל� וֲַחַמת ְלָמְרֳּדָכי ֵהִכין ֲאֶׁשר ָהֵעץ ַעל ָהָמן ֶאת וִַּיְתלּו. י

10. And they hung Haman on the tree that was prepared for Mordechai and the anger of The 
King subsided.  

Comment [Z1]: You said forgotten but based on 
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would do anything not to give kavod to. This is Mordechai who his knees were shaking 
when he found out that he had to give kavod to this Mordechai. He's now on his knees 
another time begging please, have rachmanus, don't kill me in an embarrassing way, kill 
me in a prideful way, cutting off the head, the way they kill gedolim (great people). 
Don't hang me on a tree the way they kill low people. 

I think not only is this enjoyable to hear, but I think it's a tremendous illustration about 
what happens when a person becomes sick with a desire for kavod (honor). Baruch 
Hashem for the average person we don't have a tremendous tayvah (desire) for kavod, 
because we're not exposed to the sister or cousin of that, which is ga'avah. On occasion 
you do have people who are exposed to extraordinary amounts of gasas haleiv 
(arrogance) and extraordinary amounts of kavod. And it's very important to pay 
attention to the pathology of the disease because when you see how deviant and how 
sick a person becomes in this state you get an inkling as to the damage of the middah 
(character trait). This man became so involved in kavod, became so self-aggrandized and 
became so important in his own mind that kavod was the essence of his being. Kavod 
was what he lived for, kavod was all that mattered to him. And now the thought that 
he's going to be dead, but not just dead in a kavodike manner, they're going to kill me as 
they do the hamonei am (laypeople), was so troublesome that he got on his knees and 
begged please, please, have rachmanus chusa na al kevodi, have rachmanus on my 
kavod.  

It's important to see this because when you see the extraordinary extent that a person 
can get involved in the drive for kavod and for gasas leiv, it's almost a lesson in terms of 
what an effect it has. But again, this was the end of Haman and this is his ending. He was 
hung as a common criminal, and in fact hung by no one else but his archenemy, by 
Mordechai Hatzadik.  

 



Introduction 

Before we actually begin the perek I do want to mention one thing of interest about the 
Megillah in general. You find quite a number of times in the Megillah the concept of 
anger. Quite a number of times we're told vayiktzof v'chamaso ba'arah bo (The King got 
angry and his anger boiled within him), vayimalei Haman cheimah (Haman was filled 
with anger), v'hamelech kam b'chamaso (The King got up in his anger). Quite a number 
of times we're exposed to the fact that both Haman and Achashveirosh apparently very 
often were literally consumed with anger. 

It's just an observation that's worth understanding. You and I go through life and to be 
honest with you, I'm sure we get angry, listen, I've lost my temper, maybe I've raised my 
voice at times, but I don't know if I ever could say v'chamaso ba'arah bo, my anger 
flamed within, vayiktzof, I was filled with fury, vayimalei Haman cheimah. In other 
words, I don't think by the common person you see this. And I think it is very important 
to understand how anger works and why in fact these people are far more likely than 
the average person to not just be angry but to be filled with anger. 

That is because there is a direct correlation and direct connection between ga'avah 
(arrogance) and anger. And really it's quite simple to understand. If I am a very 
important person — at least in my own mind — I am chashuv (important), I am big and 
prominent and due great honor, if you step on my toe, you stepped on a chashuv 
person's toe. Do you know whose toe you just stepped on? A great avlah (misdeed) 
you've done. Mah she'ein kein (as opposed to) if I'm a humble, simple person, all right, 
so you stepped on my toe, you insulted me, listen, who am I anyway? 

Because there's such a direct connection, the more inflated your sense of self is, the 
greater your ego, almost by definition you're going to catch many more insults, you're 
going to be insulted to a much greater degree and you're going to suffer a much greater 
amount of anger. It is almost a truism; the more arrogant you are, the more angry you'll 
be. 

The reason it's important to know is because besides the mitzvas asei d'oraysa (Biblical 
positive commandment) of working on one's middos (character traits), besides the fact 
that the Gra says that's the reason we're put in the world — tikkun hamiddos (character 
improvement) is the perfection of man. You should know if you want to enjoy your olam 
hazeh (this world), if you want to enjoy your life here, it is a very worthwhile endeavor 
to work on your middos. Because invariably what happens is if you have a man like 
Haman who has everything imaginable, rov oshro, banav v'kinyanav (his great wealth, 
children and possessions), he has everything he could ever imagine, and yet vechol zeh 
eino shaveh li, mamash (literally) it has no value to me, it brings me no joy when I see 



Mordechai sitting in the sha'ar hamelech (gate of The King). It literally fills me with such 
anger that I can't enjoy my steak. What that means is all of the wealth, all of the kavod 
(honor), if you have one bad middah you can enjoy nothing in this world.  

Chapter 8 -  חפרק  

That day, right after The King killed Haman and v'chamas hamelech shachachah (the 
anger of The King settled down), Achashveirosh gave Esther Hamalkah the house of 
Haman. Basically it was transference of power. All of Haman's power, his wealth, his 
house, his property was transferred by Achashveirosh to Esther Hamalkah. Esther then 
transferred that to Mordechai.  

Esther told Achashveirosh what Mordechai was to her, their relationship. Lechol 
hapachos (at the very least) Esther told him that she was an orphan brought up by her 
near relative Mordechai.  

At this point Achashveirosh appoints Mordechai to now be the second in command. The 
same kavod that was given originally to Haman is now transferred from Haman to 
Mordechai, and in fact Mordechai is now the second in power and he is the one who is 
put on not just the meluchah (kingdom), but beis Haman. Says the Gra that means the 
great wealth of Haman was now given to Mordechai. Mordechai was second in power, 
he was extraordinarily wealthy, and he now went out amongst the Paras U'Madai 
kingdom as the second in command to The King.  

 ִלְפֵני ָּבא ּוָמְרֳּדַכי ַהְּיהּוִדים היהודיים ֹצֵרר ָהָמן ֵּבית ֶאת ַהַּמְלָּכה ְלֶאְסֵּתר ֲאַחְׁשֵורֹוׁש ַהֶּמֶל� ָנַתן ַההּוא ַּבּיֹום. א
 .ָלּה הּוא ַמה ֶאְסֵּתר ִהִּגיָדה ִּכי ַהֶּמֶל�

1. On that day King Achashveirosh gave Queen Esther the house of Haman, the enemy of the 
Jews, and Mordechai came before The King, because Esther told over what he was to her.  

 .ָהָמן ֵּבית ַעל ָמְרֳּדַכי ֶאת ֶאְסֵּתר ַוָּתֶׂשם ְלָמְרֳּדָכי ַוִּיְּתָנּה ֵמָהָמן ֶהֱעִביר ֲאֶׁשר ַטַּבְעּתֹו ֶאת ַהֶּמֶל� ַוָּיַסר. ב

2. And The King took the signet ring that he took from Haman and he gave it to Mordechai and 
Esther placed Mordechai on the house of Haman.  

 ְוֵאת ָהֲאָגִגי ָהָמן ָרַעת ֶאת ְלַהֲעִביר לֹו ַוִּתְתַחֶּנן ַוֵּתְבּךְ  ַרְגָליו ִלְפֵני ַוִּתֹּפל ַהֶּמֶל� ִלְפֵני וְַּתַדֵּבר ֶאְסֵּתר ַוּתֹוֶסף. ג
 .ַהְּיהּוִדים ַעל ָחַׁשב ֲאֶׁשר ַמֲחַׁשְבּתֹו

3. Esther continued and she spoke in front of The King and she fell down in front of his feet and 
she cried and she begged him to remove the wicked decree of Haman the Agagi and his thought 
that he thought about the Jews.  



At this point all Achashveirosh granted was that Esther should be saved, the beis Haman 
should be given over to her and she thereby gave it over to Mordechai, and Mordechai 
should be in power. But the original igeres (letter) that placed the Jews' death date as 
yud-gimel Adar was still in place. So she now comes in to ask for rachamim (mercy) for 
that. She is now asking for her nation, she is now requesting to stop the igeres.  

Apparently she did not ask immediately, she came in another time. This time the malach 
(angel) didn't actually have to push down the scepter, apparently she found great favor 
and he put down the scepter on his own.  

What she is asking for now is a major, major request. It's not just an issue that she's 
asking to save the Jews. Let's keep in mind, it was clear that Achashveirosh was as much 
an anti-Semite as any other person, probably more than Haman. That part is not 
debatable. But apparently at this point already there has been a nahapoch hu (change 
around) and Achashveirosh is no longer as active an anti-Semite as he was and it 
certainly doesn't look like he's going to kill the Jews. 

The Gra explains in a number of places in the Megillah that Hashem controls people's 
thoughts and different winds that blow affect people's mindset. We might well guess 
that that's exactly what happens to Achashveirosh. However, the request that Esther is 
making now of Achashveirosh is very great. What she's asking for is not just that he 
shouldn't kill the Jews, but that he should undo the igeres that he sent out. 

The rule is that a king is never chozer al devarav (goes back on his word). You probably 
remember from the Gemara in Bava Basra, which says you're not allowed to destroy a 
shul (synagogue) until you bring another one in its place. The Gemara allowed a king, 
Hordus, to destroy the Beis Hamikdash (Holy Temple) in order to rebuild it. Why? 
Because the chachamim (sages) say that if a king says his word a mountain will be 
uprooted, but a king won't be chozer al devarav. A king typically does not go back on his 
word. 

 .ַהֶּמֶל� ִלְפֵני ַוַּתֲעֹמד ֶאְסֵּתר ַוָּתָקם ַהָּזָהב ַׁשְרִבט ֵאת ְלֶאְסֵּתר ַהֶּמֶל� וַּיֹוֶׁשט. ד

4. The King put down the golden scepter and Esther got up and she stood in front of The King.  

 ְלָהִׁשיב ִיָּכֵתב ְּבֵעיָניו ֲאִני ְוטֹוָבה ַהֶּמֶל� ִלְפֵני ַהָּדָבר ְוָכֵׁשר ְלָפָניו ֵחן ָמָצאִתי ְוִאם טֹוב ַהֶּמֶל� ַעל ִאם ַוּתֹאֶמר. ה
 .ַהֶּמֶל� ְמִדינֹות ְּבָכל ֲאֶׁשר ַהְּיהּוִדים ֶאת ְלַאֵּבד ָּכַתב ֲאֶׁשר ָהֲאָגִגי ַהְּמָדָתא ֶּבן ָהָמן ַמֲחֶׁשֶבת ַהְּסָפִרים ֶאת

5. And she said if it is good for The King and if I found favor in front of him and this matter is 
good in front of The King and I am good in his eyes, it should be written to return the scrolls, the 
thought of Haman son of Hamdasa the Agagi who wrote to destroy the Jews who are in all of the 
provinces of The King.  



What Esther was asking from Achashveirosh was to go back on his written proclamation. 
Because it was such a major request she goes down on her knees and begins begging 
and pleading for this request.  

This is read again in the trup (tune) of Eichah, as other pesukim in the Megillah are read.  

Note, who made the request? Esther. Esther walked into the throne room and it's clear 
that Mordechai is not there. She went in alone and Achashveirosh put down the sharvit 
hazahav. When he responds all of a sudden the pasuk says he responds to Esther 
Hamalkah and Mordechai Hayehudi. Where does Mordechai come into the scene here? 
Says the Gra Achashveirosh recognized what's happening and he immediately called for 
Mordechai, quick, quick, get Mordechai. Why Mordechai? Because he was afraid, says 
the Gra, that she was going to start crying again. Here she comes in she bows down on 
the floor and she starts crying and Achashveirosh couldn't stop himself, whatever she's 
going to ask me she's going to cry. He said quickly get Mordechai here because at least if 
Mordechai is here he's not going to cry and maybe she'll be afraid to cry in front of him. 
Bottom line is I need support. He was so emotionally drawn just to stop her from crying 
that he calls in Mordechai HaYehudi and he says as follows.  

Says Achashveirosh to Esther and Mordechai it cannot be done. I cannot be chozer al 
devarai. However, says Achashveirosh, if you watch carefully politically what's 
happening you have nothing to be afraid of. What did I do? Esther, you're the Queen, 
everyone knows you're Jewish. Mordechai I elected to be my second-in-command. The 

 .מֹוַלְדִּתי ְּבָאְבַדן ְוָרִאיִתי אּוַכל ְוֵאיָכָכה ַעִּמי ֶאת ִיְמָצא ֲאֶׁשר ָּבָרָעה ִתיְוָרִאי אּוַכל ֵאיָכָכה ִּכי. ו

6. Because how could it be that I will see the evil that has befallen on my people, and how could I 
possibly watch in the destruction of my birth nation.  

 ָהֵעץ ַעל ָּתלּו ְוֹאתֹו ְלֶאְסֵּתר ָנַתִּתי ָהָמן ֵבית ִהֵּנה ַהְּיהּוִדי ּוְלָמְרֳּדַכי ַהַּמְלָּכה ְלֶאְסֵּתר ֲאַחְׁשֵוֹרׁש ַהֶּמֶל� וַּיֹאֶמר. ז
 .ַּבְּיהּוִדים ביהודיים ָידֹו ָׁשַלח ֲאֶׁשר ַעל

7. The King Achashveirosh said to Queen Esther and to Mordechai the Jew I have given over the 
house of Haman to Esther and he was hung on the tree because he sent his hand to the Jews.  

 ְּבֵׁשם ִנְכָּתב ֲאֶׁשר ְכָתב ִּכי ַהֶּמֶל� ְּבַטַּבַעת ְוִחְתמּו ַהֶּמֶל� ְּבֵׁשם ְּבֵעיֵניֶכם ַּכּטֹוב ַהְּיהּוִדים ַעל ִּכְתבּו ְוַאֶּתם. ח
 .ְלָהִׁשיב ֵאין ַהֶּמֶל� ְּבַטַּבַעת ְוַנְחּתֹום ַהֶּמֶל�

8. And you write about the Jews as is good in your eyes in the name of The King and sign it with 
the ring of The King, because a writing that was done in The King's name and was signed with 
The King's signet ring cannot be returned.  

Comment [Z1]: 33:36 



beis Haman, all of the glory that was given to Haman I have given over now to 
Mordechai. Everyone knows that I love the Jews, memeila (consequently) the goyim 
(non-Jews) are going to be afraid to kill the Jews. Therefore what I recommend to you to 
do is as follows. Take my signet ring, which you have, Mordechai. Write a kesav (writing) 
in the name of the melech, sign it in the name of the melech, and write whatever you 
wish to defend yourself. He gave Mordechai the authority to write an igeres to undo the 
first. They couldn't eliminate the first, but he could create an igeres to challenge the 
first.  

There was an entire infrastructure, the levels and levels of legislature. There are two 
different issues, the language as well as the formation of the letters. Basically there was 
an entire court scribe system. In other words, I don't know how complex it was, but to 
communicate to 127 medinos was a very involved, complex system. Because each 
medinah not only had its own language but had its own lettering. So to send out 
messages to all of the 127 medinos there had to be a whole court scribe office where 
the proclamation was dictated and you had in each language and each lettering system 
scribes would write it, but not just one copy because each medinah needed quite a 
number of copies and it all had to be written by hand. So clearly it was a whole printing 
office of the legislature of the Paras U'Madai kingdom. 

If you watch this pasuk what's interesting to note is that Esther originally came in front 
of The King in chodesh Nisan. We know that the entire activity, all of the action of the 
Purim story began on yud-gimel Nisan, the three days of the fast were yud-daled, tes-
vav, and tes-zayin. The very next day was when Haman was hung. We're talking in 
Nisan. Now all of the sudden this pasuk tells us that we're in the 23rd day of Sivan, 
which is 70 days later. Says the Gra why is it that there's a 70-day gap? Says the Gra 
actually Mordechai and Esther requested to wait. They requested that we don't actually 
send out the igeres for 70 days. Why? So the Gra brings two reasons. Number one, 
Mordechai specifically wanted the very same shluchim (messengers) who brought the 
first igeres to bring the second igeres. Mordechai said as follows. If we're going to send 

 ִצָּוה ֲאֶׁשר ְּכָכל ַוִּיָּכֵתב ּבֹו ְוֶעְׂשִרים ִּבְׁשלֹוָׁשה ִסיָון ֹחֶדׁש ּואה ַהְּׁשִליִׁשי ַּבֹחֶדׁש ַהִהיא ָּבֵעת ַהֶּמֶל� ֹסְפֵרי וִַּיָּקְראּו. ט
 ּוֵמָאה ְוֶעְׂשִרים ֶׁשַבע ּכּוׁש ְוַעד ֵמֹהּדּו ֲאֶׁשר ַהְּמִדינֹות ְוָׂשֵרי ְוַהַּפחֹות ָהֲאַחְׁשַּדְרְּפִנים ְוֶאל ַהְּיהּוִדים ֶאל ָמְרֳּדַכי
 .ְוִכְלׁשֹוָנם ִּכְכָתָבם ַהְּיהּוִדים ְוֶאל ִּכְלֹׁשנֹו ָוָעם ְוַעם ִּכְכָתָבּה ּוְמִדיָנה ְמִדיָנה ְמִדיָנה

9. And the scribes of The King wrote at that time in the third month, which is the month of Sivan, 
on the 23rd day and they wrote all that Mordechai commanded to the Jews and all of the 
officers and those under them and the officers of the provinces from Hodu until Kush, 127 
provinces, each province in the writing and each nation in its tongue and to the Jews in their 
writing and their tongue.  



out second igereses, people are going to say wait a minute, the exact wording of the 
first, exactly contradictory, obviously it's a forgery. Therefore he waited for the very 
same susim (horses), the very same camels, the very same messengers and he sent 
them with the identical igeres so that everyone should know the same messenger who 
brought the first igeres brings the second one, they'll know it's not a forgery but it's 
actually mei'eis hamelech (from The King). 

The Gra says the second reason why they wanted to wait was because even though Klal 
Yisrael had done a thorough teshuvah (repentance) during the three days of fasting, 
Mordechai and Esther wanted Klal Yisrael to complete the teshuvah, to do 70 days 
k'neged (corresponding to) the 70 years of exile; each day of the 70 days was one day 
k'neged one year of the 70 years of exile. They wanted to have a complete teshuvah. So 
they waited until those 70 days had passed. At this point they stand in front of The King 
and ask for it to be sent out on the 23rd of Sivan, 70 days later.  

Min gamalim, Rashi tells us, a particular type of camels who run very quickly. In any case 
they quickly sent out the word.  

The second igeres matched exactly the first igeres. Just like the first igeres said 
l'hashmid l'harog u'le'abeid, so too this one said l'hashmid l'harog u'le'abeid. Just like 
that one gave permission for the great wealth of the Jews to be transferred to Paras 
U'Madai, so too this one gave permission to the Jews to take the wealth of the enemies 
in Paras U'Madai, the anti-Semites.  

 ָהֶרֶכׁש ֹרְכֵבי ַּבּסּוִסים ָהָרִצים ְּבַיד ְסָפִרים ַוִּיְׁשַלח ַהֶּמֶל� ְּבַטַּבַעת וַַּיְחֹּתם ֲאַחְׁשֵוֹרׁש ַהֶּמֶל� ְּבֵׁשם וִַּיְכֹּתב. י
 .ָהַרָּמִכים ְּבֵני ָהֲאַחְׁשְּתָרִנים

10. And it was written in the name of The King Achashveirosh and it was signed with the signet 
ring of The King and they sent out books in the hands of the runners on the very quick horses.  

 ָּכל ֶאת ּוְלַאֵּבד ְוַלֲהֹרג ְלַהְׁשִמיד ַנְפָׁשם ַעל ְוַלֲעֹמד ְלִהָּקֵהל ָוִעיר ִעיר ְּבָכל ֲאֶׁשר ַלְּיהּוִדים ַהֶּמֶל� ָנַתן ֲאֶׁשר. יא
 .ָלבֹוז ּוְׁשָלָלם ְוָנִׁשים ַטף ֹאָתם ַהָּצִרים ּוְמִדיָנה ַעם ֵחיל

11. That The King gave the right to the Jews in each and every city to gather and to defend 
themselves to destroy, kill and obliterate all of the armies of every nation and province who are 
their enemies, infants and women, and their property is to be taken as booty.  

 .ֲאָדר ֹחֶדׁש הּוא ָעָׂשר ְׁשֵנים ְלֹחֶדׁש ָעָׂשר ִּבְׁשלֹוָׁשה ֲאַחְׁשֵורֹוׁש ַהֶּמֶל� ְמִדינֹות ְּבָכל ֶאָחד ְּביֹום. יב

12. Permission was granted for one day in all of the provinces of The King on the 13th day of the 
twelfth month, the month of Adar.  

Comment [Z2]: I didn't really understand the 
translation you were giving here, so maybe 
check/correct this. 



 

An open igeres — oftentimes The King sent out messages in a very coded, hidden 
manner. This was openly written.  

Remember, we're talking in Sivan all the way forward to Adar. There's still quite a 
number of months. We're not dealing with 11 months forward, but we're quite a 
number of months between the time that the igeres was sent until yud-gimel Adar.  

The word spread. The original igereses have a counter-igeres. The word spread that the 
Jews are to be saved at this point.  

If you remember something from a little bit of history, there is something called royal 
blue. Each monarchy had their color. The monarchy of England picked the color blue. No 
one was allowed to wear that color if you were not of royal lineage. Techeiles, which is a 
sort of purple color, was assumed by certain monarchs to be the royal color, and anyone 
who was not of royal lineage was not allowed to wear that color. So instead of royal 
blue of the English monarchy, the Paras U'Madai color was techeiles. Not only did he 
wear the levush malchus, he was put on techeiles.  

Not only was Mordechai placed in a position of power, he wore the very unusual bigdei 
malchus that Haman himself had so been mekaneh (jealous of) many years earlier. And 
with that royal garb Mordechai went out in front of The King. It was a clear sign that 
everything was to be reversed and in fact that now the Jews were to be successful and 
in power.  

 ֲעִתיִדים ַהְּיהּוִדים עתודים היהודיים ְוִלְהיֹות ָהַעִּמים ְלָכל ָּגלּוי ּוְמִדיָנה ְמִדיָנה ְּבָכל ָּדת ְלִהָּנֵתן ַהְּכָתב ַּפְתֶׁשֶגן. יג
 .ֵמֹאְיֵביֶהם ְלִהָּנֵקם ַהֶּזה ַלּיֹום

13. An open letter to give permission in each and every province revealed to all of the nations 
that the Jews should be prepared for this day to take revenge from their enemies.  

 .ַהִּביָרה ְּבׁשּוַׁשן ִנְּתָנה ְוַהָּדת ַהֶּמֶל� ִּבְדַבר ּוְדחּוִפים ְמֹבָהִלים יְָצאּו ָהֲאַחְׁשְּתָרִנים ָהֶרֶכׁש ֹרְכֵבי ָהָרִצים. יד

14. The runners, who ride these horses left rushed and pushed out with the word of The King and 
the edict was given in Shushan the capital.  

 ְוָהִעיר ְוַאְרָּגָמן ּבּוץ ְוַתְכִרי� ְּגדֹוָלה ָזָהב ַוֲעֶטֶרת וָחּור ְּתֵכֶלת ַמְלכּות ִּבְלבּוׁש ַהֶּמֶל� ִמִּלְפֵני יָָצא ּוָמְרֳּדַכי. טו
 .ְוָׂשֵמָחה ָצֲהָלה ׁשּוָׁשן

15. And Mordechai came out from in front of The King wearing royal clothing, purple and chur 
and a large golden crown and a butz v'argaman cloak and the city of Shushan was joyful and 
happy.  

Comment [Z3]: Not sure of translation 



Yekar is tiferes. It was a wonderful time for the Jewish Nation.  

Says Rashi misyahadim means megayarim (they converted), they becamee Jewish.  

During the time of Shlomo Hamelech (King Solomon) his beis din (court) made a decree 
to prevent any more geirim (convert). They stopped accepting geirim in the time of 
Shlomo Hamelech and the reason was because in the time of David Hamelech's (King 
David's) rulership and thereafter in the time of Shlomo Hamelech's rule Jews were so 
honored, the position of being a Jew was so coveted, that many goyim (non-Jews) 
wanted to be megayer (convert). They saw the glory and the honor and what an upright 
and respectable, honorable people were the Jews, and therefore many goyim wanted to 
be megayer. Shlomo Hamelech said stop, it's enough, and they would not allow geirim 
during the time of Shlomo Hamelech.  

Apparently what had happened in this time period was something similar. The Jews 
went from being a lowly exiled nation to being coveted, to being respected, to being 
looked up to to such an extent that the pasuk is very clear that many, rabim mei'amei 
ha'aretz, many of the goyim were meyahadim, became Jews. Why? Because nafal 
pachad hayehudim aleihem, because the fear of Jews was upon them, and they greatly 
respected the Jews. 

I like to tell as an aside a very interesting observation. And that is a goy, by all rights, 
should have a great respect and almost a fear for a Jew. It's interesting to note, 
oftentimes by gedolim (great leaders) you have that. Rav Dovid Lipshitz was a Rosh 
Yeshiva in YU yeshiva and if you know where YU is located, it's in what's effectively 
Spanish Harlem. It's 181st and Amsterdam; it's a very, very bad neighborhood. He as a 
little old man had an apartment not far in that neighborhood and he would walk from 
his apartment to the yeshiva. And he used to tell over that when he would walk on the 
streets the Puerto Ricans would get off the sidewalk because the rabbi was coming. And 
you'd see they would walk off the sidewalk to allow the passing. Meaning, there is a 

 .ִויָקר ְוָׂשׂשֹן ְוִׂשְמָחה אֹוָרה ָהְיָתה ַלְּיהּוִדים. טז

16. To the Jews was light, joy, satisfaction and honor.  

 ִמְׁשֶּתה ַלְּיהּוִדים ְוָׂשׂשֹון ִׂשְמָחה ַמִּגיעַ  ְוָדתֹו ַהֶּמֶל� ְּדַבר ֲאֶׁשר ְמקֹום ָוִעיר ִעיר ּוְבָכל ּוְמִדיָנה ְמִדיָנה ּוְבָכל. יז
 .ֲעֵליֶהם ַהְּיהּוִדים ַּפַחד ָנַפל ִּכי ִמְתַיֲהִדים ָהָאֶרץ ֵמַעֵּמי ְוַרִּבים טֹוב ְויֹום

17. And in every province and in every city any place that the word of The King and his rule 
reached joy and happiness to the Jews with drinking and a good day and many of the nations of 
the world became Jewish because the fear of the Jews fell upon them.  

Comment [Z4]: How to translate tiferes? 



concept when a person is an eved Hashem (servant of G-d), when a person reaches 
madreigos (levels), there's a natural aura about him. And if a person is straight, a goy 
who doesn't corrupt himself, he will fear and respect that person. 

At this time, as previously in the time of Shlomo Hamelech, there was such a fear and 
respect. Again, rabim mei'amei ha'aretz misyahadim because they greatly respected and 
feared the Jewish Nation.  
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